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Fragments of Book 1 - Against Diodore

CYRIL — FROM HIS TREATISE AGAINST DIODORE BISHOP OF TARSUS

[Translated by P. E. Pusey] of which the beginning is Nought shall be ranked before the Truth by them at least who love it and are well skilled in uttering what pertains to it. His words from the treatises against Diodore and Theodore: the beginningof the Treatise. Nothing is valued before the Truth by them who love it and are skilful in speaking what pertains thereto : yet is it right (I say) that they who are thus minded and are zealous rightly to walk in the holy doctrines of the Church, should both guilelessly give heed to any who think and speak aright and not again, holden by reverence and love, commit themselves to those who write not without blame, in order that they be not blamed as calling evil good and good evil, sweet bitter and bitter sweet, and putting darkness for light, and light for darkness : but accomplishing |321 rather that which is consonant to the Divine law (for Judge, it says, righteous judgement), consonant too to the wise Paul, Be ye wise hankers, prove all things : may accept that which is excellent, and keep far from what is not so. For it is absurd that irrational animals, should be instructed by the laws of nature, to know well what is good for them and what is not so: so that they make their food of those things in the field which have no harm in them, and leave |322 those which do harm; and that WE who have understanding and right reason (for nature is wise and has perfectly the power of well examining each thing) should not rightly and without error examine the force of things written or spoken that we may honour with praise the things which are blameless, and turn aside from all which are unduly spoken and which step outside of the doctrines of the truth.

Albeit how ought not one who wanted to shew the difference of the properties, I mean of flesh and Godhead, to advance to this very point by such thoughts and words as were meet? For not the same as regards the quality which is inherent in each of the things named, are Body and the Unembodied, the flesh taken of human lump and the Word which beamed forth from the Essence of God the Father. Yet we must not therefore sever into two christs and sons the One Lord JESUS CHRIST. But that we say that the Flesh of the Lord has been ensouled with reasonable soul, has been full often told by us, and now too no less do we affirm that it is no otherwise. Let Diodore hear now from us too, If you say that He is flesh whom you call a Nazarene or an assumed man, shew thyself to us apart from all disguise and mask, tell (I pray) clearly what you deem good to think, and do not, simply speaking of flesh without soul, attempt to carry away the hearers. Since WE ourselves say that according to the plan of proper nature, the flesh will surely be of other nature than the Word which sprang out of God the Father, yet hath it become His by Union which may not be plucked asunder. |323

He is rather One and the Same Son, so as to be conceived of as both out of the Essence of God the Father Divinely and out of us humanly, or out of the seed of David. He was called a Prophet as Moses. And we do not disbelieve the title, seeing that we know the might of the Economy with flesh. Not Himself was the Temple nor yet in His own Nature in that He is conceived of as God did He admit the undoing of it: yet was that His own which was undone, just as of each of us his body is his own. Hence His is Divinely the Essence which is before the worlds, His in like wise and not another's that in the last times He should be born in the flesh. For the birth from the holy Virgin was found to the Word, not a way to His Being but unto His manifestation with flesh : and He is in no wise mortal out of mortals but rather Life as out of Life the FATHER.

Yet hath the Body mortal out of mortals and subject unto death become the own of Life, in order that through it contending with death and raised from the dead He might reform unto incorruption and prove superior to death that which has been mastered of death, as regards its own nature: for death falling on the body of Life, became impotent. For that the Word of God endures not to suffer a shadow of turning, nor yet does the flesh letting go what it is, change into the Nature of the Word united to It, every one of them who think aright will (I suppose) say. For withdrawing some little (if you please) the investigation from the person of Christ the Saviour of us all, when |324 we examine one of the things which has been named, as to its nature, itself by itself, one and other in all respects is the bondman's form and the Lord's, or human and Divine, lamb and High Priest, Maker and made.

