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Discourse of the Nature of Regeneneration
by Stephen Charnock

Regeneration is a change wrought in the heart of a person, resulting from the death and resurrection of Christ,
and is necessary for salvation.

Scripture: Psalm 51:10, Ezekiel 36:26, Romans 6:4, Romans 12:2, 2 Corinthians 5:17, Galatians 5:6, Ephesians 2:10,
Ephesians 4:24, Colossians 3:10
Topics: "Regeneration”, "Sanctification”

Description

Stephen Charnock preaches about the profound transformation that occurs in a person who becomes a
new creature in Christ, emphasizing the complete change in nature, principles, and end. He explains that
this change is a real, universal, and inward transformation that affects every part of the individual, leading
to a new harmony in the whole person. Charnock highlights the importance of faith and love as the primary
principles of the new creature, guiding all actions and affections towards God. He stresses that the new
creature's ultimate goal is the glory of God, contrasting with the self-centered motives of the old man.

Transcript

Therefore if any man be in Christ, he is a new creature: old things are passed away; behold, all things are
become new.--2 Cor. v. 17.

The apostle in those words, ver. 13, 'For whether we be besides ourselves, it is to God; or whether we be
sober, it is for your cause,’ defends his speaking so much of his integrity; though some men would count
him out of his wits for it, yet he regards not their judgment; for if he were in an ecstasy, or 'beside himself,'
his purpose was to serve God and his church, and therefore he did not regard the opinion of men, whether
he were accounted mad or sober, so he might perform the end of his apostleship. The sense therefore of
it, as Calvin renders it, is this: Let men take it as they will, that | speak so much of my integrity, | do it not
upon my own account, but have respect to God and the church in speaking of it, for | am as ready to be
silent as to speak, when my silence may glorify God and advantage the church as much as my speech;
'for the love of Christ constrains me," ver. 14, for whom | am bound to live; and so he passes on to
inculcate the duty of every man that bath an interest in the death of Christ. The love of Christ constrains us
actively; the love wherewith Christ has loved us is a powerful attractive to make us live to him. It is the
highest equity and justice that we should live to him who died for us. Whence observe,

The true consideration and sense of the love of Christ in his death, has a pleasing force, and is a delightful
bond and obligation upon us to devote ourselves wholly to his service and glory. There is a moral
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constraint upon the soul to this end: 'if one died for all, then were all dead," then all were obnoxious to
eternal death. Others (Vorstius, Calvin, editor) dislike this interpretation, and understand it not of the death
to God brought in by the first Adam, but a death to sin and the flesh, procured by the second Adam, which
death is spoken of Rom. vi. 2, 'How shall we, being dead to sin,' &c., and called 'a suffering in the flesh,
and a ceasing from sin," 1 Peter iv. 1. If one died for all, then all for whom he lied are dead, jure et
obligatione, dead to themselves, that they might not be under their own power, but the power of him that
died for them, and rose again. Since, therefore, we are dead to sin, we should take no care to maintain the
life of it. And this seems, by the following verse, to be the true meaning of it: ver 15, 'And that he died for
all, that they which live should not henceforth live unto themselves, but unto him which died for them, and
rose again.' He has redeemed us by the price of his blood, that he might have us in his own power, as his
own property, so that we are no longer our own masters, and have no longer right to ourselves. They
ought to die to themselves, that they may live to Christ; it being fit they should live not to their own wills, or
own honour, but to the glory and will of their Redeemer. It was to this end that Christ died, that he might
have a seed to serve him, and live to him. It is ingratitude and injustice to deny him our service, since
thereby we endeavour to frustrate the design of his coming. and the end of his death. Observe,

1. Self is the chief end of every natural man. 'That they which live, should not henceforth live unto
themselves.' Implying that all men living, who are not under the actual benefit and efficacy of our Saviour's
death, do live to themselves. The greatest distinction between a regenerate and a natural man is this, self
is the end of one, and Christ the end of the other. The life of a natural man, and all the dependencies of it,
is to gratify corrupt self, with the greatest detriment to his natural and moral self, the happiness and flood
of his soul, but the life of a new creature, with all the dependencies of it, is for the glory of God and the
Redeemer. This self-dependence, and a desire of independence on God, which was the great sin of
Adam, whereby he would malice himself his own chief end, has run in the veins of all his posterity, and is
the bitter root upon which all the fruits of gall and wormwood grow.

2. The end of our Saviour's dying and rising again was to change the corrupt end of the creature. The end
of redemption, and consequently the end of the Redeemer, must be contrary to the end of corruption and
the end of the first Adam. As Adam dispossessed God of his dominion to set up self, so does Christ pull
down self to advance God to his right of being our chief end. It is called, therefore, a redemption of us to
God: Rev. v. 9, 'For thou was slain, and hast redeemed us to God by thy blood;' redeemed us from a
slavery under sordid lusts, to God as our end.

3. Therefore we must be taken off from ourselves, as our end, and be fixed upon another, even upon
Christ, else we answer not the end of Christ's death and resurrection: 'He bore our sins in his own body on
the tree, that we being dead to sin, should live unto righteousness,' | Peter ii. 21. And if the ends of our
Saviour's death and resurrection be not accomplished upon us, the fruits of it shall not be enjoyed by us.
The whole work of regeneration, and conversion, and sanctification, and the efficacy of the death of Christ
in the soul, consists in these two things: a taking us off from self, and pitching us upon God and Christ as
our end. The terminus a quo is self, the terminus ad quem is Christ. We are ‘'redeemed by the precious
blood of christ from our vain conversation received by tradition from our fathers,' | Peter i. 18, even from
our first father Adam. This is properly to set up no other gods before him, and to abhor the grossest
idolatry.

4. 1t is highly equitable, that if Christ died for us, and was raised for us as our happiness, we should live to
his glory, and make him our end in all our actions, and the whole course of our lives. The apostle uses this
consideration as an argument, and as a copy and exemplar. As Christ died not for himself, nor rose again
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for himself, but he died for God's glory and our redemption, to vindicate God's righteousness, and justify
us in his sight, and rose again to make it appear that he had done our business in redeeming us, and went
to heaven to manage our cause for us, so we are to rise to keep up the honour of God's righteousness
and holiness, and to justify Christ in our professions of him, and conformity to him in the design of his
death and resurrection. It is a high disesteem of ourselves not to live to Christ, which is both a more
rightful and a more satisfying object of our affections, who returns our living to him with a happiness to
ourselves. By his dying he purchased a dominion over us; by his resurrection his dominion over us was
confirmed, and thereby our obligation of love and service increased. He died as our surety to satisfy our
debts, and rose as our Saviour to justify our persons; so the apostle, Rom. iv. 26, 'He was delivered for our
offences, and rose again for our justification." Therefore, as he rose to justify us, we must rise to glorify
him. And indeed it is a great sign of a spiritual growth when we grow in our ends and aims for God.

