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Ecclesiastical History of the Council of Nicaea

A history of the Council of Nicaea (AD 325) in three books, written about AD 475 by an unknown cleric of Cyzicus. For centuries it was attributed to ‘Gelasius of Cyzicus’; that name is now thought to be wrong. The work is not a historian’s record: it gathers earlier sources and adds imagined speeches and debates. It is read today as a witness to how the fifth century remembered Nicaea. Authorship is unknown.

This is a new English translation of Ecclesiastical History of the Council of Nicaea from SermonIndex. No older English translation was used: it was prepared with AI directly from the Greek and has not been checked line by line by a person, so please compare it with the Greek where it matters, especially where the Greek text itself is damaged or uncertain. It is released under CC BY-SA 4.0. Read it beside the Greek at https://sermonindex.net/fathers/gelasius-ecclesiastical-history/




Book 1


Preface

Pref. The proceedings of the holy, great and ecumenical council of bishops that gathered at Nicaea from practically all the provinces of the Roman world and from Persia. It met by the grace of God and by the decree of our God-loving and pious emperor Constantine, on behalf of the apostolic and orthodox faith and against the wicked and impious doctrines of Arius, that fighter against God.

Pref..2 I read everything that was said, done and defined in that virtuous and holy council, long ago and even earlier, while I was still living in my father’s house. I found it all written down, with nothing left out, in a very ancient book of parchment. That book had belonged to the divine and celebrated Dalmatius, who became archbishop of the holy catholic church of the Cyzicenes, the splendid metropolis. It had then passed to the master of what was once our household, I mean my father according to the flesh, who had been counted worthy of the presbyterate of that same most holy church.

Pref..3 When I came upon this sacred book and spent much leisure on it, I was not able to carry everything in memory. For no one could hold in memory, or [on the lips], the boundless sea of what is laid out in it.

Pref..4 But I marked a great many things. I marked the doctrines of our holy fathers and bishops, the teaching of sound speech. I marked their arguments against the Arius-maniacs and their written refutations of the blasphemy that the defiled Arius-maniacs uttered against the Son of God, and indeed also against the Holy Spirit.

Pref..5 I marked also the objections that Arius’ philosophers raised against the bishops, and our own side’s clear answers to those same sophisms, drawn from the teachings of Scripture.

Pref..6 I marked what was said about the one pre-eternal Godhead of his Son and of the Holy Spirit, a Godhead without beginning and always existing together with God the Father. I marked what was said about the ineffable incarnation of the Son of God, God the Word, from the virgin Mary, the Mother of God, in the last times for the sake of our salvation, and about the apostolic ordinances of the church. In short, the sacred book I have mentioned recorded the whole business transacted there.

Pref..7 Above all it recorded the divine and truly apostolic thoughts of the most faithful emperor Constantine, who sat in the council. I was so delighted with what that sacred book contained that I said to the Lord: “How sweet your words are to my throat, more than honey to my mouth.”

Pref..8 So greatly was I amazed at what was written there about the spotless and blameless, orthodox and apostolic faith.

Pref..9 Some time later, by God’s good pleasure, I came here, I mean to the province of Bithynia. There had been a great stir and much dispute over the revolt of the unholy Basiliscus against the apostolic and catholic church of God and against the apostolic faith that has its life in that church.

Pref..10 The party of those who shared the mind of the heretic Eutyches was especially fanning the flames and stirring up the imperial court. They deceitfully claimed to us that they held the faith [defined] at Nicaea, I mean by the fathers.

Pref..11 But we exposed them as its enemies, for they did not know what they were saying or what they were insisting on. When I brought forward what the Lord had proclaimed through them, in the Holy Spirit, in that holy company of God’s orthodox priests, they leapt away from us. The wretches uttered with their tongues things worse than the blasphemies of Arius against what was defined there, and hurled an anathema at those who think this way.

Pref..12 Because of this, and because of many other disturbances raised against our holy and orthodox faith, I made a very great search everywhere and in every place, and, as the saying goes, moved every rope. That faith has been lived out from the beginning in the church of God, our mother, and came from the holy apostles and from the holy fathers I mentioned, who gathered at Nicaea.

Pref..13 I wanted to search out what was done in that sacred council about the definition of that same holy and apostolic faith. The church of God received this faith “not from men nor through men,” but from the Savior of us all and God, Jesus Christ, the Son of the living God.

Pref..14 After the dispensation of his coming in the flesh, which is truly the great mystery of godliness, as it is written, he was revealed in flesh and seen by angels.

Pref..15 (For the only-begotten could not be seen by angels in the essence of his divinity, unless he had become flesh.) He fulfilled everything that belonged to the plan of salvation: the suffering he took on willingly for us, the burial, and the resurrection. He yielded these to that holy and sinless flesh of his, through which he made our race immortal. Then, as he went up into the heavens, he himself fixed the divine and venerable definition of this holy and blameless faith. He thundered mightily, as it is written, “The Lord went up into the heavens and thundered,” and in another place, “The Lord thundered from heaven,

Pref..16 and the Most High gave his voice.” And what did he thunder? What voice did the Most High give? He speaks to the apostles and says, “Go and make disciples of all the nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit.”

Pref..17 “For although, out of love for humanity, I have taken your flesh, living and rational, from the all-holy and holy virgin Mary, yet taking on flesh did not add anything to the Trinity of the Father, myself and the Holy Spirit. The Trinity remains a Trinity. So go and make disciples of all the nations, baptizing them in the name of the Father and of the Son and of the [Holy] Spirit.”

Pref..18 The holy apostles received from the Lord this holy and venerable definition of the right and blameless faith, and they proclaimed it to the whole church of God under heaven. So the word of the prophet was fulfilled in it, which says: “Their sound has gone out into all the earth, and their words to the ends of the world.”

Pref..19 This definition, and this venerable gift, given to us through the divine apostles by the Son of God, was attacked after a great many years. The persecution against the church of God had ceased, and the enemy of our salvation, eager to corrupt it, used Arius as his city, so to speak, and armed himself against that same holy and blameless faith. He brought in foreign, blasphemous words against the Savior, and with them he threw the church of the Lord throughout the whole world into confusion.

Pref..20 For this reason the most faithful emperor Constantine gathered that great multitude of bishops, the council at the city of Nicaea. I had already investigated all its proceedings, as I said above, and I could scarcely find clear accounts of what was examined and written down there. These were scattered among various men who loved learning.

Pref..21 One was a certain John, a presbyter, an old man and thoroughly versed in the Scriptures, who recorded them in very old notebooks, though not the whole account.

Pref..22 I also drew on various other writers: Eusebius Pamphili, bishop of Caesarea, and Rufinus, presbyter of Rome, both of whom had shared in that holy council, and very many others.

Pref..23 Yet I did not find a consistent, harmonious sequence in the holy book I first came upon, as I said above. Only the admirable Eusebius, son of Pamphilus, traveled the highway of truth without swerving, from the coming of the Lord down to the times of the great Constantine.

Pref..24 But I could not find the whole story either, except what I recognized as true in the book I read first. I gathered material from both sources and thought it necessary to write it down in this book, for the common benefit and encouragement of those who will read this writing.

Pref..25 My account will therefore begin, with the ever-living Word of God preparing the way and guiding my steps, from the times of the reign of the most devout, Christ-bearing emperor Constantine, who commanded the council of bishops to assemble in the city of Nicaea.

Pref..26 For in another work, if God is willing, I will set down his birth and the course of the reign of his father Constantius, the most God-loving emperor. On the beginning of the reign of Constantius.



Chapter 1

1.1 After the tyrants Diocletian and Maximian laid aside the imperial purple and returned to private life, as Eusebius says, a short time passed. Then the emperor Constantius, who had been gentle all his life and very kind to his subjects, and who had made himself very dear to the divine Word, left his legitimate son Constantine as emperor and Augustus in his place. He ended his life by the common law of nature, and after his death he was granted all the honor that is owed to an emperor. He had been a most good and mild emperor.

1.2 He alone among the emperors of our time ruled worthily of his office through the whole length of his reign. In every other respect he showed himself most gracious and generous to everyone. He reached a glorious and thrice-blessed end of life. Alone among them, during his own reign, he died peacefully and with honor, leaving a lawful son as his successor, a son who was wise and most devout in everything.

1.3 His son Constantine, from the very beginning of his rule, was proclaimed a perfect emperor and Augustus by the armies. Long before that, he had been proclaimed by God himself, the King of all. He made himself a zealous follower of his father’s devotion toward our faith.

1.4 And after other matters: So we have said that Constantine became an emperor son of an emperor, devout son of a most devout father, and wise in everything. He was honored with understanding and piety. God, the King of all and Savior, raised him up against the most impious men. When he drew up his forces in a lawful war, God fought at his side in the most astonishing way. Maxentius fell at Rome before Constantine. The other, who ruled in the East, did not outlive him by long. He too ended his life by a most shameful death. Licinius, who had not yet then gone mad, was sent against him by Constantine, the emperor most beloved of God.

1.5 Constantine, first in honor and rank among the emperors, first took pity on those who were being tyrannized at Rome. He called on the heavenly God and his Word, the Savior of all, Jesus Christ, as his ally through prayers, and advanced with his whole army to win back for the Romans the freedom of their ancestors. So says Eusebius. Concerning the emperors of the same period, Constantine, Maxentius and Maximin.



Chapter 2

2.1 Rufinus did not set his account in order, nor in the sequence and harmony of truth, alongside the history of Eusebius, the great Eusebius Pamphili. Nevertheless, whatever I find related to Eusebius’ work, gathered from Rufinus himself and from the other writers, I will insert into this book, as I said above. Rufinus also says this:

2.2 After the abdication of Diocletian and Maximian and the death of Constantius, these emperors were left ruling the Roman realm at the same time. Constantine had received his father’s portion. It began from what is called Europe and extended to the Danube. It included both Scythias, all the Celts, the Illyrians and Sauromatians, the barbarian land reaching to the river Rhine, Macedonia and the sea beside it, Thessaly and Achaia, and all the land toward the setting sun that the Ionian Sea bounds as it turns back.

2.3 Maximin, Diocletian’s son [that is, his adopted son], governed all the nations of the East, as Eusebius says. Maxentius governed Rome and the lands from Italy as far as the Ocean itself. Concerning the tyranny of Maxentius.



Chapter 3

3.1 After the lawful burial of his father and the customary honors, Constantine therefore considered quiet inaction to be a loss, given the misfortune of the Romans.

3.2 For he heard that the city of Rome was suffering under the evils of Maxentius. His manner of ruling had turned into the cruelty of a tyrant. He handed many of the men in office over to death without trial. He imposed fines, banishments, redistributions of land, and promotions, all without examination. He also lusted after other men’s wives, and either corrupted them by wickedness or forced them by his orders. In the end it was unsafe to have a beautiful wife, and there was much murder in the city for those who kept faith with chastity.

3.3 Constantine, most beloved of God, heard these things and very many others that do not belong to the present work, and he was stirred to anger. For the injustice done to others causes real grief to men who love God’s people. Concerning the emperor Constantine, and how he took the field against the tyrant Maxentius.



Chapter 4

4.1 It seemed good to him at last to take up arms and come to the aid of the Romans who were suffering such things. To rescue them from their evils was the same as saving all mankind.

4.2 But first he resolved to call back the cities that had broken away from Roman rule. Some he won by words, some by arms, and some by the kindness of his generosity. He made their taxes lighter and gave them equal access to a hearing. Rebellions and arrogance he dissolved wisely, more by silence than by fear. He knew that the nations of the Saurians, the Franks and the Germans love novelty, and that they are quick to rush into uprisings against their kings and often make their own whim into law.

4.3 He also brought under his rule the Spaniards, the Britons, the islands there, and the remaining peoples, all who live as witnesses of the sunset. They are said to know whether the sun truly sinks into the ocean, or whether it passes around the water and turns back toward us by another road. He also conquered the barbarian tribes there by force of arms, treating the fighting as a side matter to the real task.

4.4 Some he subdued, some he paid, and some he made friends instead of enemies and familiar companions instead of old foes. He brought them all back as allies. He distressed no one and besieged no one, and he hurried on toward the rescue of others.

4.5 For where God fights alongside, everything is set right, and it goes beyond human reckoning. With this God-loving purpose, Constantine, most faithful in every respect, crossed the Rhine to the right. With a small army he passed over many mountains and many nameless rivers, and he subdued many barbarian tribes. He won over ten nations of the Gauls, the Franks and the Spaniards, and then led his army toward the mountains of Italy.

4.6 When Maxentius heard this, he fell into an unexpected panic. He had never expected anyone to cross so great a country, fenced in by mountains, rivers, assorted barbarians and the natural hardships of the wilderness. For the desolation of a region often becomes the greatest fortification of a kingdom.

4.7 So he decided to leave Rome with great speed, lead his army out against the enemy, and make the first move somewhere in Italy. When the two sides drew up facing each other and saw each other’s standards, the hopes of battle were unequal. Maxentius’ men had been brought out from Rome and were pouring out in ranks. They had enjoyed a long rest and respite, so they seemed fit for battle and appeared to bear a spirit worthy of a city that was their match.

4.8 But those drawn up with Constantine had covered a great deal of country, and out of desire they had been gathering much plunder and spoil of war. They had used up their strength in running toward victory rather than enjoying what they had taken, and by now they were giving out from weariness and giving way under the constant strain. Concerning the cross that appeared in heaven to the emperor Constantine.



Chapter 5

5.1 The battle was not yet decided and the lines were evenly matched, when God armed Constantine from heaven. He showed him in the sky, in a form of light, the saving sign of the cross. Letters revealed the meaning of the vision, saying: “By this, conquer.”

5.2 To unbelievers this account seems a myth, a fiction made up to please our doctrines. But to those used to believing the truth, the proof of the matter is plain. For God, who painted this sign, afterward showed by deed the truth of the inscription’s grace.

5.3 Perhaps what we write does not yet persuade. We are writing history first, because from the beginning we are gathering only a little of what is useful from the things he lived through. But we should not disbelieve in what follows. In our own generation, those who fought beside Constantius, the son of Constantine, saw it with their own eyes, and healed the old unbelief with fresh sights.

5.4 For if those who contradict these things are Hebrews, far less believable are the things believed in their own books. A sea crossed on foot, water made into a wall, a deep traveled as a road, God speaking in a bush, a flame giving law, a trumpet sounding without an instrument over the desert, angels drawn up in battle line, commanders of the Lord’s host fighting for the army, and hailstones and darts of fire hurled instead of the usual spears. Yet all of us who are sensible agree with these without examining them.

5.5 For when God wills, nothing is impossible. And if those who reject the marvel are Greeks, we have much to say that we would rather not say. How many things did the oracle-givers declare divinely to Alexander, when he was about to cross over to the war at the Granicus and the battle line against Darius? Yet their fictions have no visible proof. And how did a divine spirit announce by a voice to the philosopher Socrates the outcome of things he should not do? And what of the accounts about Pythagoras of Samos, put together by his disciples?

5.6 I will not even mention the inventions of the poets, or how some of their famous men recorded that certain beings counted as gods among them fought alongside them. I leave this out so that no one will think I am weighing myths against true things, or things that never happened against things that did.

5.7 For the many-sided power of Christ’s grace, from the time it blossomed among human beings, has been a remedy and a cure in heaven and on earth, in the sea, in plants, in wood, in clothing, in sickness and in health, in food and in drink. It has been so, it is so, and it will be so. Those who have tried it know this, and we ourselves will set it out at the proper time as the history goes on. Concerning the sign which Emperor Constantine made as a copy of the cross that appeared to him in heaven.



Chapter 6

6.1 So Constantine took the sight of the wonder and turned it into the form of a trophy. He fitted it together with gold-bonded stones and made it into the shape of a very tall spear, and he gave it to the cavalry officers at the head of his army to carry. From then on he looked for the promise of the writing to be fulfilled in actual deeds.

6.2 He was not disappointed in his hope. He believed what he had seen all the more quickly, and he received a victory that came faster than the vision itself. Concerning the victory of the godly Emperor Constantine over the impious Maxentius.



Chapter 7

7.1 Constantine, then, cut short the great toil of war by his faith, and he drew up his battle line bravely against the army from Rome, with no fear of it. Maxentius, however, was afraid of Constantine’s strength, and he was also wary of the Romans’ hatred of him, for most of them had turned against him because of his debauchery. So he decided to pursue his plot by treachery. The treachery was a bridge [put together] as a kind of contraption † by such men.

7.2 For what appeared on the surface was a crossing meant to receive Constantine, but what lay hidden was a snare of deception built under his steps. He had only to cross a little way, and the contraption would be released and the enemy caught, finding in that spot an unexpected grave of destruction.

7.3 That was how Maxentius prepared the traps for Constantine’s crossing. But divine grace wrapped the craftsman of evil in his own clever schemes. Before Constantine could be caught, the tyrant himself fell first into his own devices. There he became the killer of the tyrant, that is, of himself, and prepared a good plot against himself. Before Rome, near the bridge called the Milvian, the aforesaid Maxentius himself went down into the river and drowned. So the whole Roman people cried out, saying:

7.4 “Let us sing to the Lord, for he has been gloriously glorified,” as Eusebius, son of Pamphilus, says. “Horse and rider he has thrown into the sea. He became my helper and protector for salvation. And who is like you among the gods, Lord? Who is like you? Glorified among the holy ones, wonderful in glory, working marvels.”

7.5 To this the same writer adds: These things, and whatever is akin and similar to them, were the words with which Constantine, by his very deeds, praised God, the ruler of all and the cause of his victory, and his only-begotten Son, Jesus Christ. Then he rode into Rome with triumph. All the people together received him with bright eyes and with their whole souls, as a deliverer, savior and benefactor, with shouts of praise and insatiable joy. Even little children and women came, along with the members of the senate, the other most distinguished men, and the whole Roman people.

7.6 But he had an innate reverence for God. He was not shaken at all by the shouting, nor puffed up by the praises, and he was well aware that the help had come from God. At once he ordered the trophy of the Savior’s passion to be set up under the hand of his own statue. So they placed the statue in the most public spot in Rome, holding the sign of the cross in its right hand, and he commanded that this inscription be set up in these very words, in the Roman language:

7.7 “By this saving sign, the true proof of courage, I saved your city from the yoke of the tyrant and set it free. I also freed the senate and the Roman people and restored them to their ancient distinction and splendor.” So much from Eusebius. Concerning Licinius, who was sent by the godly Constantine against the tyrant in the East.



Chapter 8

8.1 Rufinus, or Gelasius, says this: After these events the Roman senate asked that Licinius, who was the brother-in-law of the God-beloved Constantine through Constantine’s sister Constantia, should rule jointly with Constantine. Constantine sent him out again to the East against the tyrant there, taking thought for the safety of the Christians in those parts. The pious Constantine had received such great benefits from God, and he was eager to offer thanksgiving to his benefactor. This meant ending the persecution of Christians, calling back those in exile, releasing those in prison, restoring their property to those whose goods had been confiscated, and rebuilding the churches. He did all of this with great eagerness, because his mind was set on the things of Christ. Being altogether a Christian, he acted in everything as a Christian: he raised up the churches of God and honored them with costly offerings, and he also ordered that the temples of the pagans be pulled down and destroyed by fire. Concerning the madness of Maximinus, the tyrant in the East.