But haply you will say, 'Hath not then in Him dwelt all the fulness of the Godhead bodily?' This too is true and one will not deny what has been written; yet we say that not in another's body do we conceive that the Godhead of the Son hath dwelt, but rather as in His own Temple : just as the soul of man too, being other than the flesh yet together with the flesh makes up the person of a single man, as Peter or Paul. Yet Christ is conceived of as above this too : for we say that not the Word of God became to the body in place of a soul, as some most absurdly imagine ; but we affirm rather |325 that His holy and spotless Body has been ensouled with reasonable soul. All-Perfect confessedly and without increase is the Word of God (for He has been begotten out of the Perfect Father, Wisdom out of Wisdom and Might out of Might), but since Unchangeableness by Nature is His, in nothing wronged by being in a Temple, He hath remained the Same, i. e., All-Perfect and Wisdom and Might. And the flesh ripening advanced by degrees according to the law of its nature, the Word united to it made a declaration by little and little of His own Wisdom, keeping pace so to say with the increase and advance of His Body and one not inharmonious with the size of His stature. Thus He was regarded by them who saw Him, as being gradually advanced to the successive attainment of the above-named things. |326

Hence He hath partaken like us in blood and flesh, in order that in His own flesh combating with death and bringing it to nought, He might achieve incorruption for our mortal bodies and stay the law that rages in our members from its tyranny over us. For it was not possible in any other way to mingle life with death, except He had used a mortal Body; neither could the sting of natural pleasures have been blunted in us too, except that which was taken from our lump had been made the own body of the Word. Not soulless, excellent sir, do we say that the flesh forth of the seed of David, united to God the Word is, nor yet will any imagine, if he have a mind not corrupted, that He was to the holy Temple instead of mind and soul ; yet we are not accustomed to call man, that which is forth of the seed of David, son apart and separate .

Yet, wise sir, would I say, soul and body combine unto a man's birth and the one does not precede the other : but God the Word, albeit He was before all worlds as God, was pleased in the latter times to be united to flesh having a reasonable soul, and to be born man, yet keep even so the glory that was His own: for He spurned not the preeminence over all which is inherent in Him, but is worshipped even thus as One and Only Son by us and by the holy angels. |327 The same from his discourse against Diodore beginning, We set nothing before the truth. For he who is minded to conceive aright, when one names Him who is of the seed of David, understands at once the Word which sprang from God the Father, Who was Incarnate and made in our likeness: but thou sayest that he was the dwelling-place of the Word, surpassing indeed the holy Prophets and in more exalted place, not that He is God of God even though He was made flesh, in incomparable divergence exalted above our human condition; but that when he was formed, the Word came to him, crowning him with surpassing grace and putting in him Its own Wisdom and Glory, in order that he might become partaker of God and not be himself conceived of as God, the Only-Begotten Word of God, because He was pleased to take our likeness and to be of the seed of Divine David.

Holy and without sin is the body of Christ our God and Saviour, and in this respect is incorruptible from the womb, and herein He hath ever no participation or likeness with us, because He was made like unto us in everything except sin, and in like manner with us did He take part in blood and flesh, as said the Apostle. in his Discourse against the wicked Diodore wrote thus, Excellent sir, (say I) thou art belching forth foolish words and sick with much absurdity : for from Mary was the Holy Body, yet at the beginning of its formation or subsistence in the womb, was it holy as being the body of Christ, and |328 there is not an instant in which it was not His, but was rather simple flesh, as thou saidst, and in equality with other flesh. the wise Cyril finding fault with this craftiness writes thus against Diodore,