5. The resurrection of Christ, as well as his death, was for us. He rose again, it must be understood, for
them for whom he died; he died as a public person, bearing our sins, and rose again as a public person,
and head of the believing world, acquitted from our sins: Heb. ix. 24, 'He is entered into heaven, to appear
in the presence of God for us." And in a conformity to these two public acts of Christ does our regeneration
and communion with Christ consist; in a mortification of the body of sin in conformity to his death; in
newness of life, by quickening grace, in conformity to his resurrection, Col. ii. 12.

The apostle proceeds on, and makes his inference in the 16th verse, 'Henceforth know we no man after
the flesh; yea, though we have known Christ after the flesh, yet now henceforth know we him no more.' To
know is used in Scripture for love and delight, both on God's part,--Ps. i. 6. 'The Lord knows the way of the
righteous, that is, loves and delights in the way of the righteous,--and on man's part: Hosea iv. 1, 'No
knowledge of God in the land,’ that is, no love of God. Not to know men after the flesh then, is either not to
judge of men according to the endowments, though never so glittering, which arise only from fleshy
principles; to esteem no man according to his greatness, his knowledge, and worth, in the account of the
world, or, not to love men for our secular interest; or, not to regard men according to those fleshly
privileges of circumcision and carnal ceremonies. Not ourselves, which is included in no man; not to
esteem of ourselves by our knowledge, wealth, credit, honour, or any other excellency which falls under
the praise of men, but by inward grace, living to God, fruitfulness to him, which falls under the praise of
God. Men esteem not their fields for the gay wild flowers in them, but for the corn and fruit; 'yea, though
we have known Christ after the flesh, yet now henceforth know we him no more.' We do not glory in him
because he was of kin to us, and our countryman according to the flesh; we look upon him no more only
as a miraculous man, but we have more noble thoughts of him; we know him as the great Redeemer of
the world; we consider him in those excellent things he has done, those excellent graces which he has
communicated, those excellent offices he does exercise, we know him after a spiritual manner, as the
author of all grace, appointed by God for such ends, accepted by God upon such works, glorified by God
for such purposes; we regard him as transacting our great affairs in heaven, where he is entered as a
forerunner for us, Heb. vi. 20, and as such we serve and honour him; we desire not his company in the
flesh, but in the spirit, in his heavenly appearance and glory. Observe,

1. Natural men have no delight in anything but secular concerns; love nothing, but for their own
advantage; admire not any true spiritual worth; they know and love men, yea, what love they pretend to
Christ is only a fleshly love, a love from education, a customary love.

2. An evidence of being taken from ourselves and living to Christ, is our valuation either of ourselves or
others, according to holiness. Though a civil respect be due to men according to their station in the
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world,--such a respect the writer of this epistle gave to Agrippa;--yet our inward valuations of men ought to
be upon the account of the image of God in them. God, who loves righteousness, knows no man after the
flesh, but as he finds the image of his own righteousness in him; and as a new creature is framed after the
image of God, so his affections and valuations of men or things are according to God's affections to them,
or esteem of them.

3. Our professions of Christ, serving him and loving him barely for ourselves and for fleshly ends, does not
consist with regeneration. Such a love is a love to ourselves, not to Christ, a making him only subservient
to us, not ourselves subservient to Christ.

4. We should eye Christ, and arise to the knowledge of him, as he is advanced and exulted by God. Look
upon him as our head, delight to come under his wing, and have our whole dependence on him, know him
in his righteousness to justify us, know him not only as a Saviour risen, but in the power of his resurrection
in our souls, and the fellowship of his sufferings, and to be made conformable to his death; such a
knowledge the apostle aims at, Philip. iii. 8-10; the other knowledge is a knowledge of him in the head, this
a knowledge of him in the heart; the other is a knowledge of him after the flesh, this a knowledge of him
after the spirit, in the draught of Christ in our hearts by the Spirit, an inward conception of him in the womb
of our hearts.

The text is another inference made from that position, ver. 15. If there be such an obligation upon us to
live to Christ, because he has died and rose again for us; then certainly whosoever has an interest in the
death and resurrection of Christ, as to the fruits of it, must be a new creature, a changed person; old things
have passed away, all things are become new in him. Whosoever is in the kingdom of Christ, engrafted
into him, under the participation of his death and resurrection, is a new creature; all other excellencies are
defective, though they may be useful to the world; it is a 'new creation' only makes a man excellent and
worthy of the kingdom.

'Old things are passed away," old affections, old dispositions of Adam; those things, the "archaia", things
that are very near of as old a standing us the world. Adam would be his own rule and ruler; he would be
the rule of good and evil to himself; he would be his own end. These things must pass away; we must
come to a fiduciary reliance upon God, under the new head of his appointment, and make him our highest
good, our chief end, our exact rule, and therefore what is called the 'new creature, Gal. vi. 15, is called
‘faith working by love," Gal. v. 6.

Adam's great failures were unbelief and self-love; he would not believe God's precept and threatening; he
would not depend upon God. To this is opposed faith, which is a grace that empties us of ourselves, and
fixes us in our dependence on another. He would also advance himself, and be his own rule and end, to
know as God; to this is opposed love, which is an acting for God and his glory. And these two are the
essential parts of the new creature. Some of late would understand, by the new creature, only a
conversion from idolatry to the profession of Christianity.

But there must be a greater import in the words than so. The apostle makes it a qualification necessary
both to Jew and Gentile, that neither the circumcision of the one did avail without it, nor the uncircumcision
of the other prejudice them that possess it. Besides, men may turn from one profession to another without
living to God, and directing all their actions to the glory of Christ. Some translate it, '‘Let him be a new
creature;' others, 'He is a new creature.' One notes his state, the other his obligation.
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'Old things are passed away.' It is a reason rendered; there is a change in the whole frame of things. If you
understand it of the old economy, the old legal state, then it is an argument showing the necessity of the
new creature. Old things are withered; there is a new frame in the church, in the kingdom, therefore there
ought to be so in the subjects of it; for the prophets use to speak of the state of the gospel under the
names of a 'new heaven and new earth,’ Isa. Ixv. 17.