Chapter 9

9.1 The tyrant in the East, however, was ravaging the churches of God. This is what brought him down. He was not able to bear the greatness of the rule that had been entrusted to him beyond his worth. Lacking any sound or kingly judgment, he set about his business in a crude and tasteless way. Above all, his soul was senselessly lifted up with boastful pride. Already he had begun to dare to act insolently even against his partners in the empire, and above all against Constantine, who surpassed him in everything: in birth, upbringing and education, in rank and understanding, and, the crowning thing of all, in self-control and in godliness toward the true God. Maximinus began by setting himself up for honors above them.

9.2 He carried this to the height of raving arrogance. He broke the agreements he had made with Licinius and took up a war with no truce. Then in a short time he threw everything into confusion, stirred up every city, gathered an army of countless thousands, and marched out to battle against Licinius, and so against Constantine, who had sent Licinius. But when he came to close fighting, he was left without the oversight of God, since the victory was granted by the one God of all to Constantine, who then held the power.

9.3 First the accursed man lost the multitude of armed men in whom he trusted. He was stripped of the guards around him, who left him wholly alone and fled to the victor. The wretch quickly took off the royal dress that did not suit him, stripping himself in a cowardly, base and unmanly way, and slipped into the crowd. Then he ran off, hiding in the fields and villages, and barely escaped the hands of the soldiers, seeking his own safety.

9.4 By these very deeds the divine oracles can be shown to be entirely trustworthy and true, where it is said: “A king is not saved by a great army, and a giant will not be saved by the greatness of his strength. A horse is a false hope for safety, and he will not be saved by the greatness of his power. Behold, the eyes of the Lord are on those who fear him, on those who hope in his mercy, to deliver their souls from death.” But the ungodly man was struck all at once by the scourge of God, and in a second clash of war he ended his life.

9.5 His end was not like that of generals and commanders, who often show courage in battle for the sake of virtue and their friends and bravely endure a glorious death. Being ungodly and a fighter against God, he stayed at home and hid, while the battle line stood drawn up in the field, and there he paid the penalty. He was struck all at once by the scourge of God, so that, driven by terrible pains and agonies, he fell on his face and wasted away with hunger, and his whole flesh was melted away by an unseen fire sent from God. As his flesh ran away, his whole former appearance vanished, and only a kind of ghost of dry bones was left, like a skeleton from long ago. Those present could think only that his body had become a tomb for his soul, buried in the shape of a corpse that had wholly wasted away.

9.6 The heat burned him still more fiercely from the depth of his marrow, and his eyes leapt out and fell from their sockets, leaving him blind. Even so, while he still drew breath, he confessed to the Lord and called on death. At the very last he admitted that he suffered these things justly because of his drunken violence against Christ, and he gave up his soul. Concerning the renewal of the churches.



Chapter 10

10.1 So Maximin was removed. He was the only one of the enemies of true religion still left, and he had proved the worst of them all. Then, by the grace of almighty God, the rebuilding of the churches began again from their foundations. And the word of Christ, shining out to the glory of the God of all, gained greater boldness than before.

10.2 Eusebius, son of Pamphilus, the best of men in every way, wrote this in the ninth volume of his Ecclesiastical History. As I said above, I am gathering material from his labors and from others for this little book, and I set down the account briefly. I am pressing on with great eagerness toward the high, shining, holy and divine mountain, the apostolic and virtuous council of God’s priests at Nicaea. For I see the prophet taking me by the hand and urging me on:

10.3 “Come,” he says, “let us go up to the mountain of the Lord and to the house of the God of Jacob, and he will tell us his way, and we will walk in it. For out of Zion will go forth the law, and the word of the Lord out of Jerusalem.”

10.4 For in truth that divine gathering of God’s orthodox priests was Zion and Jerusalem, the loftiest mountain of the Lord and the house of the God of Jacob. By the Holy Spirit they examined the matter, and through the writings of the prophets, the Gospels and the apostles they set out very clearly the truth “about the word of life.” That is, the Son of God is truly uncreated in the nature of his deity and not a creature, as the God-fighting and utterly impious Arius blasphemed against him. He is also of the same substance as the Father who begot him before all ages, and of the same stuff. In the same way they showed that the Holy Spirit is of the same deity and substance as the Father and the Son.

10.5 And this is for us a high mountain of God from above, as the word declared beforehand. That word was given by the Lord himself through the apostles, and now, through his priests at Nicaea, it has been made plain by the witness of the Scriptures. This is the venerable and holy mountain of the faultless faith. As the account goes on, with the help of God’s grace, it will show this to us more clearly.

10.6 But let us return to the subject set before us in this church history. Let us take up again the account of how God the King came to the help of his people, and how the tyrants were brought down through his servant, the God-loving emperor Constantine.

10.7 Through him the one who alone is “the great Lord, who alone does great wonders, past finding out, of which there is no number,” gave peace to his churches throughout the world. He is the one “who changes times and seasons, who removes kings and sets them up, who raises the poor from the earth and lifts the needy from the dunghill. He has brought down rulers from their thrones and exalted the humble. He has filled the hungry with good things and sent the rich away empty. He has shattered the arms of the proud.” He is the wonder-worker and doer of great deeds, the master of all, the Creator of the whole world, the almighty, the all-good, the one and only God. To him we send up the new song, adding in our hearts: “To him who alone does great wonders, for his mercy endures forever; to him who struck down great kings and killed mighty kings, for his mercy endures forever; for in our lowliness the Lord remembered us.”

10.8 For all these things let us not cease to sing the praises of the God of all, and of his only-begotten Son Jesus Christ our Lord. With the Father he is the cause of all good things for us. He is the one who led us into the knowledge of God, the teacher of true devotion to him, the destroyer of the ungodly, the slayer of tyrants, the reformer of our way of life, and the savior of those who had given up hope. Let us all glorify Jesus with one mouth and one heart, because he alone,

10.9 as the counsel of an all-good Father [text missing] and by the loving-kindness of the Father, of himself and of the Holy Spirit, looked out for our salvation, since we lay down here below in corruption. He put on our nature fully, like an excellent physician who takes up our weaknesses and bears our diseases. Then, and always, he worked salvation and life for the human race.

10.10 This King of kings, always caring for his own people, raised up Constantine, his friend and own servant, and armed him with godliness and faith in himself against the ungodly tyrants: Maxentius at Rome and Maximinus in the East. Through Constantine he destroyed them and gave his own people a bright and deep peace. Concerning the wickedness of Licinius.



Chapter 11

11.1 But, says Eusebius the son of Pamphilus, the sight of these things was unbearable to the envy that hates what is good and to the demon who loves evil. Nor was what had happened to the tyrants described above enough to bring Licinius, who had changed for the worse, to sober thinking. His rule was flourishing. He held second place in honor to the emperor, the great Constantine, and had been judged worthy of marriage connection and kinship with him. Yet he fell short of imitating what is good, and he envied the wickedness of the ungodly tyrants and copied their evil ways. He had seen with his own eyes how their lives ended, but he preferred to follow their way of thinking rather than the friendship and goodwill of the better man.

11.2 Being envious, then, of his great benefactor, he began a wicked and terrible war against him. He spared no law of nature, and he took no thought of

11.3 oaths, of blood-relationship, or of treaties. For Constantine, as a thoroughly good emperor, had given him tokens of true goodwill. He had not begrudged him kinship with himself, and had not refused him a share in a splendid marriage with his sister.

11.4 And after other matters: Licinius, however, did the opposite of all this. This hater of God devised all kinds of schemes every day against his better, and contrived every sort of plot, so as to repay his benefactor with evils.

11.5 To this he adds: But God was a friend, protector and guardian to Constantine, I mean, and brought into the light and exposed the plans that the tyrant was devising in secret and darkness. So great is the power of virtue, the mighty weapon of godliness, both to ward off enemies and to guard one’s own safety. Our most God-beloved emperor Constantine, protected by help from God, escaped the many tangled plots of that man of ill name.

11.6 When the tyrant saw that his secret scheming was by no means going as he wished, since God was exposing every trick and piece of villainy against the man he loved, he could no longer keep it hidden, and so chose open war.

11.7 Having decided to fight Constantine face to face, he now also set out to take the field against the God of all, as Constantine’s guardian, whom he knew Constantine worshiped. And then he began to drive out the godly people under his rule.

11.8 And after other matters: The manner of his envy against them was strange, such as had never been heard of. For the cities around Amaseia and the rest of the cities of Pontus, which he ordered to be crushed with evils, he outdid every extreme of cruelty. There some of the churches of God were thrown down from top to bottom, razed to the ground, and others he ordered to be shut up, so that none of the usual worshipers might gather, or offer to God the prayers and worship due to him.

11.9 For he did not suppose that these prayers were being offered for himself (how could this hater of God think of such a thing?), reasoning this from a bad conscience. He was convinced that we acted on behalf of Constantine, the God-beloved emperor, and that we were seeking to win God’s favor for him. Stirred up by this, he turned his anger against us.

11.10 And a little later: Many of the bishops were led away and punished without any excuse, like murderers, though they had done no wrong. They suffered a strange new kind of death: their bodies were hacked by the sword into many pieces, and after this cruel and most horrible spectacle they were thrown into the depths of the sea as food for the fish.

11.11 There were also flights of all the godly together, men and women with even the youngest infants. Once again fields, once again deserts, glens and mountains received the servants of Christ, because the ungodly man had stirred up war against everyone.

11.12 And a little later: If God, who is supremely good to souls, had not foreseen what was coming and very quickly made a great light and savior shine out for all at once, as in deep darkness and the blackest night, by leading his servant Constantine by the hand with a lofty arm and a most valiant hand.

11.13 To Constantine, then, from above, from heaven, God granted victories over the ungodly as trophies, a fitting fruit of his godliness. But the God of Constantine and of us all cast down the accursed Licinius, together with all his counselors and friends, under Constantine’s feet.

11.14 When Licinius’s affairs were driving on to the extreme of madness, the emperor Constantine, friend of God, judged it intolerable. He gathered up his own sober and pious judgment and mixed the firm trophy of justice with kindness. He decided to come to the help of those suffering under the tyrant. He set out to rescue the greater part of mankind by removing a few destroyers.

11.15 Up to that time the most humane emperor Constantine had shown the ungodly man nothing but kindness. He had even pitied a man who did not deserve sympathy. But it gained nothing. Licinius did not turn from his wickedness, and he only increased his rage against [his subjects]. The sufferers had no hope of safety, crushed as they were by a dreadful beast.

11.16 So the giver of good things mixed hatred of evil with kindness. The emperor set out against the tyrant from the western parts, from the great city of Rome, together with his most humane son, the emperor Crispus. He held out a hand of salvation to all. Father and son made the all-ruling God and his Son Christ, the Savior, their guide and ally. The emperor Constantine and the emperor Crispus both divided their forces and wheeled around the battle line against the God-haters, and they won an easy victory. Everything in the engagement went smoothly for them, according to the will of the all-ruling God. So says the truth-loving Eusebius, son of the much-praised Pamphilus.

11.17 Rufinus says the following. He did not mention any part of what happened under Licinius, but I will still pick out his very words and put them in my account. He says: Licinius, who reigned together with Constantine, the God-loved, held Greek beliefs and hated Christians. For fear of the emperor Constantine he held back from beginning an open persecution against them, but in secret he plotted against many.

11.18 As time went on he openly stirred up persecution against everyone in the regions of the east. As a result many martyrs of Christ appeared in various places. By this he stirred the emperor Constantine to the deepest hatred of him. The two were enemies of each other. So much for this writer.

11.19 The others, who defend the truthfulness of Eusebius Pamphili, say this. The father, the emperor Constantine, and the son, the emperor Crispus, divided their army between them and set out against the ungodly tyrant. The son Crispus marched with the army he had with him to the regions of Asia. The father Constantine went through Europe with the guards around him.

11.20 The God-hater, full of every impiety and murder, came from the east against them with a very large army, drawn up for battle and boasting loudly. He reached Nicomedia. He knew that the soul of the God-loved Constantine revered the priests of God and honored them in every way. So he paid Eusebius, bishop of Nicomedia, [a man who had long been attached to him and hostile] to the pious emperor Constantine. Licinius thought that through him and his circle he could destroy Constantine, who was fenced about with the unconquerable weapons of God.

11.21 So the admirable Eusebius came to terms with him, won over by the promises of Licinius, who shared his impiety. That this is how it was, one can be fully assured from the letter of the Christ-loving emperor himself, which he wrote to the people of Nicomedia. Near the end of the letter he says something like this:

11.22 “Who taught these things to so innocent a crowd? Eusebius, plainly, the fellow-initiate in the tyrant’s cruelty. That he became the tyrant’s guard can be seen from many things. The murders of bishops bear witness to it, and of bishops at that. And the very harsh persecution of Christians cries it out plainly.

11.23 I will not now speak of any of the things he did against me. At the very time when the conspiracies of the opposing side were being worked up against us, this man supplied the tyrant with spying eyes against me, and all but armed men, to serve his purposes.

11.24 Let no one think that I am unprepared to prove these things. The proof is exact: it is established that the [presbyters] and deacons who were being sent along with Eusebius were arrested by me. But I bring these things forward now not out of anger but to put those men to shame. This alone I fear, this I keep turning over: that I see you being called into a share of the charge. For through [his] conduct and his twisting of the truth, [you have taken on] a conscience separated from [what is right; the Greek here is corrupt].”

11.25 But the cure is not slow in coming, if you will now at last take a faithful and sound bishop and look to God. This is [now present] among you, and it ought to have depended on your judgment long ago. It would have, if the aforementioned Eusebius, with a terrible purpose [shared by those who then wished it for him], had not come here and shamelessly [corrupted] the right order of [the church].

11.26 But since it is right for me to say a few things to your love about this same Eusebius, listen patiently. Your forbearance remembers that a council was held in the city of Nicaea. I myself was present at it, as my conscience required. I wanted nothing other than harmony for everyone, and above all I wanted to refute and shake off this affair. It had taken its beginning through Arius of Alexandria [ ], and it was strengthened at once through the absurd and [ ] zeal of Eusebius.

11.27 But consider, dearest and most honored brothers, this same Eusebius. Overcome by his own conscience, how much he bustles about! With what shame he is caught in his lying on every side! He secretly sends various people to me to plead for him. He begs me for help so that, convicted of so great a fault, he will not fall from the honor he now holds. God himself is my witness in these things. May he kindly stay with me and with you. This man led even me astray and improperly carried me off.

11.28 But divine providence brought me back to its own truest way. You also have recognized this, and you will go on to know it. For everything was done by him at that time, Eusebius the unholy I mean, just as he himself desired, while he hid every kind of evil in his mind.

11.29 But recently, to pass over the rest of his wickedness, listen, I beg you, to what he did with Theognis, whom he had as a partner in his unholy purpose. Certain Alexandrians who had withdrawn from our faith [I had ordered to be brought] here, because through their service a firebrand of discord was being raised up.

11.30 But these fine and good bishops, whom the truth of the council had once spared for repentance, not only received these men and kept them safe in their own houses. They also shared with them in their wickedness of character. For that reason I decided to deal with these ungrateful men as I did. I ordered them seized and [sent] into exile.

11.31 Now it is for you to look to God with that faith which you have always had and ought to have, and to act so that we may rejoice in having bishops who are pure, orthodox and kind to people. But if anyone, in remembrance of those corrupters or in praise of them, is carelessly fired up, his own boldness will immediately be checked through the work of the servant of God, that is, of me. [May] God [keep] you, beloved brothers.

11.32 This letter, and others like it, of the God-loving emperor Constantine showed most clearly what sort of man the impious Eusebius of Nicomedia was. He was not only a close attendant of the God-hated Licinius, but also a fellow initiate and servant of his tyranny and impiety. From here I will go on to the proper subject of this church history. Concerning the victory of the God-loving emperor Constantine over the impious Licinius.



Chapter 12

12.1 Licinius set out with the army that was with him from Nicomedia toward Byzantium, against the God-loving emperor Constantine, who was there at the time. But the other ranks of soldiers had the Christ-bearing emperor in a circle around them. When the wretch saw this, he also saw himself abandoned by his own armies, who had fled to the shield of the stronger side. At first he was eager to hide in Chrysopolis in Bithynia (this is the port of Chalcedon). When he could not, he saw himself already lying prone at the feet of the emperor Constantine, and he surrendered himself.

12.2 The most gentle and devout emperor took him alive and treated him kindly. He did not kill him at all, but ordered him to live quietly in Thessalonica.

12.3 For a short time Licinius seemed to keep quiet. But after this he summoned some barbarians, and plotting with them, he was eager to win back by war the defeat he had suffered.

12.4 When the most faithful emperor learned of this, he ordered the God-hated man put to death. And so he was killed, the [tyrant] of Christ and of Christ’s servant.





Book 2


Chapter 1

1.1 So Constantine became master of everything through the help God gave him, and was proclaimed sole emperor. He was eager to advance the cause of the Christians more and more. He did this in various ways, for he had a burning faith and an inborn, wholly faithful devotion to the God of all. And the whole church under heaven was in deep peace.

1.2 Let us hear, then, what the finest sower in the field of the church, the lover of truth Eusebius, son of the famous Pamphilus, says on this point.

1.3 “Licinius,” he says, “followed the same road of impiety as the godless tyrants, and so he was justly brought down to the same precipice as they.”

1.4 “He, then, lay thrown down in this way. But the greatest of conquerors, Augustus Constantine, who shone with every virtue of godliness, together with his son Crispus, a emperor most beloved of God and in every way most like his father, recovered the East, which was their own. They gave the Roman realm its single united rule as in former times. They brought the whole circle of the world, from the rising sun, on both sides, north and south, to the furthest limits of the setting day, under one and the same peace.”

1.5 “All fear of their oppressors was taken away from people. They celebrated bright festival days, and everything was full of light. Those who had been downcast before looked at one another with smiling faces and radiant eyes. Hymns were heard in city and countryside alike. First of all they honored God the King and his true Son, Christ, because this is what they had been taught. Then they praised the devout emperor together with his God-beloved sons.”

1.6 “The old evils were forgotten, and every impiety was lost from memory. People enjoyed the good things present and looked forward to those to come. Edicts full of the victorious emperor’s kindness were published in every place, and laws that showed generous giving and true godliness.”

1.7 “So, with every tyranny cleared away, the rightful rule was kept secure and free from envy for Constantine and his sons alone.”

1.8 So much, then, from Eusebius son of Pamphilus, the most trustworthy of the ancient church historians. He took great pains and searched thoroughly through [the text is corrupt here: sources of the plainest kind], and he left us an accurate account of church history in ten whole volumes.

1.9 He began from the coming of the Lord and carried it down to these times. It was not without toil. How could it have been, when he took on so great a care to preserve the harmony of such a collection? But, as I said just now, he put in great zeal and an immense wealth of labor.

1.10 Let no one suppose, from what is rumored about him, that the man ever held any of the blasphemous wickedness of Arius. Rather, be persuaded that if he ever said or wrote anything slightly suggestive of Arius, it was not according to Arius’s impious thought but out of unguarded simplicity. He himself assured us of this, bearing witness in his defense, which he sent to the body of the orthodox bishops.

1.11 Anyone of sound mind would take the man to be telling the truth, since it is also agreed from that source that the teachings of Arius had not yet at that time been heard. What he did at the council at Nicaea will show how he struggled against the impiety of Arius for the sake of the apostolic and orthodox faith.

1.12 But let us return to the sequence of the church’s history. The church of Christ our Savior throughout the world was enjoying deep peace. This had been granted to it by God, the King of all, through his servant Constantine and his sons.