Fearing therefore lest we should downright say Man openly, in his craft he calls Him flesh: else why in the world is it that we do not say that the flesh is the Son of God, but rather call it the flesh of Him Who is in truth and by Nature Son? in order that we may conceive of and say One Christ and Son and Lord. wrote against Diodore thus, Let him know then that the body which was born at Bethlehem, even though in its natural qualities it is not the same, so to say, with the Word which is from forth God the Father, yet is His and does not belong to another son apart from Him, seeing that the Word Incarnate and made Man is conceived of as One Son and Christ and Lord. and after this he again adds these too, Since we too say that in regard of its own property the flesh is of a truth of other nature than the Word Which was born from the Father, yet is it His own in Union inseverable : just as also the Word Which sprang from the Essence of God the Father, will be called seed of Abraham after the flesh, the Economy calling Him thereto and in no wise injuring Him, in regard to His being what He is, for being God by Nature He became of a truth Son of man too, and He is Son of God the Father, not alien nor falsely so called, but He it is Who ineffably and incomprehensibly begat |329 Him of Himself, even though He be not conceived of apart from flesh after the Union .

and again after a little, Hence, even though no one call Him seed of David, Who proceeded forth of the Essence of God the Father, as neither does one so call the Only-Begotten, yet the force of the Union which is without confusion and without change, undoes severance. And again, because neither is the Only-Begotten in regard of His natural quality flesh nor again the Word flesh, he severs them not aright, putting them as though one and another and confessing two sons, to whom he gives barely the connection of affection. Or haply there are some (I ween) who rave because they do not bring the flesh by change to the nature of the Word, nor yet again bring down the Word unto Consubstantiality with the flesh united thereto. and after more, Yet is it wholly unreasonable that thou durst blame them who hold the right faith and art not ashamed to withstand them who confess the Union without confusion; and thou art wholly jumbling up everything and demonstrating that the flesh is of other nature, I mean in respect of God the Word : and if one confess this with thee, keeping clear of the unlearning of the Synousiasts, thou forthwith severest the One into two.

and as S. Cyril in his book against Diodore, blaming such falsehood, writes, If He be full surely a prophet as thou affirmest and confidently sayest, Who received the gift of the SPIRIT, and foretold the things to come, and again ministered the SPIRIT, and it appears to thee not right that the Word Who is forth |330 of God the Father should be called a prophet; who is it that received the gift of the SPIRIT and ministered the revelation of the things to come? Perchance thou sayest, He that is of the seed of David, or as thou callest him, The man of Nazareth. He is then a prophet and nothing else, and just a little exalted above our condition : for He is in no wise Equal, I mean in greatness and in glory to God the Word, if the One be the Giver of the Spirit, the other the minister of the gift from the Spirit. And lo how does the God-inspired Scripture call the Holy Ghost the Spirit of Jesus? for they wished (it says) to go into Bithynia and the Spirit of Jesus suffered them not.

For so says S. Cyril when writing against Diodore, That the Word out of God the Father was not by any called Christ or Jesus as long as He was not yet man, is evident: Christ indicates anointing, Jesus clearly came through Angel's voice, and before His conception in the holy Virgin was put upon Him Who was born of her after the flesh. . . . what wise Cyril put forth against Diodore and wrote thus, DIODORE. "For while the Lord was in the bowels of the Virgin and of her essence, He had not the honour of sonship; but when He was fashioned and became a temple for God the Word, in that He received the Only-Begotten, He took the honour of the name and was participant with Him in the honour." to these the Saint mighty in the SPIRIT blaming him said, CYRIL. Therefore according to thee, Emmanuel was not God nor Son at all, but a common man and one as we, but because on His birth the Only-Begotten came to Him, therefore He became too the Temple of God, and was |331 vouchsafed the sonship and the Dignity: undoubtedly therefore He has the honour as something added to Him.

again he brings forward Diodore varying and contradicting himself and writing thus, DIODORE. "But he who was of the seed of David, as created, had the Word for his God, and when created he became of God the Word : for with us first a temple is prepared, and then He Who dwelleth enters it; in the womb of the Virgin He Who dwelleth fashioned Himself a Temple and removed not from the Temple but filled it with His glory and His Wisdom : nor as in the case of the Prophets, was there ignorance with Him until the Spirit made revelation." and again he cites him saying the opposite, after this wise, "For the Godhead did not immediately on his creation or birth, infuse all His Wisdom within him, but by little and little gave it to the body." against these things therefore, forthwith did he who wisely exposed them, add,