As old rites in the church are removed, so the old principles and the old frames of Adam should pass
away. The old rubbish must be thrown out when the house is new built. And they are passed away in a
regenerate man, jure, obligatione, potestate, though not wholly in actu. 'All things are become new', but
not of ourselves, but by the grace of God, ver. 18, 'and all things are of God." It is likely the apostle
expresses himself thus, to pull down the swelling thoughts of the Corinthians which they had of
themselves.

They were proud of their gifts, wherein, by the apostle's own confession, they came behind no church in
the world, 1 Cor. i. 7; and he discourses to them much of the excellence of charity above knowledge, and
advises them to 'covet the best gifts," 2 Cor. xiii. He depresses their confidence in knowledge without
grace, which does but puff up, not edify to eternal life. He wishes them, therefore, to look more to the new
creature in them, to try themselves whether they be in Christ or no, by the change they found in their
hearts. 'If any man be in Christ,' that is, be a member of Christ, engrafted into him.

In the words observe,
1. The character of a true Christian by his state, a new creature.

2. The necessity of this new creation, if any man; if he be not a new creature, he is not in Christ; he has
nothing at present to do with him, he is no true member of his body.

3. The universality, any man; not a man can be in Christ by any other way, without this new creation pass
upon him.

4. The advantage of it: if he be a new creature, he is certainly in Christ, it is an infallible token that the
Redeemer did die and rise again for him.

5. The nature of it.
(1.) Removal of the old form: old things are passed away.
(2.) Introduction of a new: all things are become new, as without in the church, so within in the soul.

6. The note of attention: behold, more particularly set to this passage, of all things becoming new, to
remote the deceit that men are liable to. Old things in some measure may pass away, but look to that,
whether new things come in the place contrary to those old, whether there be new affections, new
dispositions; old things may pass away, when old sins are left, and no new frames be set up in the stead
of them. The doctrine | shall insist upon is this:

Doct. Every man in Christ has a real and mighty change wrought in him, and becomes a new creature.

| pitch upon these words to show the nature of regeneration, the necessity of which | have already
discoursed of.
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It is difficult to describe exactly the nature of regeneration.

1. Because of the disputes about the nature of it; whether it be quality, or a spiritual substance; whether, if
a quality, it be a habit or a power, or whether it be the Holy Ghost personally. Many controversies the wits
of men have obscured it with. The Scripture discovers it to us under the terms of the new creature, a new
heart, a law put into us, the image of God, a divine nature; these, though Scripture terms, are difficult to
explain.

2. It is difficult, because it is visible, not in itself, but in its edicts. We know seed does propagate itself, and
produce its like, but the generative part in the seed lies covered with husks and skin, so that it is hard to
tell in what atom or point the generative particle does lie. We know we have a soul, yet it is hard to tell
what the soul is, and in what part it does principally reside. We know there are angels, yet what mortal can
give a description of that glorious nature? It is much like the wind, as our Saviour describes it: John iii. 8,
‘The wind blows where it lists, and thou hears the sound thereof, but can not tell whence it comes, nor
whither it goes: so is every one that is born of the Spirit." The wind, we feel it, we see the effects of it, yet
cannot tell how it arises, where it does repose itself, and how it is allayed; and all the notions of philosophy
about it will not satisfy a curious inquirer. So likewise it is in this business of regeneration; the effects of it
are known, there are certain characters whereby to discern it; but to give a description of the nature of it is
not so easy.

3. It is difficult, because of the natural ignorance which is still in the minds of the best. A man cannot
understand all iniquity, for there is a 'mystery of iniquity;' neither can he fully understand this work, for
there is a 'mystery of godliness,' 1 Tim. iii. 16; not only in the whole scheme of it without, but in the whole
frame of it in the heart. It is called the 'hidden man of the heart’, 1 Peter iii. 4; hidden from the world,
hidden from reason, hidden from the sight sometimes of them that have it; a man can hardly sometimes
see it in his own heart, by reason of the steams of corruption; as a beautiful picture is not visible in a cloud
of smoke. The blindness the god of this world has wrapped us in, that we might not know God, or the
things of God, is not wholly taken off: And even what we know of the truths of God, suffers an eclipse by
our carnal conceptions of them; for all the notions we frame of them have a tincture of sense and fancy.

4. It is hard for those to conceive it who have no experience of it. If we speak of the motions of natural
corruption, as wrath, passion, distrust of God, and enormous sins, men can easily understand this,
because we have all sad experiments of an inward corruption; but the methods and motions of the Spirit of
God in this work are not comprehended, but by those who have felt the power of it. The motions of sin are
more sensible, the motions of the Spirit more secret and inward, and men want as much the experience of
the one, as they have too much of the other.

Hence it is that many carnal men love to have the nature of sin ripped up and discovered; partly, perhaps,
for this reason among others, that they can better understand that by the daily evidence of it in their own
practices; whereas other things, out of the reach of their experience, are out of the grasp of their
understanding; and therefore seem to them paradoxes and incredible things: the spiritual man is not
judged or discerned by any but them that are spiritual, 1 Cor. ii. 15.

It is certainly true, that as a painter can better decipher a stormy and cloudy air than the serenity of a clear
day, and the spectator conceive it with more pleasure: so it is more easy to represent the agitations and
affections of natural corruption, than the inward frame of a soul wrought by the Spirit of God. | shall
therefore describe it consonantly to the Scripture thus: Regeneration is a mighty and powerful change,
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wrought in the soul by the efficacious working of the Holy Spirit, wherein a vital principle, a new habit, the
law of God, and a divine nature, are put into, and framed in the heart, enabling it to act holily and
pleasingly to God, and to grow up therein to eternal glory.

This it included in the term of a new creature in the text. There is a change, a creation, that which was not
is brought into a state of being. If a new creature, and in Christ, then surely not a dead but a living
creature, having a principle of life; and if a living creature, then possessed of some power to act, and
habits to make those actions easy; and if a power to act, and a habit to facilitate that act, then a law in their
nature as the rule of their acting; every creature has so.

In this respect the heavens are said to have ordinances: 'knows thou the ordinances of heaven?' Job
xxxviii. 33; and they seem to act in the way of a covenant, Jer. xxxiii. 25, according to such articles as God
has pitched upon. And, lastly, as in all creatures thus endued, there is a likeness to some other things in
the rank of beings; so in this new creature there is a likeness to God, whence it is called 'the image of God
in holiness and righteousness," and a 'divine nature.'