1.13 After the martyrdom of the divinely inspired Peter, who had been bishop of the church of Alexandria, he was perfected in that martyrdom and won the unfading crown of the contest. The church there was left without a bishop for one year.

1.14 After the year, Achillas was appointed to the throne of the same holy martyr Peter. He was a sturdy man of great natural gifts and holy mind, outstanding in reverence and in abundant wisdom, as the ancient writings, which are reliable, tell us. After much urging, he received Arius into the diaconate.

1.15 Achillas lived only five months more. Then Alexander took up the high-priestly office of the church of the Alexandrians there. He was a man honored by all the clergy and people of the church. He was small in stature, generous in giving, a good speaker, gentle, a lover of God, a lover of people, a lover of the poor, kind, and approachable to all, as much as anyone ever was. He himself also set Arius as a presbyter, very near to himself.

1.16 Under him the peace of the churches was growing brighter day by day, standing together in a single harmony, and it was honored everywhere on earth by the struggles of the holy martyrs. The devil could not bear such growth in the most faithful people of the church, in their heavenly worship of God. So again, out of some quarrelsomeness, he brought about trouble among them. Concerning the heresy invented by Arius, the fighter against God.



Chapter 2

2.1 That presbyter, whom we said Bishop Alexander of Alexandria had honored with such a position, was named Arius. He was a man pious in outward appearance, but for the rest a hot-blooded lover of glory and empty show. He began to put forward certain strange teachings about faith in Christ, things no one in earlier times had ever asked about or introduced.

2.2 He tried to divide our only-begotten Lord Jesus Christ from the ineffable and eternal Godhead of the Father, and so he became responsible for great disturbance in the church.

2.3 Alexander, with his gentle nature, wished to turn Arius to a better course by suitable exhortations, and for the time being did not decide to use a formal sentence. Because of this, many were drawn in to share the plague of the heresy, and then, like a great fire kindled from a small spark, it blazed up.

2.4 The evil began in the church of the Alexandrians and then spread through other cities and provinces.

2.5 At last, when Alexander saw the evil growing worse, he called together a synod of the bishops under him and deposed Arius. He then set the matter before his fellow ministers. He set out the case of Arius more fully and urged zeal for destroying the heresy. He told them to prepare themselves for a judgment on it, and wrote to them as follows. The letter of deposition against Arius and those with him, sent by Bishop Alexander to the bishops everywhere:



Chapter 3

3.1 “To his beloved and most honored fellow ministers everywhere in the catholic church, Alexander sends greetings in the Lord.

3.2 “Since the catholic church is one body, and the divine Scriptures command us to keep the bond of concord and peace, it follows that we should write and tell one another what is happening among each of us. Then, if one member suffers or rejoices, we may either suffer with one another or rejoice with one another.

3.3 “Now in our own region lawless men, enemies of Christ, have come forward and are teaching an apostasy which one might reasonably suspect to be the forerunner of the Antichrist, and might call it so.

3.4 “I wanted to pass over such a thing in silence, so that the evil might be used up among the apostates alone, and not cross into other places and defile the ears of some simple people.

3.5 “But Eusebius, who is now in Nicomedia, thinks that the affairs of the church lie in his hands, because he left Berytus and, having set his eye on the church of Nicomedia, has not been called to account for it. He has put himself at the head of these apostates and has tried to write everywhere on their behalf, to draw away some who are unaware into this heresy, so ruinous and hostile to Christ. So I was under compulsion. Knowing what is written in the law, I could no longer keep silent, and I must now report to you, so that you may know who the apostates are, and the wretched little phrases of their heresy, and so that, if Eusebius writes to you, you may pay no attention.

3.6 “For he wishes to renew through these men an old ill will of his own, which time had silenced. He puts on a show of writing on their behalf, but in fact he shows that he is zealous in this for himself. The apostates, then, are these: Arius, Achilles, Thales, Carpones, another Arius, Sarmates, Euzoius, Lucius, Julius, Menas, Helladius, Gaius, and with them Secundus and Theonas, who were once called bishops.

3.7 “The things they have invented against the Scriptures and now say are these: ‘God was not always Father, but there was a time when God was not Father. The Word of God was not always, but came into being out of things that were not. For the God who is made the one who was not out of what was not. Therefore there was a time when he was not. For the Son is a creature and a made thing. He is not like the Father in essence, nor is he the true and natural Word of the Father, nor his true wisdom. Rather he is one of the things made and created, and he is called Word and Wisdom only by misuse of the terms,

3.8 ‘having himself come into being through God’s own Word and the Wisdom that is in God, by which God made all things and him as well. Therefore he is also changeable and alterable in nature, like all rational beings.

3.9 ‘The Word is a stranger to the essence of God, foreign to it and cut off from it, and the Father is ineffable to the Son. For the Word neither knows the Father perfectly and accurately, nor can he see him perfectly. Indeed the Son does not even know his own essence as it is.

3.10 ‘For he was made on our account, so that God might create us through him as through an instrument. He would not have come to exist if God had not wished to make us.’”

3.11 Someone once asked them whether the Word of God can change, as the devil changed. They were not afraid to answer, “He can. His nature is changeable, since he is begotten and created.” Arius and his followers said these things and were not ashamed of them. So we gathered together, with the bishops of Egypt and the Libyas, a hundred in number, and laid an anathema on them and on those who followed them. But Eusebius and his party received them. They were eager to mix falsehood into the truth and ungodliness into godliness. They will not succeed, for the truth prevails. “There is no fellowship of light with darkness,” and no “agreement of Christ with Belial.” For who has ever heard such things?

3.12 Who hears such things now without being shocked, and without stopping his ears so that the filth of these words does not touch his hearing? When John says, “In the beginning was the Word,” who does not condemn those who say, “There was once when he was not”? Who hears the words “only-begotten Son, and through him all things came to be” and does not condemn those who declare that “he is one of the created things”? How can he be one of the things that came into being through him? Or how can he be only-begotten if, by their account, he is counted together with everything else? And how can he be “from things that were not,” when the Father says, “My heart has brought forth a good word,” and “from the womb, before the morning star, I begat you”?

3.13 Or how can he be unlike the Father in essence, when he is the perfect image and radiance of the Father, and says, “Whoever has seen me has seen the Father”?

3.14 And if the Son of God is Word and Wisdom, how can there have been “a time when he was not”? To say that is the same as saying that God was once without reason and without wisdom. And how can he be changeable and alterable, when he says of himself, “I am in the Father and the Father is in me,” and “I and the Father are one,” and says through the prophet, “See me, for I am, and I do not change”? Even if someone could apply that saying to the Father himself, it fits better with the Word, since even when he became man he was not altered. As the apostle said, “Jesus Christ is the same yesterday and today and for the ages.” And what persuaded them to say that he was made for our sake, when Paul says, “through whom are all things and for whom are all things”?

3.15 As for their blasphemy that the Son does not know the Father perfectly, we should not be surprised. Having once set out to fight against God, they twist even his own words, when he says, “The Father knows me, and I know the Father.” Now if the Father knows the Son only in part, then clearly the Son also knows the Father perfectly; but if it is not right to say this, and the Father knows the Son perfectly, then clearly, just as the Father knows his own Word, so also the Word knows his own Father, and he is the Word.

3.16 By saying these things and unfolding the divine Scriptures, we often confounded them. Then again, like chameleons, in their love of strife they tried to draw to themselves the saying, “When the ungodly comes into the depth of evils, he despises.” Many before them have gone further than they should and fallen into folly. But these men, by attempting everything to destroy the divinity of the Word, have condemned themselves beyond those others, since they have come nearer to the antichrist.

3.17 And so they were proclaimed outcasts and anathematized by the church. We grieve over their destruction, especially because they once belonged to the church and have now leapt away from it. But we are not dismayed. For Hymenaeus and Philetus suffered this, and so did Judas, one of the Twelve, who followed the Savior and later became a traitor and apostate.

3.18 We have not been left untaught about these men either. The Lord warned beforehand: “Take care that no one leads you astray. For many will come in my name, saying, ‘I am he,’ and ‘The time has come near,’ and they will lead many astray. Do not go after them.” And the apostle, who learned this from the Savior, wrote that “in later times some will fall away from the sound faith, giving heed to spirits of error and to teachings of those who turn away from the truth.”

3.19 So our Lord and Savior Jesus Christ commanded this himself and signified it through the apostle concerning such people. In keeping with that, when we heard their ungodliness, we anathematized them, as such people deserve, and declared them strangers to the church and to the faith.

3.20 So we have also made this known to your Godliness, beloved and most honored fellow ministers. If any of them should rashly come to you, do not receive them. And do not be persuaded by Eusebius, or by anyone else who writes on their behalf. We who are Christians ought to turn away from all who speak against Christ, and who think as they do, as fighters against God and destroyers of souls. We should not even say “Greetings” to such people, so that we do not share in their sins, as the blessed John commanded. Greet the brothers who are with you; those with me greet you. The presbyters of Alexandria.

3.21 I, Kollouthos, presbyter, agree with what has been written and with the deposition of Arius and of those who were extinguished with him. Alexander, presbyter, likewise. Dionysios, presbyter, likewise. Alexander, presbyter, likewise. Harpokration, presbyter, likewise. Nemesios, presbyter, likewise. Silvanos, presbyter, likewise. Apis, presbyter, likewise. Paulos, presbyter, likewise. Dioskoros, presbyter, likewise. Eusebios, presbyter, likewise. Silas, presbyter, likewise. Agathon, presbyter, likewise. Longos, presbyter, likewise. Pirous, presbyter, likewise. Proterios, presbyter, likewise. Kyros, presbyter, likewise. Deacons: Ammonios, deacon, likewise. Pistos, deacon, likewise. Eumenes, deacon, likewise. Olympios, deacon, likewise. Athanasios, deacon, likewise. Pnaulos, Paulos, deacon, likewise. Amyntianos, deacon, likewise. Makarios, deacon, likewise. Athanasios, deacon, likewise. Apollonios, deacon. Aphthonios, deacon, likewise. Makarios, deacon, likewise. Petros, deacon, likewise. Gaios, deacon, likewise. The presbyters of Mareotis: Ammonas, presbyter, likewise. Sostras, presbyter, likewise. Tyrannos, presbyter, likewise. Ammonas, presbyter, likewise. Serenos, presbyter, likewise. Herakles, presbyter, likewise. Agathon, presbyter, likewise. Deacons: Sarapion, deacon, likewise. Didymos, deacon, likewise. Maurus, deacon, likewise. Komon, deacon, likewise. Tryphon, deacon, likewise. Didymos, deacon, likewise. Seras, deacon, likewise. Hierax, deacon, likewise. Dioskoros, presbyter, likewise. Theon, presbyter, likewise. Kopres, presbyter, likewise. Orion, presbyter, likewise. Didymos, presbyter, likewise. Bokkon, presbyter, likewise. Achillas, presbyter, likewise.Ioustos, deacon, likewise. Demetrios, deacon, likewise. Markos, deacon, likewise. Alexander, deacon, likewise. Ammonios, deacon, likewise. Ptolarion, deacon, likewise. Gaios, deacon, likewise. Markos, deacon, likewise.

3.22 While Alexander was writing this to people everywhere, city by city, the evil grew worse. When the emperor Constantine learned of it, he was deeply pained in his soul and counted the matter as a disaster of his own. He was eager to put out at once the evil that had been kindled, so he sent a letter to Alexander and Arius by a trustworthy man, the bishop of Cordoba, a city of Spain, since the emperor loved him and held him in honor. A letter of the emperor Constantine to Alexander and Arius, sent by Hosius, bishop of Cordoba.



Chapter 4

4.1 Constantine, Victor, Greatest, Augustus, to Alexander and Arius. I learn that the beginning of the present dispute arose like this. You yourself, father Alexander, were asking each of the presbyters what each of them thought about a certain passage written in the Law, or rather, about some idle part of it. And you, Arius, rashly put forward a position which you should never have thought of in the first place, or, having thought of it, should have kept to yourself in silence.

4.2 So when this disagreement arose among you, communion was refused, and the most holy people, split into two parts, were separated from the harmony of the common body. Let each of you, giving equal consideration, accept what your fellow servant rightly advises you. And what is that?

4.3 It was not right at the beginning either to ask about such matters or, when asked, to answer. For no necessity of any law demands such inquiries; rather, the quarrelsomeness of useless idleness puts them forward. Even if it is done for the sake of some natural exercise of the mind, we ought nevertheless to shut such questions up within our thoughts and not carelessly bring them out into public gatherings, nor thoughtlessly entrust them to everyone’s ears. For how many people are able to grasp accurately, or to explain properly, matters so great and so difficult?

4.4 And a little later: So we must avoid long talk on such subjects. Otherwise, because of the weakness of our nature we may be unable to explain what has been set forth, or the slower understanding of those being taught may fail to grasp accurately what was said. Then the people may again be brought, because of one or the other of these, either to blasphemy or to schism. And after other remarks: For it is believed to be neither fitting nor at all permitted.

4.5 To remind your good sense with a small example: you surely know that even the philosophers all agree on one doctrine, yet often, when they differ on some part of it, they are divided by the excellence of their knowledge, but are united again in their agreement on the doctrine. If this is so, how much more just is it that you, who are servants of the great God, should be of one mind with each other in such a choice of religion?

4.6 Let us look at this with greater care and think over what has been said with more understanding. Is it really possible that, because of a few quarrels over empty words among you, brothers should be set against brothers and children against fathers, and that the council should be split by this ungodly division because of you?

4.7 Let us willingly turn away from the devil’s temptations. Our great God, the Savior of all, has stretched out his light to everyone. By his providence he has [given me, his servant, this task], so that I might bring you, his peoples, by my appeal and by the service of my exhortation and urging, into the holy fellowship of the council.

4.8 And after other things: Concerning the divine providence, let there be one faith among you, one understanding, one agreement about what is better. But as for the things you argue over so precisely among yourselves in these very small questions, even if you come together in one opinion, it is right that they stay within the mind’s reasoning, kept as something unspoken. Yet what belongs to the common good, the faith of the truth, and the worship and honor owed to God and to the law, let these remain unshaken among you.

4.9 Return, then, to friendship and goodwill toward one another. Give back to the whole people their own embraces. Cleanse your own souls, as it were, and recognize one another again. Friendship is often sweet when it returns to reconciliation after enmity has been laid aside.

4.10 So give me back peaceful days and nights free of care, so that I too may keep some pleasure in pure light and, from then on, the joy of quiet.

4.11 Otherwise I must groan, be held in tears all the time, and [be unable to bear] the rest of my life. For when the peoples of God, my fellow servants I mean, are divided from one another in such an unjust and harmful way, how can my own mind be at peace any longer?

4.12 So that you may feel how great my grief is over this, listen. Not long ago I arrived at the city of Nicomedia, and at once my mind was hurrying toward [the East]. But while I was already hastening to you, and for the most part was with you, the report of this matter turned my thoughts back the other way, so that I would not be forced to see with my eyes what I could not bear to accept even with my ears.

4.13 Open to me, then, in your agreement, the road to the East, which you closed to me by your quarrels with one another. Allow me soon to see both you and all the other peoples rejoicing, and to give to the Better One, in words of good omen, the thanks owed for the common harmony and [healing] of all.

4.14 Such were the wonderful and wise-filled exhortations of the emperor’s letter. But the evil was stronger than the emperor’s zeal and than the trustworthiness of the one who served as bearer of the letters. Whereupon the most God-beloved emperor Constantine commanded that a council of bishops take place at Nicaea.



Chapter 5

5.1 So the emperor, seeing the church in turmoil, assembled an ecumenical council, urging the bishops from everywhere by letter to come together at Nicaea in Bithynia. It was the sixteenth year and six months of his reign when he was pursuing these efforts for the peace of the church.

5.2 Bishops came from many provinces and cities. Concerning them Eusebius, the son of Pamphilus, says the following word for word in the third book of his work on the Life of Constantine: “From all the churches that filled all of Europe, Libya and Asia, the choicest of God’s ministers were gathered together in one place.

5.3 A single house of prayer, as though enlarged by God, held within it at once Syrians, Cilicians, Phoenicians, Arabs and Palestinians, and besides these Egyptians, Thebans, Libyans, and those from Mesopotamia. Already a Persian bishop was present at the council, and a Scythian was not missing from the company. Pontus, Asia, Phrygia and Pamphylia provided their chosen men. Thracians and Macedonians, Achaeans and Epirotes, and those living even farther away also came. Even the famous Hosius of Spain was there, taking the place of Sylvester, bishop of the great city of Rome, and sitting with the Roman presbyters Vito and Vincentius.

5.4 The head of the now-reigning city, Metrophanes by name, was absent because of old age, but presbyters present there filled his place. One of them was Alexander, who later became bishop of that same city.

5.5 Constantine, the one emperor from all the ages to do so, joined this crown to Christ with the bond of peace. He offered it to his Savior as a thank-offering worthy of God for victory over his hostile enemies. In our own time he had set up this picture of the apostolic company.

5.6 For the account says that in the apostles’ day too, devout men from every nation under heaven were gathered, as in the Acts of the Apostles, where there were “Parthians and Medes and Elamites.” The difference is that those gatherings lacked this: not all of them were present as ministers of God. In the present company the bishops numbered more than three hundred. The presbyters, deacons, attendants and many others who followed them were too many to count.

5.7 Among these ministers of God, some stood out for their wisdom in speech. Others stood out for the firmness of their lives and their patient endurance. Others were adorned by a middle way. Some were honored for their many years. Others shone with youth and vigor of soul. Others had only just entered the course of ministry.

5.8 The emperor ordered that provisions be supplied lavishly to all of them every day. Such is the account Eusebius, the son of Pamphilus, gave of those who gathered there. Here the emperor sits in council with the bishops.



Chapter 6

6.1 After the emperor had celebrated the festival of victory over Licinius, he himself came to Nicaea. On the next day all the bishops gathered together in one place, and the emperor came in after them. When he entered he stood in the middle. He would not sit down until the bishops nodded their consent. Such reverence and respect for these men held the emperor.

6.2 The emperor, whom all praised, gave them a speech of exhortation and instruction. It was a speech of hymn-singing, glory and thanksgiving to the God of all, who had granted him so much. He spoke somewhat as follows. An address by Constantine Augustus to the holy council.



Chapter 7

7.1 “The righteousness that nurtures [us], the righteousness of almighty God, has laid out many most conspicuous roads for the human race to do good. Not least among them is that more distinguished and flashing road. In the crown of the most holy law of the [catholic] church it has gathered for us all something greater than any wonder: the Lord’s dwelling-place of faith.

7.2 We see its summit reaching up to the light of the stars. Even while the work was only beginning, we know that its foundations were laid so deeply and so faithfully, by the nod of God, that the whole world perceived it.

7.3 From that summit, which stands above all the rest, a level and even way appears, lit with the brightness of light, running to the end of the exit. Its front is adorned with a seal like a star. Ten columns brighter than snow bear it up, unmoved in their setting of faith, and they bear it forever by the power of our Savior’s divinity.

7.4 The craftsman of so great a work [took us up], and gave us also a righteous faith from the soul. He put into our minds the dignity of this same law. To its gates nothing else comes forward but a pure and pious desire pressing on, with a mind purely [fixed], in confidence. [The one who approaches does so in this way.]

7.5 To this same house a saving purpose added a wonderful splendor of adornment. I mean this: inside, the faith of men, honored with blooming crowns throughout the whole precinct of the Lord, gathers the fruit of immortality. It brings out into the open the pure strains of human life and makes them conspicuous. From there the heavenly glory outside, crowned, outlines the prizes of the age that always remains, or rather keeps growing. What has been nourished adorns the whole completion of the work with the praise that is fitting.