CYRIL. But it is meet before other things to say this: against what he says and wishes to hold, himself advances the contrary; for he affirms that the Godhead of the Son did not as soon as he was born, put all His wisdom within him, albeit he wrote in what is a little above [Diodorus cited by Cyril] "For with us first------but filled it with His glory and His wisdom" (as above). for he wrote against Diodore thus, CYRIL. But WE, wise sir, believing that so to think is stupidity, say that the Word took flesh of the holy Virgin and proceeded man, and He was not in a man nor is He seen to take upon Him a man; but He is rather One and |332 the Same Son; in order that He maybe conceived to be of the Essence of God the Father Divinely, and of us humanly, that is, of the seed of David.

and again citing Diodore who says, "The Perfect Likeness of God the Word, the perfect likeness of the bondman whom He took upon Him," Cyril says, In place of, He was made, or was born according to the flesh of a woman and proceeded man, he oftentimes puts the word took and the word received, in order that he may shew that he is a man who has a connection of affection, I mean with God the Word, and that he may not confess with us that He Who is in truth Lord became man. for he cites Diodore wickedly writing thus, DIODORE. "But how do ye introduce one worship? is it as to the soul and body of kings? for the soul reigns not by itself and the body reigns not by itself, but God the Word was King before flesh; not therefore as to soul and body, so to God the Word and to flesh [is the worship paid]."

against these things again he answering said, CYRIL. Of diverse kind then is the worship, and hence it is not One worship from us (for this is what thy word bids us) : but where a difference in worship and honour is paid to the things named, and to each is accurately given what befits it, there full surely inequality of power follows : but inequality and difference in power, in regard to less and greater, comes to Two Hypostases and Persons. Union therefore flees away, the depth of the Mystery departs to nothing, for it is not right, he says, that as to the soul and body of kings should worship be paid, albeit how were it not better that this should be the type? for as out of soul |333 and body is one man, albeit the properties of each have great diversity one to another, I mean as to their mode of being (for the soul is other than the body): so will you understand concerning Christ too the Saviour of us all. For the Word Which was made flesh, i. e., was seen in human likeness, is God: in order that He may be confessed to be and may be in truth, God alike and man, One and Onely All-Perfect Son. But he is saying I know not what, in trifling and childish imaginations daring to sport himself against the Truth.

thus S. Cyril cites Diodore as writing, DIODORE. "A prophet shall the Lord God raise up to you out of your brethren, like one. Was the Prophet at all inferior to Moses? was he not Perfect man? Therefore neither is he of Nazareth less than a man, who is of the seed of David. But Perfect God out of Perfect God took perfect man:" and again, "For the Godhead did not, immediately on his formation or birth, put all His Wisdom within him, but by little and little gave it to the body." to him who blasphemously utters these and such like lies, amid his blame the righteous accuser of the wickedness says, CYRIL. It results that He is no longer God, but a God-clad man rather and in equal measure with these others, in whom God manifestly dwelt. and he introduces Diodore wickedly saying, DIODORE. "The Son of God and that not by reason of ought (for He is so by Nature): the flesh is son by reason of the Son." |334

as to whom he also draws out his speech and says, CYRIL. And how (tell me) by reason of the Son is the flesh by itself son? or of whom is it son at all? the Son's? and how dost thou not fall from hence, when thou hast brought the absurdity to this point? well then, is it the son of God the Father, in like manner as He too Who is by Nature and truly of His Essence? Two therefore unquestionably sons of God there are: and lo whither goes Paul who says, One God the Father of Whom everything and WE of Him, and One Lord Jesus Christ through Whom everything and WE through Him? Cyril examining as to Emmanuel too, in these against Diodore wrote thus, CYRIL. But when we are conceiving of the Only-Begotten Word, as united to His flesh, we do not take it as being like a garment nor do we say that He cast it upon Him like cloaks which are external, as though it were alien : but it is rather a demonstration of the declaration that He was made flesh, i. e. man. The Word therefore had a natural presence in the body which was united to Him and is His, just as also the soul of man is his, albeit the nature is alien.