So that you see the divers expressions whereby the Scripture declares this work of regeneration are
included in this term of the new creature, or the flew creation, as the word is, "kaine ktisis". It is a certain
spiritual and supernatural principle, or permanent form, per modem actus primi, infused by God, whereby
it is made partaker of the divine nature, and enabled to act for God.

Let us therefore see,

1. How it is differenced from other states of a Christian.

2. What it is not.

B. What it is.

1. First, How it is differenced from the other states of a Christian.

(1.) It differs from conversion. Regeneration is a spiritual change, conversion is a spiritual motion. In
regeneration there is a power conferred; conversion is the exercise of this power. In regeneration there is
given us a principle to turn; conversion is our actual turning; that is the principle whereby we are brought
out of a state of nature into a state of grace; and conversion the actual fixing on God, as the terminus ad
guem. One gives posse agere, the other actu agere.

[1.] Conversion is related to regeneration, as the effect to the cause. Life precedes motion, and is the
cause of motion. In the covenant, the new heart, the new spirit, and God's putting his Spirit into them, is
distinguished from their walking in his statutes, Ezek. xxxvi. 27, from the first step we take in the way of
God, and is set down as the cause of our motion: 'l will cause you to walk in my statutes." In renewing us,
God gives us a power; in converting us, he excites that power. Men are naturally dead, and have a stone
upon them; regeneration is a rolling away the stone from the heart, and a raising to newness of life; and
then conversion is as natural to a regenerate man as motion is to a living body. A principle of activity will
produce action.

[2.] In regeneration, man is wholly passive; in conversion, he is active: as a child in its first formation in the
womb, contributes nothing to the first infusion of life; but after it has life, it is active, and its motions natural.
The first reviving of us is wholly the act of God, without any concurrence of the creature; but after we are
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revived, we do actively and voluntarily live in his sight: Hosea vi. 2, 'He will revive us, he will raise us up,
and then 'we shall live in his sight;' then we shall walk before him, then shall we ‘follow on to know the
Lord.' Regeneration is the motion of God in the creature; conversion is the motion of the creature to God,
by virtue of that first principle; from this principle all the acts of believing, repenting, mortifying, quickening,
do spring. In all these a man is active; in the other merely passive; all these are the acts of the will, by the
assisting grace of God, after the infusion of the first grace. Conversion is a giving ourselves to the Lord, 2
Cor. viii. 5; giving our own selves to the Lord is a voluntary act, but the power whereby we are enabled
thus to give ourselves, is wholly and purely, in every part of it, from the Lord himself. A renewed man is
said to be led by the Spirit, Rom. viii. 14, not dragged, not forced; the putting a bias and aptitude in the will,
is the work of the Spirit quickening it; but the moving the will to God by the strength of this bias, is
voluntary, and the act of the creature. The Spirit leads, as a father does a child by the hand; the father
gave him that principle of life, and conducts him and hands him in his motion; but the child has a principle
of motion in himself, and a will to move. The day of regeneration is solely the day of God's power, wherein
he makes men cavilling to turn to him, Ps. cx. 3; so that, though in actual conversion the creature be
active, it is not from the power of man, though it be from a power in man, not growing up from the impotent
root in nature, but settled there by the Spirit of God.

(2.) It differs from justification. They agree in the term to which, that is God: by justification we are
reconciled to God; by regeneration we are assimilated, made like to God. They always go together. As our
Saviour's resurrection, which was the justification of him from that guilt which he had taken upon himself,
and a public pronouncing him to be his righteous servant, is called a new begetting him: Acts xiii. 33, '‘God
has raised up Jesus again, as it is also written in the second Psalm: Thou art my Son, this day have |
begotten thee;' because it was a manifestation of him to be the Son of God, who before, being covered
with our infirmities, did not appear so to the world: so our justification from guilt, and new begetting us, and
manifesting us to the angels to be the sons of God, are at one and the same time, and both are by grace;
'by grace you are justified,’ Rom. v. 1, the quickening and raising us together with Christ is by grace, Eph.
ii. 5, 6. The blessing of Abraham, which is the application of redemption from the curse of the law, and the
receiving the promise of the Spirit by faith, are both together, Gal. iii. 14.

But [1.] it differs from justification in the nature of the change.

Justification is a relative change, whereby a man is brought from a state of guilt to a state of
righteousness; from a state of slavery to a state of liberty; from the obligation of the covenant of works to
the privilege of the covenant of grace; from being a child of wrath to be an heir of promise. Regeneration is
a physical change, and real, as when a dead man is raised from death to life; it is a filling the soul with
another nature, Eph. ii. 1, 'And you has he quickened, who were dead in trespasses and sins.' The
translators have inserted those words, 'has he quickened,' because those words are put in the 5th verse;
but methinks the words refer better to the 23rd verse of the first chapter, speaking of Christ, ‘who fills all in
all," and fills you too with a spiritual life; or he passes from the power of God in raising Christ, to his power
in raising us. It is a change of nature, and of that nature whereby we are children of wrath, not only by the
first sin, but by a conversation according to the course of the world. And this quickening respects the
change of that nature which was prone to a worldly conversation, and a fulfilling the desires of the flesh.
The first is a change of a man's condition, this a change in a man's disposition. When a man is made a
magistrate there is a change in his relation; when a servant or slave is made a freeman there is an
alteration of his condition; but neither the one's magistracy nor the other's liberty, fills their hearts with new
principles, or plants a new frame in their nature. Relation and nature are two distinct things. In creation
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there is a relation of a creature to God, which results from the mere being of the creature; but there is also
the nature of the creature in such a rank of being, which is added over and above to its mere being. The
apostle in the verses following the text, speaks of reconciliation, or non-imputation of our trespasses, as
distinct from that change wrought in us in the new creation. In justification we are freed from the guilt of
sin, and so have a title to life; in regeneration we are freed from the filth of sin, and have the purity of God's
image in part restored to us.

[2.] They differ in the cause, and other ways. Justification is the immediate fruit of the blood of Christ:
'‘Being justified by his blood," Rom. v. 9. Regeneration is by the immediate operation of the Spirit, therefore
called 'the sanctification of the Spirit,’ the matter of that is without us, the righteousness of Christ; the
matter of the other within us, a gracious habit. The form of the one is imputing, the form of the other is
infusing or putting into us; they differ in the end, one is from condemnation to absolution, the other from
pollution to communion. In the immediate effect, one gives us a right, the other a aptness. In their
qualities, the righteousness of one is perfect in our head, and imputed to us. The righteousness by
regeneration is actively in us, and aspires to perfection.