7.6 This same house of the Lord is guarded by only two guards. Divine fear comes to the mind of some as a corrective. For the sensible there is always present, as a prize, the divine praise of understanding. While each of these stays at the forecourts of the most holy place, the open gates receive righteousness. Once it has settled within, it remains undefiled. But injustice has no right even to approach the doors. It is banished and shut out of the place.

7.7 Most honored brothers, worthy of all praise, these things have brought matters so clearly into the brightness of the eternal and [undying] light. So I pray that no faith of the soul may perhaps make me unfit and far from the truth.

7.8 But what shall I affirm first? Shall it be the pattern of that blessedness which lies hidden, shut up inside my breast? Or the divine kindnesses that almighty God has shown me? Out of the great number of those works it would be enough to say this: our own God, the Father of all [things], has rightly made my lowly self his own servant.

7.9 Believe me, most honored brothers, and receive what I say with an undivided faith. My mind may seem to be blessed by the divine kindnesses, and from such a matter it may seem able to fill [outstanding minds]. Yet, as the faith of the truth plainly shows, neither voice nor tongue is able to carry out what the mind commands, and quite understandably.

7.10 The greatness of these kindnesses is beyond measure. The mind, being lofty, reaches places far above the body. But the [tongue’s] course is shut up in a very narrow space, and being almost useless for speaking it falls completely silent. Which of us is so rash, with such confidence, as to throw away reason and say that he could easily and fully utter glorious and worthy praises to God, who can do all things, and who is the maker of all that is fairest?

7.11 If anyone considers only the majesty of the one who ordained that he should be born, he would see well enough that nothing can be set down that is able to be called worthy of God.

7.12 What then should I, in my lowliness, say about this devotion, except what the word of truth shows? Let the greatest act of worship look carefully at his greatness, to see whether it can attain it in the things said about him. Then no error will cause it to slip.

7.13 I wish that I, your fellow servant, had a rich supply of words, so that I could praise those things that deserve to be proclaimed. Our divine Saviour, the guardian of all things, [showed them] by the [signs] of his coming. For our benefit he deigned to take from a virgin a pure body as his dwelling. He made known to people a lesson of his compassion, and he showed it by the calm nod of his divinity. Where then shall I begin?

7.14 Shall I begin with his teaching and his dignity? Or with the divine teachings, in which, with no one teaching him, he alone appeared as teacher? Or with this: that by his providence so many crowds, as many as can be counted, drew breath again, with a little food, the smallest provisions, and only two fish, […] by his divine providence?

7.15 And Lazarus: after his death, with a short rod, he made a resurrection and brought him back again into the brightness of the light.

7.16 How could I speak of his pure divinity? By it he saw a certain woman in a rather hidden way and counted her worthy of his conversation alone. He showed her healthy again and free from every disease.

7.17 Who could speak worthily of his deathless work? By it a certain man had been consumed by a continual, long wasting sickness, his limbs dissolved, and he lay [helpless]. Suddenly he was strengthened by divine healing. He put on his shoulders the very bed on which he had lain, and, pouring out praises of thanksgiving, he ran through his homeland and his district.

7.18 And what of his divine and steady walking? He trod on the wild sea as one who steps upon it, and walked over it. With his divine footsteps he made the water of the deepest sea firm. Through the middle of the open sea, which no measure of depth bounds, he made his journey as if over land.

7.19 And what of his gentle patience under wrong? By it he was victor in all things. He tamed the self-willed arrogance of the peoples, and when it was tamed he [separated] its wildness far from […] and subjected it to the law.

7.20 And what of those most brilliant and greatest works of his divinity, by which we live? By them we not only look for the hope of the coming blessedness, but in some way already possess it.

7.21 What more do I dare to say, even with this small preparation of speech? It is not only this, [which concerns] the purity of my consecrated soul, but what kind of God the almighty is, who dwells in heaven. He is so toward the whole human race, and most of all and especially toward that righteousness which is most beautiful and greater than any praise. For he deigned that the most holy part of his own divine Spirit should dwell [in the body] and in this way be saving for our bodies.

7.22 So then, concerning this most holy and saving order of almighty God, the boundless madness of the enemies, as though confused in a mist of destructive perversity, hesitates to give an account of it. I will therefore try to tell it briefly, as far as my faith and the abundance of speech in my soul allow.

7.23 For the malice of these [nations] brings in such a kind of shamelessness that, with impious mouth, they are not afraid to say that God, who can do all things, has neither done nor wished to do all the things set out in the divine law.

7.24 What an impious thing to say! It deserves every extreme of punishment against itself. Truly, with madness and daring, it wants to hide the glory of this divine kindness, which no human being is able to comprehend.

7.25 For what is more worthy of God than holiness? It came forth from the most holy fellowship with the fountain of righteousness. It has overflowed through the whole circuit of the world, and it has shown people the powers of the most holy virtues. But they first counted these virtues as enemies to themselves, and [they suffered the fate] of the Assyrians. With their bad example leading the way, the remaining nations were persuaded to join them.

7.26 In these matters, as we judge from our own observation, we see the divine compassion of our God and Savior working with us. Day by day, and over many ages, he has commanded those who were driven by the goad of a fiery madness to turn back to the patience of saving healing. Even so, the greatness of such a kindness cannot come as a favor to the rest, [because] of human ignorance. They do not understand that the divine power can exalt every word, make it firm once it is raised on high, and again bring it down and dissolve it.

7.27 But the course of events would rather have gone against human affairs, if God, who can do all things, had not purposed to do everything by the silent nod of his own divinity. For human madness would rather have become widespread, and human [arrogance], with no limit, would have ravaged every soul. Nor could the many other things have appeared, which serve their own appointed order in the turning of the world.

7.28 But everything together, along with the ignorance of the divine, would quickly have perished. The injustice of envy and malice would not have stayed among a few; no one would have been found a stranger to this malice. Religions of every kind have spread so greatly and widely into the souls of human beings that, deservedly, by their own shamefulness, they are always [deprived] of the light of this our brightness, and deprive themselves of it.

7.29 No argument, then, will be able to drag my faith away from what has been said. For with my faith, with nothing evil standing in the way, goes perfect power: the living Word of truth, the one who can do all things, the guardian of all […], the protector of our salvation. He seems, then, in the manner of his most holy word, to supply abundantly [the fellowship] of the one who sets free, to preserve it, and to provide us with the brightness of the light.

7.30 Why, then, even now do the crowds of all the [nations] not look at the heavenly light, or [understand] the most glorious and holy […]? Why do they seek what is earthly, which has no real existence, no radiance of pure brightness, and no power of divinity?

7.31 What an unworthy drama! Even now they fall short of nothing in impiety, and they do not look to what is needed. They fall under wretched error and do not see. With these filthy works they do not stop defiling the brightness of the world. They set up wood and stone and bronze and silver and gold, these earthly [materials], to be worshiped, and from them they promise hope of life. They adorn temples for them with conspicuous decoration, and in this way they increase the […] of their […]. For the sheer size of the buildings they have made offers a marvel worthy of their own sight.

7.32 So when they seem to be doing these things, it is clearly understood, even if in their pride they neither perceive nor see it, that they are caught while thinking they are boasting in their own works. How great and mighty, then, is the ruler of all, who is not seen! He is the sovereign and judge of all. Some, in their very confidence in their own virtue, as they suppose, [insult themselves] and do not notice it.

7.33 By his design the form of our body received its proper shape. So that we might have the full vigor of harmony, the same God bound the joining of our limbs together with very strong sinews, so that in every action of our effort we would have the untiring strength of that harmony. [Text lost here] by a saving design of these things, he also breathed a spirit into us, so that all these parts could move and live. He granted sight to our eyes, gave our head [its place] for understanding, and shut up reasoning inside the whole region of our mind.

7.34 So if anyone of sound mind were to consider the [purpose] of this design, and set aside the rest, which can be grasped neither by word nor by number, he would quickly come to see and understand the eternal and saving power of the immortal God. Without any error he would be able [to bind a human being to him], since he can plainly see that all things that have come into being exist by the power of God, as God himself willed them all to be.

7.35 I want it to be seen that some lawless way of life in the world produced ignorance of God among people. It began when a line of thinking, born from the deceit of the enemy, took root in the wretched souls of perverse men. Let us take clear proof of this from the divine law.

7.36 From the time when the divine holy command was not kept with fitting care by those two who were set in place at the beginning, the [flower] of this name was not born afterward. The evil became continual and grew more, from the time when the two I mentioned were driven out by a divine nod.

7.37 Matter itself, together with the wickedness of people, advanced so far that it condemned the [foundations] of the east and the west. The very excess of the opposing power seized people’s minds and… [the text breaks off here].

7.38 In this command, however, lies the holy and immortal, untiring compassion of God, who can do all things. For through all the days and past ages, God has been setting free countless multitudes of peoples who were enslaved under this burden, and he did so through me, the same servant of his. He will lead them out into the full brightness of eternal light. Because of these things, my dearest brothers, I trust that from now on I will be more distinguished, through a more personal providence and glorious benefits from our immortal God, and through my most pure faith toward him.

7.39 So let the most pure synod of your holiness receive me, and do not allow the doors of the most prudent church, the common mother of us all, to be set against me. Even if my soul’s reasoning, which seeks complete purity of the catholic faith, does not think itself worthy of this, it still urges and reminds me. [The text here is corrupt: something about the forehead of its own modesty, a seal of all the finest virtues, and knocking at the gates of…] and at these too, so that you also may deign at once to grant the goodwill of your brotherhood, [looking] toward one concord and toward the catholic faith.

7.40 For this is fitting for God, suited to the faith of the catholic church, and beneficial to the common good. Since this [stable] peace has been granted to us by God, let us all offer a worthy repayment to the one who [gave] it to us.

7.41 It would be truly terrible, exceedingly terrible, now that our enemies have been destroyed and no one dares to oppose us, for us to strike one another and give our adversaries the pleasure of a good laugh. This is all the worse because, on divine matters and on the all-holy Spirit, we have the teaching in writing. The books of the gospels and of the apostles, and the oracles of the prophets, clearly teach us what we ought to think about [God]. So let us drive out war-making strife and take the solution to our questions from the God-inspired words.

7.42 The all-wise emperor, like a child who loves his father, set these and similar words before the priests as before fathers, working to bring about agreement in the apostolic teachings. The synod of bishops who had come together numbered three hundred and eighteen. The three hundred were persuaded by what was said, and they welcomed both harmony with one another and soundness of doctrine.

7.43 The rest, as we said earlier, fought against the apostolic teachings. They were eager to give Arius’s opinion a grand and forceful defense. There were seventeen of them: Eusebius of Nicomedia, as was said before; Theognis of Nicaea; Maris of Chalcedon; Theodore of Heraclea in Thrace; Menophantus of Ephesus; Patrophilus of Scythopolis; Narcissus of Neronias in the second Cilicia, which we now call Irenopolis; Theonas of Marmarica; Secundus of Ptolemais in Egypt; and with them eight others. These mingled themselves with the company of the three hundred holy men, as though they were orthodox, and worked against the apostolic teachings, speaking on behalf of Arius.

7.44 Against these, our fathers among the saints struggled nobly: Alexander, then a presbyter of Constantinople, and Athanasius, the archdeacon of the church of the Alexandrians. For this reason envy was armed against them, as we will tell later. Our holy bishops summoned Arius to the council, permitting him to defend his own teachings, at the bidding of the emperor, victorious in all things, since, as we have just said, he himself sat with the council. Here the emperor receives the petitions of the bishops.



Chapter 8

8.1 But what the emperor, victorious in all things, did at the council is marvelous and should not be passed over in silence. When all the bishops had been gathered, there were, as usual, inquiries and disputes. Some bishops, for the sake of quarrelling, had a grievance one against another. They handed in written petitions and brought charges before the pious emperor. He received the petitions, sealed them with his ring, and ordered them to be kept.

8.2 Seeing the contentiousness of such bishops toward one another, he said that they must all meet together on one day and settle these matters. When the appointed day came, the emperor sat down in the middle. When a quiet suited to the occasion had fallen, he ordered everyone’s petitions to be brought in. He received them and put them in the fold of his robe, unwilling even to look into what was written in them. He said:

8.3 “God has set you apart as priests and rulers, to judge and decide among the multitudes, and has appointed you to be gods, as being above all men, according to what was said: ‘I said, You are gods, and all of you sons of the Most High,’ and: ‘God stood in the assembly of gods.’ So you ought to neglect common affairs and give all your zeal to divine matters.”

8.4 Then he ordered fire to be brought, and commanded that the petitions be burned. For he was eager that none of those outside should learn of such uneven conduct on the part of these bishops. So great was the emperor’s reverence toward the priests of God, which all right-minded people would admire.

8.5 Another act of his, similar to this, I think it unjust to pass over in silence. Certain lay people, fond of strife and of abuse, drew up written accusations against some of the bishops and gave them to the emperor. This was before the agreement had been reached.

8.6 He received these also, then tied them up, marked them with his ring, and ordered them to be kept. Then, when the agreement of concord had been made, he commanded them to be brought, and in the presence of all the bishops he burned these too in the fire. He swore that he had read nothing of what was written in them.

8.7 For he said that the offences of priests ought not to become known to the many, lest they take occasion for stumbling from this and sin without fear. They also say he added this: that if he had been an eyewitness of a bishop breaking into another man’s marriage, he would have covered up the lawless deed with his purple robe, so that the sight of what was done would not harm those who beheld it. Such was the emperor’s God-loving and admirable understanding.

8.8 For many days, and indeed at successive times, the emperor met with the bishops. Together with them he discussed matters of the faith, and he went over their differing opinions. For, as we have often said, there were among them some who agreed with the unlawful teachings of Arius and who opposed the multitude of holy bishops who were fighting for the truth. But our excellent and altogether most holy fathers, secured by the weapon of truth, proclaimed the bright and blameless faith with boldness. With them was also a great number of confessors, standing against those who wished to secure the wretched teachings of Arius. Concerning holy Paphnutius.



Chapter 9

9.1 Among them was also the great and holy Paphnutius, an adornment of the company of confessors and bishops. He was an Egyptian, a man of God from that assembly. The emperor Maximian had gouged out his right eye and cut the sinews of his left knee, and had handed him over to be held in the mines.

9.2 In him the grace of God was so great that he worked signs no less than those done long ago by the apostles. By a word alone he drove out demons, and by prayer he healed all kinds of sick people. He asked God to give sight to the blind, and they received it. Those whose limbs were paralyzed he restored to their natural strength, so that their limbs worked soundly again.

9.3 The emperor held him in very high honor. He often summoned him to the palace and would kiss the eye that had been gouged out. So great was the faith that this pious emperor had toward the saints. Concerning the holy Spyridon.



Chapter 10

10.1 Spyridon, too, a Cypriot, was a man of distinction in the Lord. He had been trained in shepherding sheep and was consecrated to shepherd the flock of Christ. He lived a prophetic life and was well known for it. Even while he held the office of bishop, he did not stop tending his own sheep.

10.2 He was so kind and patient that when robbers came by stealth against his flock, they were held fast by invisible bonds and could not move until morning. The blessed man came upon them and by prayer freed them from their restraint. More than that, he gave them the strongest of the rams as they left, saying, “Take this, young men, for your need. Do not go away empty-handed tonight and blame me for your failure.”

10.3 We have heard many other wonders about this saint, but we will set down one out of many. Here he raises his dead daughter because of the merchant.



Chapter 11

11.1 This marvelous and celebrated man of God had a daughter named Irene. She served the old man faithfully, remained a virgin, and departed from human life.

11.2 After her death a man came back from a journey abroad and demanded from the old man a deposit, which he had entrusted to the virgin, his daughter.

11.3 But the blessed Spyridon knew nothing at all about the matter. Since the man pressed him hard, the old man searched the house high and low, and when he found nothing he was greatly distressed. He told the man that he neither knew of it nor was there anything in the house.

11.4 The merchant cried out, held in tears and lamenting, and demanded the deposit. He said that he would kill himself over the loss if he did not get back what he had deposited. He said he had kept this as a comfort for his old age, and had entrusted it to the virgin herself.

11.5 So that holy old man was compelled to go with the merchant to his daughter’s tomb to inquire into the matter. When he came, he called his daughter by name and said to her, “My child Irene.” She answered from the grave and said to him, “What do you want, father?” The old man said to her, “Where did you put this man’s deposit, daughter?” She said to him, “It lies in this place, father,” and she clearly pointed out the place to her father.

11.6 He said to her, “Go in peace, my child Irene.” Then the old man returned home, found the deposit lying where the virgin had said, and gave it back to the man.

11.7 Many other miracles and marvels of this man are sung, and the local people still point them out to visitors even now, to give assurance of our true faith in Christ. Such were the holy men by whom the church shone down to those times, and many of them were present at the council in Nicaea.

11.8 Athanasius also, of whom we spoke earlier, was at that time a deacon, and everyone agreed that he was no stranger to the company of those saints. He was with Alexander, bishop of the church of the Alexandrians, and was an excellent helper to him.

11.9 Day after day, for a very long time, our holy bishops raised a great many questions about the faith. They thought that nothing should be done carelessly or rashly in so great an inquiry.

11.10 They often summoned Arius, and by repeated questioning they unfolded his propositions and refuted them. They took the greatest zeal and care over how they should vote and define a position against the overthrow he sought through his lawless teachings.

11.11 They handled these matters, then, with much deliberation and with supplication to God. So, very wisely and fittingly, they set out their refutations against the lawless teachings of Arius and those with him. They tore out by the roots their foul blasphemies against the Son of God and wiped them out.

11.12 Against their saying “not from God,” our side set “God from God.” Against their “not true God,” our side stitched on “true God from true God.” Against their calling him a “creature,” our side defined him as “begotten, not made.” Against the “of a different substance” which they put forward, our bishops set the statement that the Son is “of one substance with the Father,” that is, begotten from the substance of the Father. They also proclaimed him Creator and Maker of things visible and invisible. They did this according to the apostolic faith handed down to his church from the beginning, and they gave their proofs from the testimonies of Scripture, as the account will show as it goes on.

11.13 With this antidote they overturned the deadly poisons, and from then on they set down the apostolic faith in agreement, now more clearly. On the need to understand and believe three hypostases, inseparably, in the ineffable one Godhead of the Father, the Son and the Holy Spirit.



Chapter 12

12.1 The holy, great and ecumenical council of our holy fathers gathered at Nicaea spoke through the blessed and holy bishop Hosius, of the city of Cordoba in the province of the Spaniards. He also held the place of the bishop of the Romans, together with the presbyters of that same see mentioned earlier, and another man interpreted for him. He said: “The Godhead is not

12.2 one person, as the Jews suppose, but three persons in true subsistence, not in mere name. This is proclaimed by many testimonies from both the old and the new covenant.

12.3 The old covenant, speaking still in a more bodily manner, presented the Word as something spoken. The new covenant showed the Word to be God, in the words, ‘In the beginning was the Word, and the Word was with God, and the Word was God.’ He is a perfect person from a perfect person. For the Son is not a part of God, but perfect as the Father is perfect, being of the same substance as the Father who begat him beyond all telling.

12.4 In the same way the Holy Spirit also exists together with the Father and the Son, being of the same substance and the same nature as the Father and the Son.