and against Diodore thus, For we who hold the Right and Immaculate Faith, and ever cleave to the Divine Scriptures, and follow the tracks of the Faith of the Fathers, when we hear 'JESUS,' we understand the Only-Begotten Word made Man. seeing that Diodore too who takes occasion and speaks against them who confound the Matures, i.e. who mingle the flesh of the Lord and foolishly |335 say that it changed into the Essence of God the Word, and became the opposite of what it was before, says that they call One Christ two sons, the wise Cyril cries out on him and says, CYRIL. Therefore let us give the crown to Paul of Samosata too, who more accurately than thou, did contend against the Synousiasts; for that more than thou did he sever the Mystery of the Economy. striving against Diodore, the all-wise Cyril says thus, He dared clothe in form of Lord, him who (as he says) is man from Mary, who at the beginning no way surpassed us, but hardly was counted worthy of the name and honour of Son and of God, after he had come forth of the womb. Christ then verily is, as I said, two sons and a new god, and has been crowned by God with supernatural honour in some small degree above the creatures, that together with a mere man He might be worshipped who at last gained the glory, i. e., the complement of the Holy Consubstantial Trinity.

for S. Cyril writing against Diodore says thus of the definition of a man, This, my friend, is the definition of human nature which is also called a substance, that it is a rational animal, mortal, recipient of mind and learning. The same Cyril against Diodore, We have already often said, when we were making our |336 Defence of all the Chapters, that not because the natures came together unto union, must duality be admitted . For as a man although compounded out of reasonable soul and body, is one and is not divided into two and this whole is called an animal rational and mortal, albeit really mortal in one part, rational in the other part: thus too Immanuel, being One, of Godhead and manhood, whereof each is perfect in itself, is the Same God and man, mortal and Immortal, in time and before all ages, Palpable and Impalpable, Visible and Invisible. For had He Immortal in His own Nature taken nothing from mortal nature, i. e. from the seed of Abraham, WE had not been renewed and lifted up to immortality, vain had been our faith and we had still lain in our sins.

The same Cyril against Diodore, For as, suffering pains in the flesh He yet remained Impassible in the Nature of His own Godhead : so I say that even while He was growing He was All-Perfect. And while His wisdom was believed to be increasing, He was even then the overflowing fountain of wisdom whence all others draw their wisdom. [Running titles of the pages] 320 Truth before all; we must be heedful. God teaches animals to discern harmful and healthful. 321 322 Natures wholly different united make One CHRIST. His Body His whereby He fought with death. 323 324 The Body His United and one with Him. One worship. The Son manifested wisdom with His Body's growth. 325 326 His Body and Soul and Godhead. Him of the seed of David God Incarnate. Holy the Body. 327 328 The flesh not the Son, but His. Union without confusion, not severance. 320

330 JESUS CHRIST GOD the SON Incarnate, made man not entering man. 331 332 Made man and born and receives one worship. God and Man, One Perfect Son. 333 334 Natural Presence of the Son in His own Body. Paul of Samosata. True real Union or Two sons. 335 336 Union of opposites seen in man too. [Footnotes moved to the end. A few notes in the margin have been omitted] 1. Diodore, the "pupil (θρέμμα) of the blessed Silvanus" Bishop of Tarsus, the comrade of S. Flavian (afterward Bishop of Antioch) in toils for the Catholics of Antioch in their low estate through Arian oppression, visitor of S.Meletius Bishop of Antioch in his banishment in Armenia through these same Arians, teacher of S.Chrysostom, commentator on most of the Old and New Testament, present at the Second Council where he signed as Bishop of Tarsus, being then at the beginning of an Episcopate of about 13 years, and who died in the Unity of the Church, nevertheless fell into the error of so parting the two Natures in Christ as to speak of His Manhood as though it were a Man apart from the Son of God. S. Athanasius speaks as though he saw the germ of some such error; he says, "And He became man and did not come into man, for this it is necessary to know, lest perchance these irreligious men fall into this notion also, and beguile any into thinking that as in former times the Word was used to come into each of the Saints, so now He sojourned in a man, hallowing him also and manifesting Himself as in the others." against Arians, iii § 30 p. 442 O.T.