(3.) It differs from adoption. Adoption follows upon justification as a dignity flowing from union to Christ,
and does suppose reconciliation. Adoption gives us the privilege of sons, regeneration the nature of sons.
Adoption relates us to God as a father, regeneration entrances upon us the lineaments of a father. That
makes us relatively his sons by conferring a potter, John i. 12. This makes us formally his sons by
conveying a principle, | Peter i. 23. By that we are instated in the divine affection; by this we are partakers
of the divine nature. Adoption does not constitute us the children of God by an intrinsic form, but by an
extrinsic acceptation; but this gives us an intrinsic right; or adoption gives us a title, and the Spirit gives us
an earnest; grace is the pledge of glory. Redemption being applied in justification, makes way for
adoption. Adoption makes way for regeneration, and is the foundation of it: Gal. iv. 5, 6, 'God sent forth his
Son to redeem them that were under the law, that we might receive the adoption of sons. And because
you are sons, God has sent forth the Spirit of his Son into your hearts, crying, Abba, Father.' Because you
are thus adopted, God will make you like his Son, by sending forth the Spirit of his Son, to intimate the
likeness it shall produce in the hearts of men to Christ, that you may cry, Abba, Father, behave yourselves
like sons, and have recourse to God with a childlike nature. The relation to Christ as brethren is founded
upon this new creature: Heb. ii. 11, For both he that sanctifies and they who are sanctified, are all of one.'
they are all of one nature, not the divine nature which Christ had by eternal generation, but that divine
nature Christ had by the Spirit's unction. And being of one nature, he is not ashamed, though glorious in
heaven, to call them brethren; and being Christ's brethren by a divine nature, thence result also the
relation of the sons of God.

(1) It differs from sanctification. Habitual sanctification, indeed, is the same thing with this new creature, as
habitual rectitude was the spiritual life of Adam; but actual sanctification, and the gradual progress of it,
grows from this principle as from a root. Faith purifies the heart, Acts xv. 9, 'purifying their hearts by faith,’'
and is the cause of this gradual sanctification, but faith is part of this new creature, and that which is a part
cannot be the cause of the whole, for then it would be the cause of itself. We are not regenerated by faith,
though we are sanctified by faith; but we are new created by the Spirit of God, infusing faith into us. Faith
produces the acts of grace, but not the habit of grace, because it is of itself a part of this habit, for all
graces are but one in the habit or new creature, charity, and likewise every other grace is but the bubbling
up of a pure heart and good conscience, 1 Tim. i. 5. Regeneration seems to be the life of this gradual
sanctification, the health and liveliness of the soul.
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2. The second thing proposed is, what it is not.

(1.) It is not a removal or taking away of the old substance or faculties of the soul. Some thought that the
substance of Adam's soul was corrupted when he sinned, therefore suppose the substance of his soul to
be altered when he is renewed. Sin took not away the essence, but the rectitude; the new creation
therefore gives not a new faculty, but a new quality. The cure of the leprosy is not a destroying of the fabric
of the body, but the disease; yet in regard of the greatness of man's corruption, the soul is so much
changed by these new habits, that it is as it were a new soul, a new understanding, a new will.

It is not the destroying the metal, but the old stamp upon it, to imprint a new. Human nature is preserved,
but the corruption in it expelled. The substance of gold is not destroyed in the fire, though the metal and
the flame mix together, and fire seems to be incorporated with every part of it; but it is made more pliable
to what shape the artist will cast it into, but remains gold still. It is not the breaking the candlestick, but
setting up a new light in it; not a destroying the will, but putting a new bias into it.

It is a new stringing the instrument to make a new harmony. It is an humbling the loftiness, and bowing
down the haughtiness of the spirit, to exalt the Lord alone in the soul, Isa. ii. 11, speaking of the times of
the gospel. The essential nature of man, his reason and understanding, are not taken away, but rectified.
As a carver takes not away the knobs and grain in the wood, but planes and smoothes it, and carves the
image of a man upon it, the substance of the wood remains still; so God pares away the rugged pieces in
man's understanding and will, and engraves his own image upon it, but the change is so great that the
soul seems to be of another species and kind, because it is acted by that grace, which is another species
to from that principle which acted it before.

New creation is called a resurrection. Our Saviour in his resurrection had the same body, but endued with
a new quality. As in Christ's transfiguration, Mat. xvii. 2, neither his deity nor humanity were altered, both
natures remained the same. But there was a metamorphosis ("metamorfosen™), and a glorious brightness
conferred by the deity upon the humanity which it did not partake of before. So though the essence of the
soul and faculties remain the same, yet another kind of light is darted in, and other qualities implanted.

It was the same Paul when he complied with the body of death, and when he complained of it, but he had
not the same disposition. As Adam in a state of corruption had the same faculties for substance which he
had in the state of innocence; but the power, virtue, and form in those faculties, whereby he was
acceptable to God, and in a capacity to please him, was wholly abolished. We lose not nor substantial
form, as Moses his rod did, when it was turned into a serpent; or the water at Cana was turned into wine.
Our nature is ennobled, not destroyed; enriched, not ruined; reformed, not annihilated.

(2. Itis not a change of the essential acts of the soul, as acts. The passions and affections are the same,
as to the substance and nature of the acts, but the difference lies in the object. And acts, though for
substance the same, yet are specifically distinguished by the diversity of objects about which they are
conversant. Whatsoever is a commendable quality in nature, and left in man by the interposition of the
mediator, is not taken away; but the principle, end, and objects of those acts, arising from those restored
qualities, are altered.

The acts of a renewed man, and the acts of a natural man, are the same in the nature of acts, as when a
man loves God and fears God, or loves man or fears man; it is the same act of love, and the same act of
fear; there are the same motions of the soul, the same substantial acts simply considered; the soul stands
in the same posture in the one as in the other, but the difference lies in the objects; the object of the one is
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supernatural, the object of the other natural. As when a man walks to the east or west, it is the same
motion in body and joints, the game manner of going; yet they are contrary motions, because the terms to
which they tend are contrary one to the other: or, as when we bless God and bless man, it is with one and
the same tongue that we do both, yet these are acts specifically different, in regard of the difference of
their objects.