12.5 We must therefore confess one counsel, one kingdom, one authority, one lordship over all created natures, both seen and understood, and one Godhead and the same substance of the Father, the Son and the Holy Spirit. In proclaiming this we are not teaching any confusion or division of the persons of that ineffable and blessed Trinity.

12.6 Rather, we confess the Father, truly Father of a true Son, always existing and subsisting; the Son, truly Son of a true Father, always existing and subsisting; and the Holy Spirit, truly Holy Spirit, always existing and subsisting. This is an inseparable Trinity, ineffable, truly beyond understanding and beyond expression, and we believe that its Godhead is one and its substance the same.

12.7 We confess this as the true exactness of the teachings of that same faith, handed down to us from the beginning by the Lord through his holy apostles, and by our holy fathers of old who kept their holy faith without stain. And with the good pleasure of the Holy Spirit we are ready to show, through very many testimonies from the divine Scriptures, that these things are so.”

12.8 While these things were being declared by them, or rather through them by the Holy Spirit, those who held to the impiety of Arius muttered under their breath, greatly worn down. They were the party of Eusebius of Nicomedia and Theognis of Nicaea, whom we have already mentioned. Yet they looked above all to certain philosophers hired by Arius, exceedingly learned men. Arius had hired them as advocates for his own wickedness, and he came with them to that holy and ecumenical council.

12.9 For very many philosophers were present. As we have just said, the enemies of the truth had put their hope in them, and so they were rightly caught, together with the teacher of their blasphemy. Holy Scripture was fulfilled in him and in them when it says: “Cursed is every man who puts his hope in man, and whose heart has departed from the Lord.”

12.10 For truly the blasphemous heart of Arius, that fighter against God, departed from the Lord, as did the hearts of those who shared his impiety. They dared to call the Son of God a creature and a made thing, though he is the Creator and Maker of all things, of created natures both invisible and visible. At this point one of the philosophers spoke a great many words on behalf of Arius against that holy council of the apostolic priests of God.



Chapter 13

13.1 One of Arius’s hired philosophers, who was admired far more than all the others, argued at great length on Arius’s behalf against our bishops, for a great many days. Each day his exchanges of argument drew a large audience, and the crowd that gathered was in uproar. The philosopher set Arius’s impious blasphemies against what the holy council was saying. Of the Son of God he said, “There was a time when he was not,” and that “he is a creature and a made thing, from things that did not exist, and from another essence and substance.”

13.2 For these defiled doctrines of Arius he fought hard, with snowflakes of words, raging against the Son of God and running down that chorus of holy priests. In him and through him the enemy of human salvation was speaking.

13.3 But the champions of the truth, our bishops, calmly offered the philosopher the fitting and proper answers on behalf of the apostolic teachings. They imitated the great prophet and king David, who said, “I was made ready, and I was not troubled.” For with the divine word, as with fire, they consumed all the philosopher’s tangled arguments as if they were tow.

13.4 Even so, the philosopher, trusting in the devilish skill of his words, set himself to shoot back against the truth proclaimed by the bishops. He handled, as he thought, all the points brought against him very easily, and he forced himself to untie whatever was raised, like an eel. Where he thought he was standing firm, he kept slipping away from the stronger arguments brought against him, and when he was caught by his own words he fell down along with them.

13.5 Even so, he rushed like a Corybant, boastfully, against the most peaceable council, hoping to conquer the unconquerable power of Christ’s invincible Spirit within them.

13.6 But God “who catches the wise in their craftiness” wanted to show that “his kingdom does not consist in talk but in power.” So through one of his servants who was there he not only forcefully silenced the evil demon speaking in the philosopher, but drove him out.

13.7 There was a man among the holy confessors present at the council, as simple by nature as any of the saints, who knew nothing else “except Jesus Christ, and him crucified” in the flesh, according to the Scriptures. He was with the bishops, and he saw the philosopher exulting over our holy bishops and boasting in his wretched debating. He asked the bishops, the priests of God, to give him room to converse with the philosopher.

13.8 Then our holy bishops, seeing the man’s simplicity and that he was unlearned, urged him not to put himself forward, in case he became a laughingstock among the wretched enemies of the truth.

13.9 But he would not be held back. He went up to the philosopher and said to him, “In the name of Jesus Christ, the God the Word who is always with the Father, listen to the teachings of the truth, philosopher.” The philosopher said to him, “Speak, if you will.” And the holy man said, “There is one God, who made the heaven and the sea and everything in them. He also formed man from the earth, and he established all things by his Word and his Holy Spirit.

13.10 “This Word, philosopher, we know as the Son of God and worship him. We believe that for our redemption he was made flesh from a virgin, was born, and became man. Through the suffering of his flesh on the cross and through his death he set us free from eternal condemnation, and through his resurrection he won eternal life for us. We hope that he, who went up into the heavens, will come again and will be judge of everything we have done. Do you believe this, philosopher?”

13.11 The philosopher, who had never had any experience of arguing against such words, was struck dumb. He fell silent like a deaf or mute man. He said to him only this, in a very pitiful voice: “To me too it seems that these things are so, and that there is nothing else but everything just as you have said.”

13.12 The old man said to him, “If you believe that these things are so, philosopher, get up and follow me. Let us hurry to the church, where you will receive the sign of this faith.”

13.13 The philosopher turned his whole self toward true reverence for the God of all. He got up and followed the old man. Then he turned and spoke to his own disciples and to all who had gathered to listen: “Hear me, men. Until now, while I gave my attention to words, I set words against words, and by skill in speaking I overturned whatever was brought against me.

13.14 But when, instead of words, a divine power came out of the mouth of the one questioning me, words could no longer stand against that power. For no man is able to stand against God. For this reason, if any of you can understand, as I have come to believe, let him believe in Christ and follow this old man, in whom God has spoken.”

13.15 In this way the philosopher took up the faith. He was enlightened and became a Christian, gladly defeated by the old man. After the philosopher was baptized and joined to the church of God, and was resting and rejoicing in the great works of God, the council rejoiced. Another philosopher, named Phaedo, then raised an objection, and he too spoke on behalf of Arius, the fighter against God, and the blasphemy he had devised.



Chapter 14

14.1 The philosopher’s proposition to the holy council, on the words “Let us make man”: “And God said: ‘Let us make man in our image and likeness.’ Now if the sense is carried away with the sound of the words, as the wording shows, someone might say that God has a human form. But we know God to be simple and without shape. What, then, do these expressions mean? Tell us: surely the divine is not in human form?” The answer of the holy fathers through Eustathius, bishop of Antioch: Not

14.2 so, philosopher. Rather, when God said, “Let them rule over all the earth” and “Let them have dominion over it and over all that is in it,” this is the meaning of making man in the image of God and of his ruling over all the earth.

14.3 For as God rules over all the earth and everything in it, so he set man up as a second ruler over all the earth and what is in it. This, I say, is what it means that man was made “in the image of God and in his likeness.” There was also a further answer from the holy fathers through the same bishop Eustathius, on this text: “And God said:

14.4 ‘Let us make man in our image and likeness.’” But to whom did he say it? Let us ask, philosopher. For by saying “And God said: ‘Let us make man in our image and likeness,’” he put before us the question of understanding to whom he was saying “Let us make.” For after saying “And God said, ‘Let us make man,’” he went on to say, “And God made man; in the image of God he made him; male and female he made them.”

14.5 The meaning of “Let us make,” then, indicates that there is a person who is a fellow-creator, and it brings in one who shares the same title. For just as God the Father is the one who said “Let us make man,” so also the one to whom he said “Let us make” is God. The Godhead of both persons is one, both of the one who said “Let us make man in our image and likeness” and of the one who made man.

14.6 For the expression “Let us make” shows the all-holy and unchanging Godhead of the Father and the Son. For the image of God is simple and uncompounded, being fire in its nature.

14.7 The fathers answered in agreement: The nature of the holy Trinity, its very being, is a light that cannot be approached and cannot be endured. This is the meaning of “Let us make.”



Chapter 15

15.1 The philosopher’s objection on behalf of Arius: “I will say again that God is simple, without shape and uncompounded. So how is the phrase ‘in our image and likeness’ to be explained, and how is it that the speaker did not exist before the one to whom he said ‘Let us make man,’ and the rest? Give us a clear proof about these things, if you can.” The holy bishops answered through Hosius, bishop of the city of Cordova, with another man interpreting for him:

15.2 “If the Father existed before the Son, as you say, and the Son came later, created by God after some span of time and only afterward proclaimed his Son by the Father himself, as you say in your impious blasphemy, having been created beforehand by him for the making of created natures, then according to your impiety the uncreated God would have said to the created god, as you have it: ‘Make me a man in my image and [likeness].’”

15.3 Since God is always Father, as we showed earlier, the Son also exists with the Father always. He is not later in time, not lesser in power, not confined to a place. He exists with the Father always, in the same way, eternally. He has been begotten from him in a way beyond understanding and beyond expression, as we have said before. He is true God, always from the always-existing true God and Father. He is without beginning together with the Father, eternal together with the Father, always reigning together with the Father, of one substance with the Father, equal in power with the Father, and fellow-creator with the Father.

15.4 For although the divine voice of the Gospels says that all things came into being through the Son, and “apart from him not one thing came into being that has come into being,” yet he did not create apart from the Father. For there is one Godhead and one will of the Father, the Son and the Holy Spirit; the Father is always inseparably with the Son, and the Son with the Father. So you must understand, philosopher,

15.5 that the Father and the Son are one in the substance of the Godhead. So also in the Gospels the Son himself cries out, “I and the Father are one.” It was to him that God was speaking when he said, “Let us make man in our image and according to our likeness.”

15.6 The philosopher’s reply: Already in our earlier questions we said that God is not in human form. So tell us what this saying means: “in our image and according to our likeness.” For this expression gives us no small difficulty. For now, this must be explained. The answer of the holy council, through the same bishop, Hosius of Cordova:

15.7 Philosopher, “in the image” must be understood not as referring to a composition of bodies, but, as the word of truth shows, as something stamped on the mind. So listen and understand. God, being good by nature, planted in the mind-endowed substance of man, “in his image and likeness,”

15.8 such qualities as goodness, simplicity, holiness, purity, generosity, kindness, blessedness and the like. The purpose was that what God is by nature, man, whom God created, might be able to have by God’s grace. This is what is rational in him.

15.9 Skilled painters, when they paint likenesses of images on panels, paint those images faithfully not from one color but from many. In the same way God has given to man, whom he created, in the inner storeroom of the soul, that is, in the mind, the ability to have, through the virtues, what is “in his image and likeness,”

15.10 since the image is found in man without fail through the divine qualities mentioned above, which God put in him when he said, “Let us make man in our image and according to our likeness.”



Chapter 16

16.1 The philosopher’s reply: Let this be set aside for the present. I would rather ask about the one through whom God made man and all things, seen and unseen. For what you have said does not seem right to me: that the Father and the Son are one in the same respect, eternally together, and that the Son is God, always existing along with the Father.

16.2 I would say instead that God brought him into being as a servant among the created things. For God needed a servant for the making of man and the world. So when God the Creator was about to create created natures, he brought into being for himself a tool, through which he would create all natures.

16.3 Just as a carpenter first provides tools for making the things he is going to produce, so we can understand it of God: he brought the Son into being for himself as a tool, and through him created the world.

16.4 For when the apostles said, “All things came into being through him,” they meant that the natures were created through him as through a tool. And when God said that man was created “in our image and according to our likeness,” God meant that man was created through the tool, that is, through the Son, according to God’s own image and likeness. The reply of the holy fathers, through Leontius bishop of Caesarea in Cappadocia and Eupsychius bishop of Tyana:

16.5 If, as you say, the Son was created by the Father as a tool for making created natures, then you fall by your own words, philosopher. For the voice of the Gospel says, as you yourself just mentioned, “All things came into being through him,” and it goes on to add, “and apart from him not one thing came into being that has come into being.”

16.6 “If, then, everything created came to be through him, and nothing at all came to be without him, and the world is a created thing, and the Son too, as you say, is a created thing, then he created himself, and not the Father.”

16.7 The philosopher’s objection: “I have said it once already: God made all things through him as through an instrument. For this very purpose he made him before all creation, preparing him as an instrument for making the created natures.” The holy fathers’ answer, through the same bishops, Leontius and Euphychius:

16.8 “Tell us, most excellent man, where has anyone ever proclaimed to you that the Son of God, or his Holy Spirit, is an instrument? Give us the witnesses for your claims. Which Spirit-bearing writer do you have, whose writings declare the Son of God an instrument, when he is the Creator of all the ages, of all the heavenly hosts, and of all things on earth?”

16.9 “Listen, then, philosopher, to the testimonies from the divine Scriptures, which set forth his Son as God, co-eternal with the Father, and as Creator and Maker of all created natures.”

16.10 “In the book of Genesis you have the prophet Moses, who presented the Son as a fellow-creator with God the Father. As we have already told you, most excellent man, he says: ‘God said: Let us make man in our image and according to our likeness.’ It is natural to call a person to join in the work as fellow-creator, but not an instrument. And the words, ‘And God made man; in the image of God he made him; male and female he made them,’ point to the authority of persons.”

16.11 “For in saying ‘Let us make man,’ he does away with the whole notion of instruments. Now receive a clearer and authoritative testimony, one given of the person of the Son alone, showing him to be the Maker of all created natures. It is written in the book of Baruch, from the mouth of the prophet Jeremiah, who says:”

16.12 “‘He who established the earth for everlasting time filled it with four-footed beasts. He sends out the light, and it goes; he called it, and it obeyed him with trembling. The stars shone in their watches and rejoiced. He called them, and they said, “Here we are.” They shone with gladness for the one who made them. This is our God; no other will be reckoned beside him. He found out every way of knowledge and gave it to Jacob his servant and to Israel his beloved. After this he appeared on the earth and lived among human beings.’”

16.13 “And Isaiah says to Israel: ‘And now, do you not know, if you have not heard? The everlasting God, the God who established the ends of the earth.’ Who, then, is this everlasting God, philosopher, who established the ends of the earth, who also appeared on earth and lived among human beings? Do you say it was the Son who lived among human beings, or the Father?” The philosopher’s answer:

16.14 “It was the Son,” he says, “who lived among them, as the divine Scriptures have said, and I have been convinced by them and have accepted it. But I still have a most powerful and irrefutable objection concerning him: that God created him before all creation, so that through him he might create all things. I will prove this too in the contests that lie ahead.” The holy fathers’ answer, through the same most devout bishops, Leontius and Euphychius: “Not so,

16.15 philosopher. You cannot show what you claim. He is begotten of God and not made, as we have shown at length. And which man rich in godliness and sharp understanding, philosopher, is not astonished at all the great works of the natures created by him, as made by God, that is, by him? For the Scripture cries out, ‘God made man,’ and ‘God saw all that he had made, and behold, it was very good.’”

16.16 “John the evangelist shows most clearly that he always existed together with the Father, co-eternal and without beginning like the Father. For he says: ‘In the beginning was the Word, and the Word was with God, and the Word was God. He was in the beginning with God. All things came to be through him, and without him not one thing came to be that has come to be.’”

16.17 “See, philosopher, it has been shown most clearly that the Son is the Maker of every created nature. If, then, he is the Maker of all created things, as he is, both seen and unseen, it is plain that he is truly God by nature, and not an instrument, as you say, nor a creature, nor a made thing, nor [later in time?] than the Father.”

16.18 The word “was,” said four times by the evangelist, has nothing before it that came earlier. So that you may know fully that he is not under another’s authority but has authority of his own, as the Father does, receive another very clear testimony.

16.19 Listen, then, to the inspired Isaiah as he cries out. Speaking of the Jews, he says, “And they will wish that they had been burned with fire,” and he proclaims, “For a child has been born, a son, and he was given to us. The government is upon his shoulder, and his name is called Angel of great counsel, Wonderful, Counselor, mighty God, one who has authority.” Listen, philosopher: he is proclaimed as one who has authority, and not as one under authority, as you say.

16.20 But let us repeat the wording: “Mighty God, one who has authority, ruler of peace, father of the age to come.” In one of his acts of kindness the same only-begotten Son of God shows himself to be self-governing and the creator of man, in the restoring of the man born blind, which the Son of God himself performed.

16.21 For he is the radiance of the Father, co-eternal with him, and the exact imprint of his whole being, as Paul the apostle says, the chosen vessel.

16.22 See, philosopher, how many witnesses have shown that the Son of God is without beginning, since he is also [uncreated together] with the Father, and the creator of all created natures, both seen and unseen, as we have said very often.

16.23 And where are the witnesses for “instruments”? Tell us, if you have any. Perhaps you were baptized into instruments as well, if, as you say, you are faithful to God.



Chapter 17

17.1 The philosopher’s objection concerning “The Lord created me as the beginning of his ways for his works,” from the Proverbs of Solomon. “Since you force the truth so hard,” he says, “what shall we say about this plain saying, ‘The Lord created me as the beginning of his ways for his works’?” The answer of the holy fathers, the bishops, through Eusebius, son of Pamphilus, bishop of Caesarea in Palestine:

17.2 Why do you pierce through the depths so persuasively and so easily, as you suppose? Do not heap up for yourself feeble pretexts, philosopher. Take care that you do not step carelessly onto steep cliffs that are hard to climb, and be thrown headlong.

17.3 But now let us speak about “The Lord created me.” Those before us published many things about this saying, “The Lord created me,” including how they understood it with reference to the fleshly dispensation of the appearing of our Lord Jesus Christ. You surely know those writings.

17.4 We, however, will now give our own account, with other narratives as well, with the Lord Jesus Christ working with us. And if you wish, philosopher, let us set out the whole passage itself, together with its beginning.

17.5 Its beginning says: “If I report to you the things that happen every day, I will remember to count the things from of old.” Then he goes on: “The Lord created me as the beginning of his ways for his works. Before the age he founded me, in the beginning, before he made the earth, before the springs of the waters came forth, before the mountains were settled, and before all the hills, he begets me.” So, building up the point that “the Lord created me,” he joined on and said, “The Lord made regions and uninhabited places.”

17.6 Let us then look for the Lord who created him, who also made regions and uninhabited places. Solomon was given a riddle by the words spoken to Job, “Where were you when I was laying the foundation of the earth?” and he said, “The Lord made regions and uninhabited places.”

17.7 In the book of Baruch, from the mouth of Jeremiah the prophet, as we showed earlier, it says this about the one who made regions and uninhabited places: “The sons of Hagar, who seek understanding on the earth, the merchants and the searchers for understanding, did not know the way of wisdom, nor did they remember its paths.”

17.8 And a little later: “But he who knows all things knows her; he found her out by his understanding.” Having spoken of the one who found out wisdom by his understanding, he adds his works, saying: “He who established the earth for everlasting time filled it with four-footed animals; he who sends out the light, and it goes.”

17.9 For it must not be overlooked, philosopher, to repeat the same words again, as a clear proof of the matter before us. “He who sends out the light,” it says, “and it goes, called it, and it obeyed him with trembling. The stars shone in their watches and rejoiced. He called them, and they said, ‘Here we are.’ They shone with gladness for the one who made them. This is our God; no other will be reckoned beside him. He found out every way of knowledge and gave it to Jacob his servant and to Israel his beloved. After this he appeared on the earth and lived among human beings.”

17.10 Let us set side by side the two statements that Solomon and Baruch (that is, Jeremiah) made about the one who made the lands and the uninhabited places. After saying “he created me,” he went on to speak of his works, saying, “the Lord made lands and uninhabited places.” Now let us reason it out, my good man: who is this Lord who made lands and uninhabited places?