Of Diodore's writings little is preserved excepting some few citations in different writings of Severus. Even of S. Cyril's work these few fragments that survive seem almost entirely due to the Monophysite Controversy in the first half of the sixth century. The fragments are mainly preserved either by Severus of Antioch (chiefly in his work against John Grammaticus of Caesarea, but also in other works) and by John of Caesarea himself who appended a vast number of extracts of S. Cyril to his Apology for the Council of Chalcedon. Anastasius, referred to by the learned Cave, under Severus (Viae dux cap. 6 pp. 90, 92, ed. Ingolstadt, 1606) says of this John, "Then John of Caesarea Grammarian and very many more made defences for the synod (of Chalcedon) through truest extracts . . . Severus having looked into the compilations of the Caesarean and some others who compiled in behalf of the synod through very many extracts of Fathers and writers and demonstrations and proofs, first of all straightway wrote against John of Caesarea. Further on, Severus "laid down as a law to them [in Syria Egypt Alexandria and elsewhere] in the same book which is called Philalethes, that the Faith of Chalcedon frittered away 230 citations of holy Fathers in the defence which John of Caesarea made in its behalf. ib. p.96.

In the MSS of John's Defence wnich have supplied many of these passages against Diodore and Theodore, they are numbered 181-196, Cave likewise refers to extracts of Severus' work against the Grammarian in the Catena on Old Testament Canticles edited by Anton. Caraffa. John of Caesarea signs in the fifth general Council as "John by the mercy of God Bishop of Caesarea of Palestine. t. vi. 218 Colet. He had been Bishop but a short time when the Council was called in A.D. 553, and probably, as Severus was dethroned in A.D. 536, the controversy had taken place before John was Bishop, which will account for his being usually styled John of Caesarea. Leontius of Jerusalem however cites at least once, from the Book of the same Severus against the Grammarian John Bishop of Caesarea. Apol. Conc. Chalc. in Gallandi, Bibl. Vett. Patrum xii. 736. The Lateran council similarly, The same Severus against John of holy memory Bishop of Caesarea of Palestine. Conc. vii. 324 Col. John of Caesarea's Defence of the Council of Chalcedon is extant in MS. in syriac (as Cardinal Mai tells us, in Cod. Vat. 140 written in the eighth Century), and in Greek in a late manuscript at Venice and at Cairo.

Of the character of Diodore's writings the learned Tillemont who appears most marvellously to have made himself acquainted with every extant writing of every Father, says "We cannot be judges of this great difficulty [whether Diodore's writings were heretical] because we no longer have his writings which would need to be examined with great care, not stopping at culled passages. t. 8. 568 ed. 2. S. Cyril however who had access to them says of him, "One Diodore, being once as they say, an opponent of the SPIRIT, communicated with the Church of the Orthodox. This man having put off, as he deemed, the spot of the Macedonian heresy, fell into another infirmity. For he deemed and wrote that one son by himself is he who is of the seed of David, born of the holy Virgin ; another Son again by Himself the Word out of God the Father. But veiling the wolf under the sheep's fleece, he pretends to say One Christ, allotting the Name to the Word alone begotten out of God the Father, the Only-Begotten Son : and allotting it in the category of a grace, as himself says, he styles him too of the seed of David son, as united (he says) to the in truth Son: united, not as WE hold, but only as regards dignity, sway and equality of honour. His disciple Nestorius became, and darkened by Diodore's books, feigns" &c. Ep. 1 to Succensus 135 d e. Tillemont thinks that what S.