The nature of the affections still remain, though not the corruption of them, and the objects to which they
are directed are different. If a man be given to thoughtfulness, grace removes not this temper, but turns his
meditations to God. The solitariness of his temper is not altered, but something new offered him as the
object of his meditation. If a man be hot and earnest in his temper, grace takes not away his heat, but
turns it into zeal to serve the interest of God. Paul was a man of active disposition; this natural activity of
his disposition and temper was not dammed up by grace, but reduced to a right channel, and pitched upon
a right object; as he laboured more than any in persecuting, so afterwards he 'laboured more than any' in
edifying, 1 Cor. xv. 9, 10.

His labour was the same, and proceeded from the same temper, but another principle in that temper, and
directed to another term. As it is the same horse, and the same mettle in the beast, which carries a man to
his proper stage that carried him before in a wrong way, but it is turned in respect of the term. David's
poetical fancy is not abolished by this new principle in him, but employed in descanting upon the praises of
God, which otherwise might have been lavished out in vanity, and foolish love-songs, and descriptions of
new mistresses.

So that the substance and nature of the affections and acts of a man remain; but anger is turned into zeal
by virtue of a new principle, grief into repentance, fear into the fear of God, carnal love into the love of the
creator, by another principle which does bias those acts.

(3.) It is not an excitation, or awakening of some gracious principle which lay hid before in nature, under
the oppression of ill habits, as corn lay hid under the chaff, but was corn still. Not a beating up something
that lay sculking in nature, not an awakening as of a man from sleep; but a resurrection as of a man from
death; a new creation, as of a man from nothing. It is not a stirring up old principles and new kindling of
them; as a candle put out lately may be blown in again by the fire remaining in the snuff, and burn upon
the old stock; or as the life which retired into the more secret parts of the body in those creatures that
seem dead in winter, which is excited and called out to the extreme parts by the spring sun. Indeed, there
are some sparks of moral virtues in nature, which want blowing up by a good education; the foundation of
these is in nature, the exciting of them from instruction, the perfection of them from use and exercise. But
there is not in man the seed of one grace, but the seeds of all sin: Rom. vii. 18, 'l know that in me, that is,
in my flesh, dwells no good thing." Some good thing may be in me, but it arises not from my flesh; it is not
from any seed sown by nature, but it is another principle put into me, which does seminally contain in it all
grace; it is a putting a new seed into the soil, and exciting it to grow, ‘an incorruptible seed,' 1 Peter i. 23.
Therefore the Scripture does not represent men in a trance, or sleep, but dead; and so it is not only an
awakening, but a quickening, a resurrection, Eph. ii. 6; Col. ii. 12; Eph. i. 19, 20. We are just in this work as
our Saviour was when the devil came against hem: John xiv. 30, 'The prince of this world comes, and has
nothing in me.' He had nothing to work upon in Christ; but he rakes in the ashes of our nature, and finds
sparks enough to blow upon; but the Spirit finds nothing in us but a stump, some confused desires for
happiness; he brings all the fire from heaven, wherewith our hearts are kindled. This work, therefore, is not
an awakening of good habits which lay before oppressed, but a taking off those ill habits which were so far
from oppressing nature that they were non-natural to it, and by incorporation with it, had quite altered it
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from that original rectitude and simplicity wherein God at first created it.

(4.) Nor is it an addition to nature. Christ was not an addition to Adam, but a new head by himself, called
Adam, in regard of the agreement with him in the notion of an head and common person: so neither is the
new creature, or Christ formed in the soul, an addition to nature. Grace grows not upon the old stock. It is
not a piece of cloth sewed to an old garment, but the one is cast aside, the other wholly taken on; not one
garment put upon another: but a taking off one, and a putting on another, Col. iii. 9, 10, 'putting off the old
man, putting on the new man.' It is a taking away what was before, 'old things are passed away,' and
bestowing something that had no footing before. It is not a new varnish, nor do old things remain under a
new paint, nor new plaster laid upon old; a new creature, not a mended creature. It is called light, which is
not a quality added to darkness, but a quality that expels it; it is a taking away the stony heart and putting
an heart of flesh in the room, Ezek. xxxvi. 26. The old nature remains, not in its strength with this addition,
but is crucified, and taken away in part with its attendants: Gal. v. 24, 'They that are Christ's have crucified
the flesh with the affections and lusts.' As in the cure of a man, health is not added to the disease; or in
resurrection, life added to death; but the disease is expelled, death removed, and another form and habit
set in the place. Add what you will without introducing another form, it will be of no more efficacy, than
flowers and perfumes strewed upon a dead carcass, can restore it to life, and remove the rottenness.
Nothing is the terminus a quo, in creation; it supposes nothing before as a subject capable; nothing in a
natural man is a subject morally capable to have grace, without the expulsion of the old corrupt nature. It is
called a new creature, a new man; not an improved creature, or a new-dressed man.

(5.) It is not external baptism. Many men take their baptism for regeneration. The ancients usually give it
this term. One calls our Saviour's baptism his regeneration. This confers not grace, but engages to it:
outward water cannot convey inward life. How can water, a material thing work upon the soul in a physical
manner? Neither can it be proved that ever the Spirit of God is tied by any promise, to apply himself to the
soul in a gracious operation, when water is applied to the bow. If it were so that all that were baptised were
regenerate, then all that were baptised would be saved, or else the doctrine of perseverance falls to the
ground. Baptism is a means of conveying this grace, when the Spirit is pleased to operate with it. But it
does not work as a physical cause upon the soul, as a purge does upon the humours of the body; for it is
the sacrament of regeneration, as the Lord's Supper is of nourishment. As a man cannot be said to be
nourished without faith, so he cannot be said to be a new creature without faith. Put the most delicious
meat into the mouth of a dead man, you do not nourish him, because he wants a principle of life to concoct
and digest it. Faith only is the principle of spiritual life, and the principle which draws nourishment from the
means of God's appointment. Some indeed say that regeneration is conferred in baptism upon the elect,
and exerts itself afterwards in conversion. But how so active a principle as a spiritual life should lie dead,
and asleep so long, even many years which intervene between baptism and conversion, is not easily
conceivable.