17.11 We will understand that he is no one else than the very one who prepared the earth for all time. For in preparing the earth, he is making “lands and uninhabited places.” He is also the one who filled it with four-footed animals, and the one who called the light, and it obeyed him with trembling, and so on. Of him it says that “he was seen on the earth and lived among human beings.”

17.12 We must understand, then, that this is the Lord who created rational wisdom as the beginning of his ways. He prepared it for the human being made in his image. He is the one who made lands and uninhabited places, who prepared the earth for all time.

17.13 But let us look again at the beginning of the passage: “If I declare to you the things that happen day by day.” He did not say “the things to come.” And again he says, “I will remember to number the things from of old”; he did not say, “the things before the ages.”

17.14 It has been made known to us that he is the Son of God who also created rational wisdom, who prepared the earth for all time, who made lands and uninhabited places. He is also the one who said to Job, “When the stars came into being, all my angels praised me.” And Moses says of the one who made the light, “And God said, ‘Let there be light,’” and he continues, “And God made the two great lights and the stars,” and so on.

17.15 What has been said seems to me sufficient, philosopher, since the proofs have shown that the Son of God is the one who created the rational wisdom in Solomon and all created things, and that he is not a tool.

17.16 But so that we may set before you a clearer, true demonstration of the matter, and come more quickly to the meaning of the subject and its contemplation, let us state what comes from Scripture.

17.17 When the prophet Moses was about to depart from life, as it is written in the Book of the Assumption of Moses, he called Joshua son of Nun and said to him in conversation: “And God foresaw me, before the foundation of the world, to be the mediator of his covenant.” And in the book of the mystical words of Moses, Moses himself foretold things about David and Solomon.

17.18 Of Solomon he foretold this: “And God will make wisdom and righteousness and fullness succeed [to] him; he will build the house of God,” and so on.

17.19 So that what I am saying may be clearer, let us examine the point this way: is the human being for the sake of the world, or the world for the sake of the human being? The philosopher: “Certainly the world is for the sake of the human being.” Our holy bishops, through the same bishop Eusebius Pamphili, said:

17.20 “And if the world is for the sake of the human being, then the human being was certainly earlier, being in God’s thought first, while the world came later than the human being and rational wisdom in God’s thought. So the human being is earlier than the world, and so is wisdom. And what is earlier than the world also exists before the natures of the world, such as heaven, day, night, clouds, winds, depths, springs, mountains and hills.

17.21 Wisdom and the human being, for whose sake the world exists, are earlier than all these things in God’s thought. So the human being and wisdom are older than the natures of the world, and already exist before the world in God’s thought.

17.22 But this one, though he was created later, was brought forward in the passing course of creation; whereas the one who was later than the human being in God’s thought was brought forward earlier in the passing course of creation.

17.23 And the wisdom too, which the Son of God found out by his understanding, which he gave to the human being made in his own image, existed before the world and its natures in God’s thought —

17.24 So Solomon knew within himself, taught by the wisdom God had given him, that man and wisdom existed before the world and its natures, in God’s thought. He examined what already existed before the world in God’s thought, before the foundation of the world. What the Lord had devised by his understanding, that same Lord then created later, after the world and its natures.

17.25 So Solomon speaks, as if in the person of the wisdom in man that existed before the world in God’s thought: “The Lord created me as the beginning of his ways, for his works.” The

17.26 wisdom in man was suited to speak out in the reasoning faculty, which was prepared for man, who was made in the image of God. So the words “the Lord created” he applied to what existed before the world in God’s thought. But the words “he begets me” he understood as referring to the later begetting of children by nature, and so he said it. Understand “he begets me” in this way, philosopher: it refers to the same nature growing old and being renewed until the end.

17.27 So the words “The Lord created me as the beginning of his ways, for his works” must be taken as referring to the reasoning wisdom given to man. But “he begets me” refers to God’s foreknowledge of that nature itself, and to what comes from it: from images, like a wheel turning round to the turning-post, returning to the beginning, to the first-created man, who was created in the image of God. In him God placed the created reasoning wisdom, and in him God stamped his own pure love.

17.28 The Savior, making the renewal of this man in himself, said to the Father, in the manner of the economy: “Because you loved me,” he says, “before the foundation of the world.” As for “before the age he founded me in the beginning”: Solomon observed that the ages in this world get their existence from the cycle of day and night, and that to exist before day and night is to exist before this age. Having considered these things, Solomon fitted the words suitably to man and to

17.29 wisdom. So he speaks in her person and says, “The Lord created me as the beginning of his ways, for his works; before the age he founded me in the beginning.” He reasoned within himself again that when God was about to bring these worldly natures into being, they were to come after man and wisdom, and that those who came first needed to be present; and when the natures came into being, he was to record in order the natures that had come into being. Man and wisdom were appointed to lead the works.

17.30 So the reasoning and discerning wisdom given by God to man, which passed down by succession to Solomon, as the great Moses says, speaks in Solomon: “The Lord created me as the beginning of his ways, for his works,” and so on.

17.31 In the person of this wisdom, which existed before the world together with man, the same writer describes the works of God as he brings the natures into being in the world, and says: “The Lord made even uninhabited places, the inhabited heights of what is under heaven. When he prepared the heaven, I was present with him; when he marked off his own throne upon the winds, when he made the clouds above strong, and when he set the springs of what is under heaven as secure, when he set a limit for the sea, and the waters will not pass beyond the word of his mouth, and when he made the foundations of the earth strong, I was beside him, fitting things together; I was the one in whom he delighted.”

17.32 These words are spoken in the person of wisdom. They show with certainty that the one who existed before the world in God’s thought, for whose sake the world was prepared, also existed before the natures of the world.

17.33 So wisdom, which existed before them, became an eyewitness of the coming-into-being of the natures and lists their order. This is the wisdom that he devised by his

17.34 understanding and prepared for man. Who, then, is the one who prepared this wisdom beforehand and gave it to man, or who guided its workings? It is none other than the one who established the earth for ever, who filled it with four-footed animals, who called the light, and it obeyed him with trembling.

17.35 He is the one who appeared on earth and lived among human beings. To him have been allotted the active courses of the natures. But the words “The Lord created me” were spoken with reference to the person of Wisdom, not of the Son of God. They refer to the reasoning wisdom that the Lord himself prepared and gave to man, for whose sake the world came into being.

17.36 It has been shown very clearly from all of this that these words were spoken with reference to the person of reasoning wisdom. The Lord confirms what has been said in the gospel, where he says, “The Sabbath was made for man, not man for the Sabbath.” There he personifies the world as the person of the Sabbath, meaning: the world was made for man, not man for the world.



Chapter 18

18.1 The philosopher raises another objection. He says: “But the wisdom in Solomon is the Son of God, that is, the Wisdom of God, the one who says, ‘The Lord created me,’” and so on. The holy bishops answer the philosopher through Eusebius, bishop, son of Pamphilus.

18.2 “Tell me, philosopher: is the wisdom in Solomon, as you say, the Wisdom of God?” The philosopher: “Yes, that is so.” The bishop: “Tell me, does the Wisdom of God have foreknowledge or not?” The philosopher: “Yes, it does.” The bishop: “Is the Wisdom of God, which you say is in Solomon, the Son of God?” The philosopher: “Yes.” The bishop: “How does a judge judge: by foreknowledge or not?” The philosopher: “Yes, by foreknowledge. But how do you mean?” The bishop: “Then one who judges by foreknowledge also judges according to works, as one who foreknows?” The philosopher: “Yes, I said so.”

18.3 The bishop: “Then how does the wisdom in Solomon say, ‘Three things are impossible for me to understand, and the fourth I do not know’? Having named the three things she cannot understand, the wisdom in Solomon said that as to the fourth she does not know ‘the ways of a man in his youth.’”

18.4 “So if the wisdom in Solomon is the Wisdom of God, how does she judge the world when she does not know a man’s ways in his youth? And how can this be true: that the one who made man in the image of God, that is, the Son of God, as Moses the prophet says, and John the evangelist as well (‘All things came to be through him,’ he says), does not know the ways of a man in his youth?”

18.5 “He is the one who alone formed their hearts, who understands all their works, who tests hearts and kidneys,” according to the prophet who said: “You know my sitting down and my rising up. You understand all my thoughts from afar, he says. You have traced my path and my line, and you foresaw all my ways.”

18.6 And again in another place: “He who disciplines the nations, will he not rebuke? He who teaches man knowledge? The Lord knows the thoughts of men, that they are vain.”

18.7 “Then does the one who knows and foreknows all things not know the ways of a man in his youth? Many passages can be found in the Scriptures that refute the folly of those who have wrongly understood this saying.”

18.8 “For how could the one who teaches man knowledge not know the ways of a man in his youth? So understand well, philosopher, that Solomon received a wisdom for judging, which the Son of God found out by his understanding, and which he prepared as a reasoning faculty for man, who is made in his image.”

18.9 The Lord himself confirms what has been said in the gospels when he says, “Behold, something greater than Solomon is here.” He overturned those who say that he is the wisdom in Solomon. For if he shares the name only in the sound of the word, “wisdom” (since the Wisdom of God is the Son of God), then he is God who foreknows, and he judges by foreknowledge and according to works, as creator and maker of all things. So Paul, “the chosen vessel,” says when writing to the Hebrews.

18.10 He speaks of him in this way: “For the word of God is living and active, and sharper than any two-edged sword, piercing as far as the division of soul and spirit, and able to judge the thoughts and intentions of the heart. And no creature is hidden before him, but all things are naked and laid bare to his eyes, to whom we must give account.”

18.11 The same Paul also writes to the Romans, saying: “To them belong the fathers, and from them, according to the flesh, comes Christ, who is God over all, blessed forever. Amen.”

18.12 Here he shows that the Wisdom of God the Father is truly God, from God himself: eternal from the Eternal, true from the True, by nature always the Son of the God and Father who always is.



Chapter 19

19.1 The philosopher objects: What then is the meaning of what you say: “They did not know the way of wisdom, nor did they remember her paths,” and so on? The holy bishops answered through the same bishop, Eusebius Pamphili:

19.2 Often, philosopher, when you have looked at the words of Wisdom, you have marveled at her power, because one can find in them the greatest truth of thought in the fewest words.

19.3 And perhaps one might fairly compare the words of Scripture to the gospel parable, which says that the kingdom of heaven is like a grain of mustard seed. It is smaller than all the seeds on the earth, yet when it has grown and reached full size, it gives ample shelter to the birds.

19.4 In the same way we see the power of the divine words sown in a few short phrases. As their meanings grow full and spread out like branches over the understanding of the birds, that is, of human beings, such great power is found in them that they give ample shelter not only to the farmers but also to the birds that come and stand by.

19.5 Where, then, was I moved to this thought, if not from the word of holy Scripture, from the sacred psalmist David? It is to demonstrate and establish not the wisdom of reasoning, as you yourself have supposed, but the incomprehensible wisdom, uncreated and without beginning, that made this wisdom and everything that has come into being. That is, Christ.

19.6 For Christ is the power of God and the wisdom of God, in the manner of his ineffable and inconceivable divinity: the true Word, God of God. “By the word of the Lord,” he says, “the heavens were made firm, and by the breath of his mouth all their power.”

19.7 You have heard “the word of the Lord”; you have heard “the breath of his mouth.” Now listen again about the establishing of the true faith, which is understood and proclaimed in godliness by the godly. For I think you have taken in none of what was said to you earlier from so great a spiritual company of holy high priests. So listen, listen with reverence,

19.8 and do not try to search out unspeakable things by human reasonings. The perfect is neither diminished nor increased. There is one unbegotten, God and Father. There is also one begotten from him, the only-begotten Son, God the Word.

19.9 Just as there is no other God begotten together with God the Father, so there is no other son of God begotten together with, before, or after his only-begotten Son, God the Word. There is truly one God, the Father. There is also truly one who has been begotten from him in a way beyond words: the Son, God the Word.

19.10 Therefore, just as God is Father not in word only, so the Son is not Son in word only, but truly Son. The Father is genuine, the Son is genuine. The Father is God, and the Son begotten from him is also God. The Father is perfect, and his Son is also perfect. The Father is [without body], and the Son is also without body, for [the image] of one without body is [likewise] without body.

19.11 Do you believe this, philosopher: that his only-begotten Son has been begotten from the substance of the Father, as we showed from the beginning of our discourse through very many testimonies of Scripture, or not? The philosopher asks in return: How, and in what manner? Tell me. The holy bishops, through the same Eusebius Pamphili, said: Do not ask how, philosopher.

19.12 Otherwise, as has already been said to you at greater length, and as we solemnly warned at the start of the discussion, you are hurrying to throw yourself over a cliff by trying to search out what cannot be searched out.

19.13 For if it is permissible to ask how the Unbegotten is, then it is permissible to ask how the Begotten is. But if the Unbegotten leaves no room to ask how he is unbegotten, then neither does the Begotten leave room to ask how he was begotten. Do not seek what cannot be searched out, for you will not find it. Seek what can be found, and you will find.

19.14 For if you do inquire, from whom can you learn? From the earth? It did not yet exist. From the sea? The water had not yet been created. From heaven? It had not been made. From the sun and moon and stars? They had not yet been created. From angels and archangels? They did not yet exist, since the Son is the maker of them also. From the ages? The Only-begotten is before the ages.

19.15 Do not examine things that did not always exist concerning the One who always is. The Father is unspeakable and unbegotten. The Son is unspeakable, begotten from him in a way beyond speech.

19.16 Be silent about the “how,” and leave that to the one who begot and the one who was begotten. For only the Father knows who the Son is, and only the Son knows the Father, and so does anyone to whom the Son chooses to reveal him. So says his Gospel.

19.17 But if you will not stop asking “how,” and insist on probing what cannot be probed, we laugh at your boldness. More than that, we grieve for you. You refuse to understand by faith that God is always the Father of his Son, and that his only-begotten Son is always his Son, always existing together with the Father and not coming after him, as you impiously claim.

19.18 Understand it by faith instead, and confess that the Son is perfect from the perfect, as you have often heard: eternal light from eternal light, true God from true God and Father, uncreated from the uncreated, uncomposed from the uncomposed, always with the Father. For “in the beginning was the Word,” as John the evangelist says, “and the Word was with God, and the Word was God.”

19.19 The word “was,” philosopher, has nothing before it. The word “was,” philosopher, rules out “was not,” as we showed earlier, and the word “God” rules out “not God.” Believe what is written. Do not think about or inquire into what is not written.

19.20 Believe that the Son himself made everything that has come to be, by the Father’s nod and not by a glance of the eyes. For God is uncomposed, as we said before. It was by a nod, in the way only he knows. We understand this by faith and proclaim it according to the teaching of the holy Scriptures: by the will of the Father and his own will, he created the whole creation, heavenly and earthly, visible and intelligible. He used no tools or devices, and no help from anyone else. It was by the Father’s will, as we have just said, when he and the Holy Spirit said to him, “Let us make man in our image and likeness.”

19.21 He did not say “make” (singular) or “make” (plural, to others), but “Let us make.” This shows the sameness of substance and equal honor in that blessed and inexpressible Trinity.

19.22 Do not grumble under your breath, philosopher, and do not roll your eyes. Look with the eye of your mind at the precision of the apostolic teachings, and accept them in faith. Do not become more and more unbelieving; be a believer.

19.23 So listen and understand. The Word of God, his Son before the ages, the one to whom it was said “Let us make man” and so on, himself became man in the last days, by the will of the Father and his own will. He was made flesh from a virgin because of the fallen man, Adam.

19.24 The bodiless one, in a body, emptied himself, as the apostle Paul said, for the sake of the body. God the Word took the body as a cloud, so that he would not burn up the created natures in the world, for “no one has ever seen God.”

19.25 He was held in flesh, so that the flesh, through its unchangeable union with him, might be set free from death. He was invisible in what is visible, so that he might undergo what is seen, as a man, in time. Yet in truth he is both, God and man, man and God, the same one. For Christ is one out of both, and the difference between the two substances, his divinity and the flesh, is understood and recognized. He was God and is God; he became man by the plan of salvation.

19.26 For his sake there are prophets, for his sake apostles, for his sake martyrs: prophets for the one prophesied, apostles for the one sent according to the plan, martyrs for the first martyr. God the Son came upon the earth. He hid in flesh, as he willed, the greatness of his divinity, without leaving the heavens empty, for even before he became flesh the world was not empty of him.

19.27 He was God and is God, and he also became man by the plan of salvation, made flesh and born of a virgin out of his own love for humanity.

19.28 The Father begot a Son worthy and equal, as God who begot him knows, and the Son begotten from him knows, philosopher.



Chapter 20

20.1 The philosopher’s reply: Do not go on any longer forcing the truth, and do not try to overshadow, like a cloud, the bright light of Scripture with the cleverness of your words. Come to the plain text of Scripture set before you, and do not run from “The Lord created me as the beginning of his ways for his works,” and “The Lord made regions and uninhabited lands, the ends of the inhabited world under heaven.”

20.2 [These passages] have one and the same meaning about the one Lord. They belong to God, who created him as the first-created, “as the beginning of his ways for his works.” God also called him his Son, and through him, as through an instrument, God made regions and uninhabited places.

20.3 For even if the created wisdom of God, that is, the Son, does work, it was still God who was creating through him the things that did not exist, as through an instrument. The reply of the holy bishops, given through the same bishop, Eusebius of Pamphilus:

20.4 You stand far from the king’s highway, that is, from the apostolic faith, and you let yourself be carried somewhere outside it. You have chosen once for all to throw yourself over a cliff. You lifted your head only a little out of the depth of impiety that surrounds you when you heard from this holy council the prophecy of the great Jeremiah, who points with his finger, so to speak, and says, “This is our God; no other will be reckoned alongside him,” and so on.

20.5 He adds to these words, “After this he appeared on earth and lived among people.” And you know, philosopher, that when the holy bishops asked you who it was that appeared on earth and lived among people, the Father or the Son, you confessed that it was the Son. Did you not say this just as the divine Scriptures do?

20.6 How is it, then, that you again hurl yourself, or rather sink yourself, into the depth of Arius’s wickedness? You did not break away and separate from him; you yoked yourself to him. You prefer Arius’s blasphemous words to the apostolic teachings, wretched man, when you call the Son of God a creature and an instrument.

20.7 So listen to us, philosopher, if you really are a philosopher, and be persuaded of this. The created wisdom, the reasoning faculty given to man by the Son of God himself, is not the Son of God. The Son is the one who made regions and uninhabited places.

20.8 Fix your mind on this, looking not toward hostility but toward the truth, and the truth itself will guide you. You will know that the only-begotten Son of God is not a creature but is himself the maker and craftsman of all created natures. You yourself have understood this by looking a little more closely, and you will understand it [further], as I at least believe, if you truly long to be saved.



Chapter 21

21.1 The philosopher’s objection against the Holy Spirit. “Granted,” he says, “that what is said about the Son is trustworthy and beyond dispute, as you say: that he created, or created together with God the Father, as the testimonies [show]; and that he is not a product but an offspring of God, begotten from him by nature. See, we accept it. But do you have anything to say about the Spirit as well?

21.2 “For who would dare to call the Holy Spirit the creator of any created natures? Where do the testimonies say of him that he made any of the visible or invisible creatures? Who at all has written about him as about the Son? Which of you has anything, if you do?” The fathers’ answer, through Protogenes, bishop of Sardica:

21.3 It is not hard, philosopher, to show you the testimonies of the works of the Holy Spirit, which our fathers set out concerning him, showing that he created. Let us again cite what was said about creation: “And God said, ‘Let us make man in our image and likeness.’” He went on to say, “And God made man; in the image of God he made him; male and female he made them.”