Cyril says of Diodore having been a Macedonian, is not to be pressed, t. 8. 566.

2. κατὰ seems an error for παρὰ.

3. The Apollinarians: see in Tillemont, above p. 44 note col. 1. The extracts from S. Athanasius, speak of the Apollinarian unwillingness to own that our Lord made His own ought of created matter; see the theory that the body was consubstantial with the Godhead, their refusal to worship ought created, to allow that Christ was man. Diodore and Theodore having all this to battle with speak as if, while holding that the manhood is perfect and complete, they disjoined it altogether from God the Son, making it a distinct man and calling it His in some vague way without uniting Godhead and manhood in one. Calling it His in some vague way hindered their seeing that they were really dividing Christ into Two beings, God and man, separate from each other. Theodoret notwithstanding the powerful influence of these two minds, and his dread of Apollinarianism, enunciates clearly the Union, though with language occasionally vague. Andrew's statements (of Samosata in the same province) are still more clear. S. Athanasius says, " But ye say again, 'WE do not worship a creature.' O void of understanding! why do ye not consider that, made the Lord's Body, it bears away no created worship? for it has been made the Body of the Uncreated Word: Him Whose Body it has been made, to Him do ye offer the worship also. against Apollinarius, lib. i. 6. t. i. 926 c. " For ye essay to say that the flesh is consubstantial with the Godhead. ib. i. 9 t. i. 929 b.

" But ye say again, ,If 'Christ be man, He will be a part of the world, and a part of the world cannot save the world.' O thought of deceit and madness of blasphemy, let them say of what Scripture is this rule or sophism of the devil: albeit the Prophet saith......And a Man was born in her and the Highest Himself founded her. How then does Christ not save the world, made man? seeing that it is manifest that in the nature wherein sin was committed, therein hath had place the abundance of grace. What is abundance of grace? That the Word hath been made man, abiding God; in order that made man too, He may be believed to be God, so that Christ being man is God, because being God He has been made man, and in human form saves the believers. lib. ii. 7 t. i. 945 b c d. "How then do ye say that the Word, Creator of the rational natures, commingling with Himself flesh, was made a rational man? and how without change and turn hath He been made man, if He did not compact the bondman's form so as to be rational? in order that the Word may be without turn, abiding what He was, and being God may be seen on earth, man endowed with reason : for the Lord is a heavenly man [ἐπουράνιος ἄνθρωπος, comp. 1 Cor.

xv. 48 cited just below, and as the Heavenly One (ὁ ἐπουράνιος) such too the heavenly ones], not as exhibiting flesh from out of Heaven but as compacting Heavenly flesh from out of earth: wherefore also as the Heavenly One, such too the heavenly ones by the participation of His holiness. Wherefore He also makes His own the things of His body. But ye say again, 'How did they crucify the Lord of glory?' But they did not crucify the Word as ye say, not so, but they set at nought the Word, affixing to the Cross the Body of the Word. For it was God Who was set at nought," as above p. 303 note g. "Wherefore the Lord said to the Jews, Undo this Temple and in three days I will rear it. As the Prophet saith, Because was delivered unto death His Soul, not the Word Himself: and John says, He laid down His Soul (ψυχὴν) for us. How then did the Jews avail to undo the Temple of God and to part from Him the indissoluble commixture that had taken place of the flesh with the Word (τὴν ἄλυτον σύγκρασιν τῆς σαρκὸς πρὸς τὸν λόγον γενομένην), if the death of the flesh is as you take it of such sort. For neither would the body have died except it were parted from somewhat. For except there had being undoing of it, there were no death; if death have not befallen, neither hath resurrection.