3. Let us see what it is positively.
(1.) Itis a change; and, as to the kind of it is,

[1.] A real change, real from nature to grace, as well as by grace. The term of creation is real; the form
introduced in the new creature is as real as the form introduced by creation into any being. Scripture terms
manifest it so. A ‘divine nature,' the 'image of God," a 'law put into the heart,' they are not nominal and
notional; it is a reality the soul partakes of; it gives a real denomination, 'a new man,"' a new heart', 'a new
spirit', ‘a new creature,’ something of a real existence; it is called a resurrection: John v. 25, 'The hour is
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coming, and now is, when the dead shall hear the voice of the Son of God, and they that hear shall live." If
Christ had said only that the hour shall come, it had been meant of the last resurrection, but saying that it
was already come, it must be meant of a resurrection in this life. There is as real a resurrection of the soul
by the trumpet of the gospel, accompanied with the vigorous efficacy of the Holy Ghost, as there shall be
of bodies by the voice of the Son of God at the sound of the trumpet of the archangel. All real operations
suppose some real form whence they flow, as vision supposes a power whereby a man sees, and also a
nature wherein that power is rooted. The operations of a new creature are real, and therefore suppose a
real power to act, and a real habit as the spring of them. It is such a being that enables them to produce
real spiritual actions, for the 'spirit of power' is conveyed to them, 2 Tim. i. 7, whereby as when they were
out of Christ they were able to do nothing, so now being in him they are able to do all things, Philip. iv. 13.

[2.] Itis a common change to all the children of God. 'If any man be in Christ, he is a new creature;' every
man in Christ is so. It is peculiar to them, and common to all of them. The new creation gives being to all
Christians. It is a new being settled in them, a new impress and signature set upon them, whereby they
are distinguished from all men barely considered in their naturals. As all of the same species have the
same nature, as all men have the nature of men, all lions the nature of lions, so all saints agree in one
nature. The life of God is communicated to all whose names are written in the book of life. All believers,
those in Africa, as well as those in Europe, those in heaven as well as those on earth, have the same
essential nature and change. As they are all of one family, all acted by one spirit, the heart of one answers
to the heart of another, as face to face in a glass. What is a spirit of adoption in them below is a spirit of
glory in them above; what in the renewed man below is a spirit crying Abba Father, that is in them above,
a spirit rejoicing in Abba Father. The impress and change is essentially the same, though not the same in
degree.

[3.] It is a change quite contrary to the former frame. What more contrary to light than darkness? Such a
change it is, Eph. v. 8; instead of a black darkness there is a bright light. As contrary as flesh and spirit,
John iii. 6, 'that which is born of the flesh is flesh; that which is born of the Spirit is spirit." Where both are
put in the abstract, one is the composition of flesh, the other of spirit: as contrary as east to west, as the
seed of the woman to the seed of the serpent, as the spirit of the world and the Spirit of God. The frame of
the heart before the new creation, and the frame of the heart after, bear as great a distance from one
another as heaven from earth. As God and sin are the most contrary to one another, so an affection to
God and an affection to sin are the most contrary affections. It is quite another bent of heart, as if a man
turn from north to south. It is a position quite contrary to what it was. The heart touched by grace stands
full to God, as before to sin; it is stripped of its perverse inclinations to sin, clothed with holy affections to
God. He abhors what before he loved, and loves what before he abhorred. He was alienated from the life
of God but now alienated from the life of his lusts; nothing would before serve him but God's departure
from him; nothing will now please him but God's rays upon him. He was before tired with God's service,
now tired with his own sin. Before, crucifying the motions of the Spirit, now crucifying the affections and
lusts. That which was before his life and happiness is now his death and misery; he disaffects his foolish
pastimes and sinful pleasures as much as a man does the follies of his childhood, and is as cheerful in
loathing them as before he was jolly in committing them. It is a translation from one kingdom to another:
Col. i. 13, a translation 'from the power of darkness into the kingdom of his dear Son.' "Metestese", a word
taken from the transplanting of colonies: they are in a contrary soil and climate, they have other works,
other laws, other privileges, other natures. As Christ's resurrection was a state quite contrary to the
former, at the time of his death he was in a state of guilt by reason of our sin; at his resurrection he is freed
from it. He was before made under the law; he is then freed from the curse of it. He was before in a state
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of death, after his resurrection in a state of life, and lives for ever. God pulls out the heart of stone, that
inflexibleness to him and his service, and plants a heart of flesh in the room

a pliableness to him and his will, Ezek. xxxvi. 26. It is as great a change as when a wolf is made a lamb;
that wolfish nature is lost, and the lamb-like nature introduced by corruption man was carnal, and brutish;
by the new creation he is spiritual and divine. By corruption he has the image of the devil; by this he is
restored to the image of God. By that he had the seeds of all villainies; by this the roots of all graces. That
made us fly from God; this makes us return to him. That made us enemies to his authority; this subjects us
to his government. That made us contemn his law; this makes us prize and obey it: 'Instead of the thorn
there shall come up the fir-tree; instead of the briar shall come up the myrtle-tree,’ and God will preserve it
from being cut off, Isa. Iv. 13, speaking of the time of redemption.

[4.] It is a universal change of the whole man. It is a new creature, not only a new power or new faculty.
This, as well as creation, extends to every part; understanding, will, conscience, affections, all were
corrupted by sin, all are renewed by grace. Grace sets up its ensigns in all parts of the soul, surveys every
corner, and triumphs over every lurking enemy; it is as large in renewing as sin was in defacing. The
whole soul shall be glorified in heaven; therefore the whole soul shall be beautified by grace. The beauty
of the church is described in every part, Cant. 1-4, &c.

First, This new creation bears resemblance to creation and generation. God in creation creates all parts of
the creature entire. When nature forms a child in the womb, it does not only fashion one part, leaving the
other imperfect, but labours about all, to form an entire man. The Spirit is busy about every part in the
formation of the new creature. Generation gives the whole shape to the child, unless it be monstrous. God
does not produce monsters in grace; there is the whole shape of the new man. You mistake much if you
rest in a reformation of one part only; God will say, Such a work was none of my creation. He does not do
things by halves.

Secondly, It bears proportion to corruption. As sin expelled the whole frame of original righteousness, so
regenerating grace expels the whole frame of original corruption. It was not only the head or only the
heart, only the understanding or only the will, that was overcast with the blackness of sin, but every part of
man did lose its original rectitude. Not a faculty could boast itself like the Pharisee, and say, It was not like
this or that publican; the waves of sin had gone over the heads of every one of them. Sin, like leaven, had
infected the whole mass; grace overspreads every faculty to drive out the contagion. Grace is compared to
light, and light is more or less in every part of the air above the horizon, for the expulsion of darkness when
the sun arises. The Spirit is compared to fire, and therefore pierces every part with its warmth, as heat
diffuses itself from the fire to every part of water. The natural man is denominated from corruption, not an
old understanding or an old will, but the ‘old man,"' Eph. iv. 22. So a regenerate man is not called a new
understanding, or a near will, but 'a new man," ver. 24.