21.4 So the Father is God, who said to the Son, “Let us make.” And the Son, being God, made man. If we call God both the one who spoke and the one who made Adam and Eve, then hear now about the Holy Spirit. Was the one who made Adam God, or not? The philosopher: Yes, he is God.

21.5 The bishop: In the book of Job, Elihu the Buzite says to Job, “A divine Spirit is the one who made me.” So if the one who made Adam is God, what would you call the one who made Elihu? Or does Elihu seem to you to be of a different substance from Adam? [For] among makers of equal knowledge, the near-identical result naturally shows itself [in the person of man].

21.6 What then will you say, philosopher, of the one who made Elihu? Is he not God, and the maker of man? For just as you said of the one who made Adam, “And God made Adam,” so it is right for us to say of the one who made Elihu that the Holy Spirit is God. For where the forming in creation is equal, the title of the creators is equal too, since the Godhead of the holy Trinity is one, understood in three perfect and equal persons.

21.7 In the book of the Assumption of Moses, the archangel Michael, speaking with the devil, says, “For by his Holy Spirit we were all created.” And again he says, “From the face of God his Spirit went out, and the world came to be.” This is equal to saying, “All things came to be through him.”

21.8 For the divine and unspeakable Trinity, the Father, the Son and the Holy Spirit, is always inseparable, and together created the whole creation, both intelligible and sensible.

21.9 For he says also in the thirty-second psalm, “By the word of the Lord the heavens were made firm, and by the Spirit of his mouth all their power.” Now hear God speaking in Isaiah: “I am the Lord your God; I will hear you, God of Israel.”

21.10 After speaking of his benefits toward the people, he adds: “So that they may see and understand and know together that the hand of the Lord has made all these things, and the Holy One of Israel has shown them.” By “hand” he means the Holy Spirit of God, and by “Holy One of Israel” his Son.

21.11 And again he said to Jacob, “My hand laid the foundation of the earth, and my right hand made the heaven firm.” Ezekiel likewise says, “The hand of the Lord came upon me.” This is the Scripture’s habit.

21.12 O philosopher, Scripture is accustomed to call the Holy Spirit of God “hand” or “arm,” and his Son “right hand.” Further, the holy fathers spoke through Leontius, bishop of Caesarea in Cappadocia:

21.13 “What has been said about the works of the Holy Spirit is enough to persuade you, philosopher, that he is a fellow-creator with the Father and the Son of all created natures, and that he is of the same Godhead and being as the Father and the Son.”

21.14 So now fix your mind on what has been said before, and hear clearer proofs about him from the holy Scriptures. The prophet David says in the seventh psalm, “Sing to the Lord a new song.” Why? “Because the Lord has done marvelous things; his right hand saved him”—that is, his Son—“and his holy arm”—meaning the Holy Spirit.

21.15 In the Catholic Epistles also, John the evangelist cries out, speaking of the Holy Spirit in divine terms: “It is the Spirit who bears witness, because the Spirit is the truth.” And a little later he says, “The one who believes in the Son of God has the testimony of God in himself”—that is, the Spirit of God—“but the one who does not believe the Son has made him a liar.”

21.16 And Peter, the great leader of the apostles, says to Ananias, “Why has Satan filled your heart, so that you lied to the Holy Spirit?” And a little later, “You have not lied to men, but to God.” And in the Old Testament long ago it says, “Do I not fill heaven and earth? says the Lord.” And Solomon, showing who it is that fills, says, “The Spirit of the Lord has filled the world.”

21.17 So then, concerning the lordship of the Holy Spirit, accept also the testimonies about him. Believe that the Holy Spirit is of the same Godhead, being and substance as the Father and the Son, and that he exists always together with the Father and the Son. Do you hear, philosopher? The philosopher’s answer to our holy fathers:

21.18 “Then, as you say, and as the testimonies of the Scriptures you have brought forward make clear, we must confess the Holy Spirit as God as well. And it seems to me that the idea would be forced, if the testimonies of the Scriptures had not been brought forward by you.”

21.19 “However, the case of Elihu the Buzite is clearly proved. But about the Assumption of Moses that you just mentioned, I had never heard of it until now. So I ask you to give me a clearer account of what was said.”

21.20 For what you have already said is not enough to give me complete assurance about the Spirit. The matter calls for a plainer and more forceful statement, since the inquiry is not about trivial things. The answer of our holy fathers, given through Leontius, their fifty-seventh bishop, to the philosopher:

21.21 The proofs brought before you were many, and the testimonies from the divine Scriptures were very clear and able to persuade you about the matter at hand. So, philosopher, we are amazed that you, who seem so full of understanding, still doubt.

21.22 But because we want you to look toward the truth, and pray that you will, we urge your intelligence to begin by understanding by faith that nature, uncreated and unchangeable. Do not presume, as we have often said, to pry with human reasonings into what is beyond the mind. Do not allow yourself to be tangled up any longer in the wrong-headed and impious notions of Arius, since you are a philosopher, as you say, philosopher. Instead receive in faith, as we have plainly told you, both what has now been said to you and what is still to be said.

21.23 Receive one Godhead: of the Father, who begot the Son in a way no words can express; of the Son, who was begotten from him; and of the Holy Spirit, who proceeds from the Father himself, and who is the Son’s own.

21.24 As the divine apostle Paul says, “If anyone does not have the Spirit of Christ, this person is not his.” And in another place the same apostle says, “The Lord is the Spirit.” And again: “There are distinctions of gifts, but the same Spirit; and there are distinctions of services, but the same Lord; and there are distinctions of workings, but the same God who works all things in all.” And a little later: “All these things are worked by the one and the same Spirit,

21.25 distributing to each one individually just as he wills.” See, philosopher, a very clear and plain proof that declares the Holy Spirit to be God and shows his freedom of will. Notice how it says here, “There are distinctions of workings, but the same God who works all things in all,” and then, “All these things are worked by the one and the same Spirit, distributing to each one individually just as he wills.”

21.26 And the Lord in the Gospels, as you know, speaking plainly to the Samaritan woman, what does he say? “God is spirit.” If then God is spirit, the Spirit is surely God as well. Yet there is no one God and another God; there is one Godhead of the other persons, according to the understanding of their distinct subsistences.

21.27 But when we hear the word “person,” let us not suppose that the divine is shaped like a human being. For it is uncompounded and without shape, as you yourself agreed, as we did, at the beginning of our discussion.

21.28 For even heaven and earth are testified to have a “face” (or “person”). The Lord himself in the Gospels, speaking to the scribes and Pharisees, said, “Hypocrites, you know how to judge the face of heaven and of the earth,” and so on.

21.29 For everything that has real existence is said, so far as it exists, to have the “face,” that is, the form, of its own nature. Yet heaven and earth are created, as is the whole nature of things that come to be. The divine and unspeakable essence, by contrast, is uncreated, since it is simple, uncompounded, without shape, eternal and immortal.

21.30 But let us return to the subject before us. From many testimonies of the divine Scriptures we have shown that the Holy Spirit is fellow-creator with the Father and the Son of all creation, seen and unseen, since he is always inseparable from the Father and the Son, just as the Son is from the Father and the Father from the Son.

21.31 Come now, if you like, and take some helpful guidance from illustrations, though they are weaker. Your word, like every person’s, is spoken aloud, yet it is born without division from your mind. In the same way your breath too goes out from you. You would not call either your word or your breath foreign to you.

21.32 You would not refuse to understand this in the case of human beings. Yet in the case of that unspeakable, unfathomable and incomprehensible essence of God, would you call foreign to him his Word, not a spoken word but one that is always living and active, sharper than any two-edged sword, and judge of all because he is also its creator? “No creature is hidden before him, but all things are naked and laid bare to his eyes.”

21.33 Does anyone dare to say that his Holy Spirit, who searches even the depths of God, is a stranger to him? Does anyone dare to say that either the Word or the Spirit of God is foreign to him, or to welcome those who say such things? Yes, philosopher. The philosopher’s reply to the whole company of the holy bishops:



Chapter 22

22.1 Since you have led me to a higher thought, saying that one Godhead of the Father, the Son and the Holy Spirit must be understood and believed, I remember what you said earlier: that the Father is God, the Son is God, and the Holy Spirit is God.

22.2 Now you say there is one Godhead of three perfect subsistences, of the Father, the Son and the Holy Spirit. Please explain these statements to me more clearly. The holy fathers’ answer to the philosopher, through the same bishop Leontius:

22.3 That divine and unspeakable being is beyond expression, since it is also beyond understanding, beyond reckoning, and altogether beyond tracing out. It surpasses all things and contains all things.

22.4 But hear it from us. We have not told you of one God and another God, as the impious Arius blasphemed, saying that one is an uncreated God and another a created one, and proclaiming that the Spirit of God is likewise created — God forbid. Rather, we have said that one Godhead is to be understood and believed: one being, one lordship and one will of the Father, the Son and the Holy Spirit.

22.5 We have said, too, that the subsistences of the holy Trinity are to be known as not separated and not located in place. By faith alone one Godhead is to be understood and believed, as we have often said, of the holy, consubstantial and adorable Trinity.

22.6 See, the true faith has shown in every way that no difference is to be conceived in the holy Trinity. Now be willing to give us your attention for a little while, and you will be more fully convinced, receiving through us from the Holy Spirit counsel that brings salvation. Then you will know that the one Godhead of the holy Trinity always exists and subsists, a Trinity truly a Trinity, with nothing in it ever existing before the rest, but always and in the same way an undivided and consubstantial Trinity. The philosopher’s answer:

22.7 “Do not think that I am turning away from the teachings of truth. If I were, I would have rejected your words right at the start of the discussion. I am searching out the meaning of your thoughts so that what you are saying may become clearer and better defined for me.” The holy fathers answered with an illustration, through the same bishop Leontius, about fire, radiance and light:

22.8 “Listen now, philosopher, listen. We have already set before your mind, from a great many passages of the divine Scriptures, that the Godhead is simple and uncompounded. You yourself agreed to this at the beginning of your propositions.

22.9 It is also immortal, eternal and uncreated fire by nature, and light that cannot be contained or grasped. It is not understood as a single person, as the Jews think. All Christians believe and proclaim that it exists always in a Trinity of inseparable Persons: the inseparable Trinity of the Father, the Son and the Holy Spirit, as has been shown.

22.10 Learn this now as well, philosopher. If we are being bold, may the divine majesty be kind to us, for our labor is carried through for the sake of your salvation and that of the others. Learn, then, from things perceived by the senses about things perceived by the mind, from things within the mind’s reach about things beyond the mind, and from things that can be spoken about things beyond speech.

22.11 All things, both seen and understood, among creatures “in heaven and on earth and under the earth,” are beyond comparison with that uncreated, incomprehensible and immortal being of God. Still, the illustration that has come to us is no small help to those who receive it in faith. It offers a sufficient picture of true devotion to those who wish to understand reverently. Let us speak.

22.12 This fire that we perceive with our senses is one nature, or one being, and at the same time a triad: fire, radiance, light. None of these is found to exist before another. The three exist inseparably from one another: the fire, the radiance that comes from it, and the light.

22.13 So separate the three, philosopher, if you can, and show us one of them existing before another. Show us the fire existing by itself before the radiance, and the radiance coming later, after some span of time. Or show us the light coming later than the fire and the radiance, or earlier in time.”

22.14 Show us, if you can, by separating the three from one another, that they are not alike fire, radiance and light, while the nature of the fire remains one.

22.15 Take these things to heart. They are perceptible and created, and, as we said a moment ago, they cannot be compared with the eternal and uncreated being of the Son. Still, accept from them these starting points for salvation. Give wings to the eye of your mind by faith, and rise up to the lofty knowledge of God.

22.16 As we pray and believe, the grace of the Father, the Son and the Holy Spirit will meet you, shining upon you. It will show you one Godhead: immortal fire, radiance and light. It is simple and uncompounded, inseparable and undivided, beyond comprehension and beyond words. It is truly a Trinity of one substance, the Trinity of the Father, the Son and the Holy Spirit.

22.17 [Where the philosopher believes in the holy Trinity.] When the philosopher heard this, he was as though in a trance. For a long while he was struck speechless, “his thoughts troubled him,” and great fear fell upon him. Then he came to himself and cried out loudly:

22.18 Glory to you, O God, who inspired these your saints with the mystery, beyond all understanding, of the undefiled, inseparable and uncreated Godhead. But I beg you, Christ, all-good Son of an all-good Father: forgive what I did wrong when I was led astray against you by the impious opinions of Arius. Do not make me pay the penalty before you, the righteous judge, for those impious words which I, wretched man, declared against you.

22.19 Woe to Arius and his impious company! They blasphemed against the Son of God when they said, “There was a time when he was not,” and that the Son of God is a creature and a thing made, and of a different substance; and that the Holy Spirit too is not of the same substance as the Father. So they spoke of the Son of God and the Holy Spirit.

22.20 I anathematize Arius now and always, and his impious opinions, and all who think as he does, and all who blaspheme against the Father, the Son and the Holy Spirit. For whoever does not have the Son does not have the Father either. And whoever blasphemes against the Son and the Holy Spirit has blasphemed against the Father.

22.21 I humbly beg your holy council of elders: help me by your prayers for me to Christ, the Son of God. I follow above all what has been set forth and defined through you by the Holy Spirit, and I confess that these things are true and sure.

22.22 For I believe this to be what the great teacher of sacred mysteries, Paul, spoke of: “the mystery hidden from the ages and from the generations, which has now been revealed, as it was told to his holy apostles and prophets” and to you. In the Spirit the Son and his Holy Spirit always exist, and exist together with God the Father and abide together with him. The holy fathers then added a further word to the philosopher, through Bishop Leontius, about a spring, a river and water:



Chapter 23

23.1 There is something else, my friend, that you must now understand about the truth, philosopher. Let us think of a spring that gives birth to a river of water. Every river, as you know, has a spring as its begetter. The river comes forth from the spring of water. Yet no one calls the river the spring, or the spring the river. The spring is called a spring and the river a river, and both are one water.

23.2 But when someone wants to draw water from the river or the spring, he changes the name. He will not say, “Go, draw and bring me the spring or the river,” but “water.” So the nature is one, but three persons are to be named: spring, river, water.

23.3 But the divine Scripture is shown to say these same things too. We are not saying anything foreign to it to you, who are now a true child of grace, even if we have introduced our argument by way of examples, types and images of the truth.

23.4 So the divine Scripture says about the Son: “He will incline toward them like a river of peace.” The river, clearly, flows out from the true fountain of life, the Godhead of the Father. The Lord himself cries out in the Gospels: “I came forth from the Father and have come.” He also said most plainly, “I and the Father are one,” and “I am in the Father and the Father is in me.” And the same is true of the Holy Spirit,

23.5 that all of us who believe receive from him. The Spirit is of the same essence as the Father and the Son. He proceeds from the Father, and is also proper to the Son, as we showed above. That he wells up for us out of the Son, the Lord himself taught most clearly in the Gospels when he said: “If anyone is thirsty, let him come to me and drink. As the Scripture said, whoever believes in me, rivers of living water will flow from his belly.” The evangelist, inspired by God, explains what was said and adds: “He said this about the Spirit, whom those who believed in him were about to receive.”

23.6 Now see what the prophet David cries out about this fountain of true life, the holy Trinity: “With you is the fountain of life; in your light we shall see light.” He calls God the Father the fountain of life, and speaks to him in the Son’s presence, since the Father is in the Son and the Son in the Father. The Son he calls “light,” and he says that in this light we shall see light, the Holy Spirit. For he says, “In your light we shall see light.”

23.7 For the Father is truly the fountain of life and of light. The Son is light from the light of the Father. The Holy Spirit is also light, from that same light.

23.8 For, as we must say again and again, there is one Godhead of the Father, the Son and the Holy Spirit. So he himself cries out through the words of the prophets: “I am God, and there is no other. I am God, the first, and after these things, and I am for ever.” And again: “I am, and I have not changed, and I am for ever.” And so on, in line with what has already been shown.

23.9 I think it necessary to take up these sayings again. I will not give them all, because there are so many, but at least the clearer ones, so that what has been said may stand on firmer ground.

23.10 So I will set out the words from the mouth of the prophet Jeremiah. He says: “He who made the earth for everlasting time filled it with four-footed beasts. He sends out the light, and it goes; he called it, and it obeyed him with trembling. The stars shone in their watches and rejoiced. He called them, and they said, ‘Here we are.’ They shone with gladness for the one who made them. This is our God; no other will be counted beside him.” And so on.

23.11 So, most God-loving philosopher, it is necessary to fix your mind on this and unfold the meaning of the passage. For it has shown, as you yourself agreed, that these things were said beforehand about the Son. For it says: “After these things he was seen on the earth and lived among human beings.”

23.12 Now suppose, following the impious wickedness of Arius, that the Son is some other, created essence, a god who came after the Father. Yet the Scripture says of him: “This is our God; no other will be counted beside him.” Then, by Arius’s impiety, the Father is not God, since of the Son it says, “No other will be counted beside him.” So the impious Arius-maniacs are refuted, together with the author of their blasphemy. Before denying the Son they have cast out the Father himself from the Godhead, and these enemies of the truth are found to be altogether godless.

23.13 For whoever does not have the Son, as it says in the Catholic Epistles, “does not have the Father either.” The catholic faith knows one Godhead and proclaims it as that of the Father, the Son and the Holy Spirit, beside which no other will be counted. This mystery of the holy, worshipful and consubstantial Trinity is beyond understanding, beyond expression and altogether beyond grasp. It can be understood by faith alone.



Chapter 24

24.1 And the philosopher said: “What the Holy Spirit has spoken through you is truly divine and full of light. Your holy words of teaching are dear to me, so I ask you to lend me your pure ears and teach me about what I now ask. In this way you will receive from God the fullest reward for my salvation.” The answer of the holy fathers, through the same bishop Leontius:

24.2 “Say what you wish. We are eager to give you full assurance. You are now especially able to receive the proofs of the sayings easily on every point, since you have been enlightened by the Holy Spirit.” The philosopher’s thanks and his question about the Lord’s becoming man:

24.3 “Thanks be to your holy head. Tell me, most holy men, how should we understand that God the Word, the Son of God, appeared on earth and lived among men, when he cannot be seen by any created nature, whether seen or understood? And what was the reason for which he did these things? Teach me, I beg you.” The answer of the holy fathers to the philosopher, through Bishop Leontius:

24.4 “The reason for his coming was arranged by him because of the fall of the first-created human beings, Adam and Eve, in paradise. That fall spread to their whole race.

24.5 So when they transgressed the commandment, they were stripped of the divine gift, and the Creator wished to give it back to the human race. We should understand here that just as God said, ‘Let us make man according to our image and likeness,’ and God made man, in line with the proofs already given, so the same God said again, ‘Let us save lost man, whom we made according to our image and likeness.’

24.6 And just as God the Father said ‘Let us make’ and the Son carried out the creating, being God from God, so the same Son, by the Father’s counsel, willed to restore man in himself.”

24.7 The philosopher’s question on the same subject: “And how was he seen on earth and how did he live among men as a man, when he is God and does not change?” The answer from the holy fathers, through Macarius, bishop of Jerusalem:

24.8 “In the words of the inspired Paul, ‘Great is the mystery of godliness: God was revealed in flesh.’ That is, the Son of God himself was then seen, even by angels. For the Only-begotten was not visible even to angels or archangels or any of the heavenly powers, since no one has ever seen God.