Allow therefore that an undoing and a parting from the body took place, as it is written in the Gospels, He gave up the ghost, and, He bowed His Head and yielded up the ghost; in order that we may see what ghost ye understood was parted from the body, and [so] the dying had place. For ye said, that the Word having commingled with Himself an impersonal flesh (σάρκα τὴν ἀνυπόστατον) exhibited man truly rational and perfect. If therefore the Word withdrew from the body and thus the dying took place, the Jews prevailed against God, dissolving the indissoluble commixture. Neither therefore hath our death had place there, if the death of the body had place, from God being parted from it. And how did the body parted from the Incorruptible God remain in incorruption? the wounding will be that of the Body, the suffering that of the Word. Wherefore ye speak of a suffering God also, uttering things consonant with yourselves, yea rather agreeing with the Arians: for they teach thus. And the Word, according to you, will by the Resurrection be raised : for it is necessary that one take the beginning of the Resurrection from Hades, in order that the Resurrection may be perfect, both the undoing of death and the release of the spirits that are there. ib. 16 t. i. 952 d e 953 a b c d.

4. this being the Apollinarian error with which Diodore had to contend. 5. The first fragment has been preserved to us in a syriac collection rather later than Severus, the remainder so far (except a few words here and there) belong to John of Caesarea's collection, see above p. 321 note a. Those which follow have been chiefly preserved by Severus either in his controversy with the same Bishop John, or in that with his own fellow-heretic Julian of Halicarnassus. The lines which introduce S. Cyril's fragments are Severus', except in one or two cases which have notes as they occur. 6. This fragment is preserved in same collection as 1. 7. This is given by Card. Mai in a latin translation from a treatise of Severus "Questions with the heretics" (Migne t. ix. col. 1451 n. 21). It is extant also in the British Museum MS. add. 14529 fol. 27 v. I had overlooked it when editing the Syriac fragments but was directed to it later by Wright's Catalogue. This and the following paragraph make up but one piece in Mai: but are separate pieces in the London MSS. Card. Mai too gives the latter portion of this as a separate piece from the Philalethes (n. 18 in Migne) as well as in the longer n. 21, from the Questions.

8. Card. Mai citing this from Severus' Philalethes ends it differently, no one will admit so much as an instant of time in which that (flesh) will be common and like other flesh as you my and not rather be the Flesh of the Word (n. 18 in Migne). 9. from the same collection as 1 and 14. 10. Card. Mai has a portion of this (Migne n. 19) cited "from Severus' defence of his Philalethes," and continues his extract, "Thou therefore while thou art admitting His all-but change into flesh soul-less and reason-less, art dividing into two sons the Only One, impiously rejecting the truth that One is the Son. 11. This extract is given more at length by Leontius of Byzantium, who gives it as, from Book 1 against the Synousiasts. Contra Nest. et Eutch. lib. iii in Gall. xii. 697. 12. This is preserved to us by Severus in a long letter which he wrote to his fellow-heretic Julian of Halicarnassus, in the British Museum add. 17200. Cardinal Mai also preserved a latin translation of it, I do not know whether he procured it from the same work of Severus.

13. In the fragments as edited, this little piece is only given in latin, from Cardinal Mai's collection, but the British Museum MS. Add. 12155 fol. 180 v has it (as pointed out by Wright in his Catalogue) and supplies the concluding words. The same definition is given by S. Cyril in his Thesaurus, cap. 8 fin. p. 66a &c, ad Hermeiam, lib. 2 p. 425 c &c. 14. This and the following are from the latin translation (not always exact) which Cardinal Mai preserved to us: this one is from the defence of Severus for his Philalethes. They have in Migne ix. 1450, 1452 the numbers 20, and 26. 15. i.e. that we must not "divide the the Hypostases into Two," def. chapter 3 against Eastern Bishops, p. 167 a, a-gainst Theodoret, 213 c d e 214 a. def. against Theodoret chapter 4, pp. 217 e, 218, chapter 6, p. 224 a, chapter 12, p. 239 e.
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