24.9 So when you hear of his coming down from heaven, do not suspect that his divinity, which cannot be contained, moved from one place to another. Understand this whole thing, the truly great mystery of godliness in which we were made new, as an act of the divine plan.

24.10 For renewal is the taking up again of newness. For this reason the Word of God himself came down into our likeness, giving back to us the likeness to himself.

24.11 It was impossible for God to become like us without taking flesh. The form of an incorporeal being was not added to an incorporeal substance, for that was what he himself was; what was added was the bodily. And a bodily substance could not come to be without being taken on. For this reason he truly took a body, so that we, who fell from the original brotherhood through the change of our incorporeal form, that is, of the grace of the Spirit, which we lost through the first human beings, Adam and Eve, might be brought back into that brotherhood through his taking of a body, and might receive again what is incorporeal and divine.

24.12 He takes flesh from a woman. In this way he becomes of one kind with us, so that he may share his own glory with us as those of his kind, and so that he may also save the woman through birth.

24.13 For it says, ‘The woman will be saved through childbearing.’ And the flesh he took had the life-giving element that belongs to its nature. For there is no flesh without the life-giving principle, which Scripture also properly calls the soul.”

24.14 The philosopher said: “Who would not be amazed at these great works of God, as you have described them? But how does he take flesh from a woman, as you said just now?” The answer of the holy fathers, through the same Macarius, bishop of Jerusalem:

24.15 “We have already told you, excellent friend, never to ask ‘how’ about the mysteries of God. They are unspeakable and beyond reckoning. But as we have been taught from the sacred writings, we will say as much as speech can set forth.”

24.16 For the complete understanding of that mystery, the incarnate plan of the Lord and how it came about, no human being knows, and no angel either. Not even Gabriel, who served in that mystery, nor the all-pure, clean and holy virgin Mary, could set out a full grasp of how God the Word took flesh. For the only-begotten Son of God alone knows exactly how he became man for our sake.

24.17 For even though “those who from the beginning were eyewitnesses and servants of the word” handed down to us, as Luke says, the things about his incarnate plan, namely that he was “of the seed of David and Abraham according to the flesh”; and “of whom Jesus was born,” that is, of the virgin, “who is called Christ”; and that “to them belong the fathers, and from them comes the Christ according to the flesh”; and that “he did not take hold of angels, but of the seed of Abraham”; and that “in all things he was made like us, except for sin.”

24.18 These things we know. But the manner in which they came about surpasses the understanding of every rational nature. For the prophet Jeremiah also says of this, “He is a man, and who will know him?” The philosopher and the whole crowd that had gathered to listen were amazed. The holy fathers, speaking through Macarius, bishop of Jerusalem, added:

24.19 We have already shown at great length that the only-begotten Son of God, being God, became man out of love for humanity. He took flesh and was born of the virgin Mary in an unspeakable birth.

24.20 For, as our argument showed earlier, he wished to renew what had been ruined by the fall of the first-formed man. So he came to be in what is ours, in order to make us to be in what is his, stooping down to our weakness like an excellent physician.

24.21 Again we say: his stooping down, coming down and being sent must be understood according to the manner of his becoming man, as we showed before. For in his divinity he always fills all things together with the Father, in the senses already given.

24.22 So listen. We are born of a woman. For love of humanity he came to this as well. But we are born from the pleasure of sleep and a man’s seed, while he alone was born of the Holy Spirit and the virgin Mary. We are nursed with milk. He came to this too, in the flesh, he who by his divinity gives food to all flesh. We grow in progress and in stature. He did not disdain to undergo this himself in the body, as it is written, “Jesus advanced in wisdom and stature and in favor with God and men.”

24.23 He completed thirty years, so that he might bless every age. Then he came to baptism, while John, the son of Zachariah, was proclaiming to the people a baptism of repentance. John was not giving forgiveness of sins or the gift of adoption. It was not for John to give these things, nor for any angel, but for God the Word himself, who was made flesh and became man.

24.24 And he submitted to baptism for our sake. Though God and sinless, he was baptized in the body as a man. He did not need baptism himself, but he did it to glorify our baptism, so that we might believe that just as the Holy Spirit came down upon him, so he comes also upon us who are baptized into him.

24.25 Then he lived among people. He handed down the declarations of his divine commandments and worked the wonders of signs. He did this for three years and had begun a fourth. Then he came to his voluntary bodily suffering on our behalf. For the penalty of the cross was owed by us. But if we had all been crucified, we still could not have snatched ourselves out of death.

24.26 “For death reigned from Adam until Moses, even over those who had not sinned.” There were many holy ones, many prophets, many righteous people, and none of them was able to free himself from the power of death. But the Savior of all came himself and took the penalties owed by us into his sinless flesh, taken from us, in our place and on our behalf.

24.27 After death we were carried down to Hades. He took this on as well, and went down into it willingly. He was not carried down as we are, but went down, for he was not subject to death but was master of death. And though he went down alone, he came back up with a multitude.

24.28 For he himself was the spiritual grain of wheat that fell into the earth for us and died in the flesh. By the power of his divinity he raised up his bodily temple, according to the Scriptures, and it bore fruit: the resurrection of the whole human race. After three days in the tomb and his return to life from the dead, he appeared to the disciples and showed them the sufferings his body had endured on the cross. He said, “Touch me and see that it is I myself, the one who works wonders, the one who also took upon himself in my flesh the sufferings that belonged to your race.”

24.29 Then for forty days he lived with them and gave them instructions for their salvation. He went up into the heavens while they watched, and the holy words of Scripture taught that he sat down at the right hand of the Father. We expect him to come at the end of the age to judge the living and the dead. He reigns forever with the Father, as he always has, for endless ages.

24.30 This is the apostolic and blameless faith of the church. It was handed down from above, from the Lord himself through the apostles, from ancestors to descendants. The church proclaims it to this day and will hold to it forever. For the Lord said to the disciples, “Go and make disciples of all the nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit.” On the agreement of all in the “of one substance.”



Chapter 25

25.1 When these things had been spoken in this way by the Holy Spirit through our holy fathers gathered in that holy council, the whole multitude that had come together to hear them praised God greatly.

25.2 The most God-beloved emperor himself was listening too, since he was present at most of the council’s sessions. He was full of admiration and glorified God for hearing such divine teachings. He rejoiced at the agreement of our bishops and exulted in spirit, for he was eager that no one, great or small, should disagree with this saving confession.

25.3 So after this long and thorough, reverent examination was finished, it seemed good to all our bishops together to define “of one substance” as part of the church’s faith. This was just how our holy fathers after the apostles had handed down this faith: that is, to confess that the Son and the Holy Spirit are of the same substance as the Father.

25.4 All the holy bishops gathered at Nicaea confirmed this faith. The multitude of priests and holy confessors, the highly praised and most God-beloved emperor himself, and the whole crowd of believers who had come together there gladly accepted the confession of faith. The exception was seventeen bishops, about whom we have spoken above. Arius, who thought he was pleasing them, was caught along with them, since they agreed with him. They said with him that the Son was made by God from outside, out of certain things that did not exist, and was not begotten from the Father’s own divinity. At this point the impious Arius and those with him are publicly condemned by the common voice of the council.



Chapter 26

26.1 Therefore all our holy fathers, by unanimous vote, decreed that these men should again be cast out of the catholic church together with Arius. They anathematized them, along with their impious opinion and their blasphemous words and thoughts, which they had used against the only-begotten Son. For they said that he was from things that did not exist, and that there was a time when he was not, and that the Son of God, by his own free will, was capable of both vice and virtue. They called him a created thing and a product of making.

26.2 The holy council anathematized all these things and these men themselves. It could not bear even to hear their impious opinion, their arrogance, and their blasphemous words.

26.3 They even tore up on the spot the little document, full of their impiety, which they had dared to hand in. This was the outcome the holy council gave to their case.

26.4 As for the orthodox faith, all the bishops agreed. For the sake of the simplicity of the believing multitude of the people, they gathered the whole of it into a few words and set down in writing the creed of the catholic faith, in this way. Statement of the catholic and apostolic faith, set forth by the council at Nicaea in the presence of the most God-beloved emperor Constantine, in the consulship of the illustrious Paulinus and Julianus, in the year 636 from Alexander, in the month Desius, on the nineteenth, the thirteenth day before the Kalends of July, in the [fourth] indiction, at Nicaea, the metropolis of Bithynia.



Chapter 27

27.1 We believe in one God, the Father Almighty, maker of all things, seen and unseen.

27.2 And in one Lord Jesus Christ, the Son of God, begotten from the Father, only-begotten, that is, from the substance of the Father; God from God, light from light, true God from true God; begotten, not made; of one substance with the Father; through whom all things came into being, those in heaven and those on earth;

27.3 who for us human beings and for your salvation came down, was made flesh, and became man;

27.4 suffered, was buried, and rose again on the third day; went up into the heavens, and sits at the right hand of the Father; and will come again to judge the living and the dead.

27.5 And in his Spirit.

27.6 But those who say, “There was a time when he was not,” and, “Before he was begotten he was not,” and that “he came to be out of things that were not,” or who claim that the Son of God is from a different hypostasis or substance, or is created, or changeable, or alterable: the catholic and apostolic Church anathematizes such people.

27.7 This is the faith which our holy fathers, the orthodox bishops at Nicaea, set forth. They set it forth first against Arius, who blasphemed

27.8 and said that the Son of God is a created thing. They set it forth also against Sabellius, Photinus, Paul of Samosata, Manichaeus, Valentinus and Marcion, and against every heresy that has risen up against the catholic and apostolic Church.

27.9 The council of holy and orthodox men gathered in the city of Nicaea condemned these. The names of the bishops and of their provinces are listed below.

27.10 So the council’s decisions were reported to the devout and highly praised emperor: the judgment against those who fight against God, and the statement of the orthodox faith. He gladly received it, with the greatest reverence, as something brought forward from God. As for those who opposed it, since they were resisting God, he decreed that they should go into exile.

27.11 Six of the bishops with Arius, then, accepted being driven out together with Arius himself and those around him.

27.12 But the other eleven were afraid of the God-loving emperor’s presence and of the great number of bishops in the council, and feared being banished. So they pretended, and signed in favor of “of one substance” with the hand, not with the intention.

27.13 The ringleader of this deceit was Eusebius of Nicomedia. He is shown to have held a double mind to the very end, as Eustathius of Antioch, Eusebius son of Pamphilus, the great Athanasius, and all who wrote accounts of the council relate. By pretense he appeared to be on our side, while in fact he vigorously defended the party of our opponents. The signatures of the bishops on the faith follow.



Chapter 28

28.1 Hosius, bishop of the city of Cordoba, for the holy churches of God in Rome, Spain and all Italy, and in the other nations beyond, as far as the ocean, as they are in my region, through the presbyters with him, Vito and Vincentius of Rome.

28.2 Alexander of Alexandria, with Athanasius, who was then archdeacon, for the churches throughout all Egypt, Libya and Pentapolis, and the neighboring regions as far as the provinces of India.

28.3 Eustathius of Antioch the Great, for the churches in Coele-Syria, all Mesopotamia, and both Cilicias.

28.4 John the Persian, for the churches in all Persia and in Greater India.

28.5 Leontius of Caesarea in Cappadocia, the adornment of the Lord’s church, for the churches in Cappadocia itself, Galatia, Pontus, Diospontus, Paphlagonia, Pontus Polemoniacus, and Armenia, Lesser and Greater.

28.6 Theonas of Cyzicus, for the churches in Asia and the Hellespont, Lydia and Caria, through the bishops under him, Eutychius of Smyrna and Marinus of Troas.

28.7 Macarius of Jerusalem, with Eusebius son of Pamphilus, bishop of Caesarea, for the churches in Palestine, Arabia and Phoenicia.

28.8 Alexander of Thessalonica, through those serving under him, for the churches in Macedonia, First and Second, together with Greece, all of Europe, both Scythias, all the Illyrian regions, Thessaly and Achaia.

28.9 Nunechius of Laodicea, for the churches in Phrygia, First and Second.

28.10 Protogenes, the admirable bishop of the city of Sardica, for the churches in Dacia, Calabria, Dardania, and the regions bordering them.

28.11 Caecilian of Carthage, for the holy churches of God throughout all the provinces, in the Africas, the Numidias, and both Mauritanias.

28.12 Pistus of Marcianopolis, for the churches in Moesia, the nations of the Menes and the Galli, and the cities near them.

28.13 Alexander of Constantinople, at that time still a presbyter (he later received the bishop’s office in the church there), together with Paul, who was then still a reader and his secretary, for all the churches in the islands of the Cyclades.

28.14 All these holy and apostolic men carried the decisions of the holy, great and ecumenical council of Nicaea across the sea and handed them on to all the holy churches of God under heaven, everywhere on earth. At that point the emperor rose from his throne and sent up words of thanksgiving to God.



Chapter 29

29.1 The emperor Constantine was delighted at the statement of the right and apostolic faith. It had been proclaimed through our three hundred holy fathers by the Holy Spirit, as if from a single mouth, and approved by all. So he rose from his throne in the presence of the whole crowd of holy bishops and of all who had gathered for that holy hearing of the faith, and

29.2 spread out his hands, lifted his eyes to heaven toward God, and with words of praise he hymned God, the Savior and benefactor of all of us, because God had granted him the harmony of the bishops that he longed for, and their agreement in voice about the right and saving faith.

29.3 So great was that best of emperors, beloved of God, in his care for the churches of God and for the entirely peaceful harmony of the shepherds.

29.4 I think it is not out of place to include in this writing also what Eusebius Pamphilus says about the business done in the council. He took it up well at the start of his account in his third book, the one on the life of Constantine, the emperor beloved of God.

29.5 It runs as follows. Very many proposals were put forward by each side, and at first there was much uncertainty on the part of some. The all-praised emperor listened to everyone, and with great patience and attention received the proposals of both parties.

29.6 In turn he took up what each side said. Quietly he brought together those who were stubbornly contentious, and he spoke gently with each one. He spoke in Greek, since he was not unskilled in that language either, and he was sweet and pleasant.

29.7 Some he persuaded, others he shamed with his words; those who spoke well he praised; and he urged all toward agreement. In the end he brought them to one mind and one belief, so that the godly confession of praise prevailed with one voice. The saving faith, which had truly been proclaimed by the Holy Spirit through all our holy fathers mentioned above, was confirmed.

29.8 At the same time he also made a law that one date be agreed on by all for the saving feast of the Pascha.

29.9 Then he also ordered that what had been decided in common be confirmed in writing, with each man adding his signature. And he urged the bishops to set down in writing the various church regulations and canons. Concerning Acesius, bishop of the Novatians, and those with him.



Chapter 30

30.1 The emperor’s faith moves us to mention one more matter. He took such zeal and forethought for the peace of the church that he overlooked not even the smallest things. He had invited to the council Acesius, bishop of the Novatian sect, and those with him, as though they too held the homoousion and glorified the Trinity.

30.2 So after the definition of the faith had been set out and signed by the council and the emperor, the emperor Constantine asked Acesius whether he too agreed with the faith and with the ruling about the feast of Pascha.

30.3 Acesius said to him, “The council has decided nothing new, O emperor. For we have all received from of old, from apostolic times, both the definition of the faith and the date of the feast of Pascha.”

30.4 The emperor said to him, “Then why are you separated from our communion?” Acesius told of what happened under Decius, during the persecution, about those who had been unable to struggle through martyrdom but had denied the faith. He put forward the strictness of a severe rule, saying that “those who have sinned after baptism ought not to be received when they repent, or be counted worthy of communion in the mystery from then on.”

30.5 When Acesius had said this, the emperor said to him, “Acesius, set up a ladder for yourself alone, and climb up into heaven.”

30.6 After this all the bishops set out various church regulations. A teaching discourse on the church regulations.



Chapter 31

31.1 Let us speak with the light, who is Christ, as those who stand near him. Let us conduct our lives as people who see him, through prayers that sanctify. Prayers do sanctify, if we pray with a divine word. And a divine word is present wherever the heart and the manner of life are kept pure in humility. Israel grew weary offering its sacrifices. The prophets cried out to God: “Send out your light and your truth.” They cried out, and we have received. “Others have labored,” as the Lord said, “and we have entered into their labor.” For he himself has come to us, the one who says, “I am the light, I am the truth.” We received grace without weariness, but we must guard that grace through toil.

31.2 Concerning those who say Christians must not work. Some people do not want to work but to meddle. They misunderstand the Lord’s holy words, “Do not be anxious for your life, what you will eat.” They claim that, following this saying, Christians ought not to work the land. We must show that the Lord did not mean it that way. It is possible both to work and not to be anxious, knowing and believing that the Lord himself gives the growth and the fruits of our works. He said: “So is the kingdom of God, as if a man casts his seed on the ground, and sleeps and rises night and day; and the seed sprouts and grows long, though he himself does not know how.”

31.3 Concerning the clergy. The clergy ought to be a type and image of the heavenly things. The bishop is the  of the Lord himself, being after him the head of the church he has received. The presbyter holds the seraphic throne, and the deacon the cherubic. The attendant is fitting for serving these.
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Book 3


Chapter 1

1.1 The account has set out for us in order the first and second books of the church history. It began from the first years of the reign of the Christ-bearing and victorious emperor Constantine. It passed through everything in between, down to the full conclusion of the business of the holy council of the Nicaeans, and presented it as a picture of what happened. It also described the siege that the God-hating tyrants stirred up against the churches of the Lord, and the utterly shameful end of those same impious tyrants.

1.2 It told how Christ, the bridegroom of the church, armed his worthy servant Constantine with the weapons of his precious cross and raised him up against these impious men.

1.3 It told how Christ granted him trophies of victory over those very tyrants, striking them all down, whole families together, under the feet of the most God-beloved Constantine. Through them he gave deep peace from above to his churches throughout the whole world.

1.4 It also told of the scheme that afterward was stirred up again against the church by the enemy demon, who hates what is good, through the thoroughly polluted Arius.

1.5 It told how, on account of him and the impious blasphemies he uttered against the Son of God, the holy, great and ecumenical council in Nicaea took place, by God’s command, through his servant, the most God-beloved emperor Constantine. And it told what was done in that council

1.6 by the Holy Spirit, through the holy bishops gathered there, three hundred in number and orthodox, on behalf of the apostolic and orthodox faith. By the grace of Christ our God, and as far as his power allowed, the account has handed this on to us plainly.

1.7 From here I will go on to the narrative of the emperor’s devotion, and how he never ceased his concern for the churches of God.



Chapter 2

2.1 On the emperor’s unrelenting zeal for the churches. His zeal for Christianity was great and beyond words: he wanted to bring everyone, even those outside, to the true knowledge of the living God. He wrote to all the peoples under Roman rule, urging them to leave their former deception and exhorting them to turn themselves to the teaching of our God and Savior. He called on them all to come to this truth, acting with a purpose more apostolic than royal.

2.2 He also stirred up the bishops in each city to build churches. He did not urge them by letters alone; he also gave money generously and supplied all the costs of the building. The letter he wrote shows this, and it runs as follows. Letter of the emperor Constantine to Eusebius, son of Pamphilus, about the building of churches.



Chapter 3

3.1 Constantine, victor, greatest, Augustus, to Eusebius. Until the present time, while that unholy purpose was persecuting the servants of God our Savior, I have been fully persuaded, dearest brother, that the buildings of all the churches had