Thirdly, The proper seat of grace is the substance of the soul, and therefore it influences every faculty. It is
the form whence the perfection both of understanding and will do flow; it is not therefore placed in either of
them, but in the essence of the soul. It is by this the union is made between God and the soul; but the
union is not of one particular faculty, but of the whole soul. 'He that is joined to the Lord is one spirit;" it is
not one particular faculty that is perfected by grace, but the substance of the soul. Besides, that is the seat
of grace which is the seat of the Spirit, but this or that particular faculty is not the seat of the Holy Ghost,
but the soul itself, whence the Spirit rules every particular faculty by assisting grace, like a monarch in the
metropolis sending orders to all parts of his dominions. The Spirit is said to dwell in a man, Gal. iv. 4, Rom.
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viii. 9; in the whole man, as the soul does in the body, in forming every part of it, if it dwelt only in one
faculty there could be no spiritual motion of the other. The principles in the will would contradict those in
the understanding; the will would act blindly if there were no spiritual light in the understanding to guide it.
The light of the understanding would be useless if there were no inclination in the will to follow it, and
grace in both those faculties would signify little if there remained an opposing perversity in the affections.
The Spirit, therefore, is in the whole soul, like fire in the whole piece of iron, quickening, warming,
mollifying, making flexible, and consuming what is contrary, like Aaron's ointment, poured upon the heart,
and thence runs down to the skirts of the soul.

Fourthly, Therefore there is a gracious harmony in the whole man. As in generation two forms cannot
remain in the same subject; for in the same instant wherein the new form is introduced the old is cast out;
so at the first moment of infusing grace, the body of death has its deadly wound in every faculty,
understanding, will, conscience, affection. The rectitude reaches every part; and all the powers of the soul,
by a strong combination, by one common principle of grace acting them, conspire together to be subject to
the law of God, and advance in the ways of holiness: Ps. cxix. 10, it is with 'the whole heart' that God is
sought. In the understanding there is light instead of darkness, whereby it yields to the wisdom of God,
and searches into the will of God: the spirit of the mind is renewed, Eph. iv. 23. In the will there is softness
instead of hardness, humility instead of pride, whereby it yields to the will of God, and closes with the law
of God. In the heart and conscience there is purity instead of filth (whereby it is purged from dead works,
Heb. ix. 14, settled against the approbation of sin), and a resolution to be void of offence, Acts xxiv. 16. In
the affections there is love instead of enmity, delight instead of weariness, whereby they yield to the
pleasure of God, have flights into the bosom of God: 'Oh how love | thy law! it is my delight day and night.’
The memory is a repository for the precepts and promises of God as the choicest treasure. It is a likeness
to Christ; the whole human nature of Christ was holy, every faculty of his soul, every member of his body,
his nature holy, his heart holy. If we are not formed, Christ is not formed in us; look therefore whether your
reformation you rest in be in the whole, and in every part of the soul.

Fifthly, It is principally an inward change. It is as inward as the soul itself. Not only a cleansing the outside
of the cup and platter, a painting over the sepulchre, but a casting out the dead bones and putrefied flesh;
of a nature different from a pharisaical and hypocritical change, Matt. xxiii. 25-27. It is a clean heart David
desires, not only clean hands, Ps. li. 10. If it were not so, there could be no outward rectified change. The
spring and wheels of the clock must be mended before the hand of the dial will stand right. It may stand
right two hours in the day, when the time of the day comes to it, but not from any motion or rectitude in
itself. So a man may seem by one or two actions to be a changed man, but the inward spring being amiss,
it is but a deceit. Sometimes there may be a change, not in the heart, but in the things which the heart was
set upon, when they are not what they were. As a man whose heart was set upon uncleanness, change of
beauty may change his affection; the change is not in the man, but in the object. But this change | speak of
is a chance in the mind, when there is none in the object; as the affection of a child to his trifles changes
with the growth of his reason, though the things his heart was set upon remain in the same condition as
before.

First, It is a change of principle.
Secondly, A change of end.

First, A change of principle. The principle of a natural man in his religious actions is artificial; he is wound
up to such a peg, like the spring of an engine, by some outward respects which please him; but as the
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motion of the engine ceases, when the spring is down, so a natural man's motion holds no longer than the
delight those motions gave him, which first engaged him in it. But the principle in a good man is spirit, an
internal principle, and the first motion of this principle is towards God, to act from God, and to act for God.
He fetches his fire from heaven to kindle his service; an heat and fervency of spirit precedes his serving
the Lord, Rom. xii. 11. There may be a serving God from an outward heat, conveying a vigour and activity
to a man, but the new creature serves God from inward and heated affections. Examine therefore by what
principles do | hear, and pray, and live, and walk? For all acts are good or evil, as they savour of a good or
bad root, or principle in the heart. The two principles of the new creature are faith and love. What is called
the new creature, Gal. vi. 15, is called 'faith working by love,' Gal. v. 6.

Faith. This is the first discovery of all spiritual life within us, and therefore the immediate principle of all
spiritual motion. A splendid action without faith is but moral, whereas one of a less glittering is spiritual with
it. The new creature being begotten by the seed of the word, and having thereby an evangelical frame,
has therefore that which is the prime evangelical grace, upon which all other graces grow; and
consequently all the acts of the new creature spring from this principle immediately, viz., faith in the
precept, as a rule; faith in the promise, as an encouragement; faith in the Mediator, as a ground of
acceptation. Therefore if we have not faith in the precept, though we may do a service not point-blank
against the precept, yet it is not a service according to a divine rule; if we have not faith in the promise, we
do it not upon divine motives; if we act not faith in the Redeemer, we despise the way of God's ordaining
the presentation of our service to him. All those that you find, Heb. xi., acting from faith, had sometimes a
faith in the power of God, sometimes in the faithfulness of God; but they had not only a faith in the
particular promise or precept, but it was ultimately resolved into the promise of the Messiah to come: ver.
14, 'Those all died in faith, not having received the promises, but having seen them afar off,' &c. The
performance of particular promises they had received, but not the performance of this grand promise; but
that their faith respected. They, as new creatures, did all in observance of God promising the Mediator;
and we are to do all in observance of God sending the Mediator, being persuaded of the agreeableness of
our services to him, upon the account of the command, and of the acceptation of our services by him upon
the account of the Mediator. This put a difference between Paul's prayer, after the infusion of grace into
him, and before; so that our Saviour sets a particular emphasis upon it: Acts ix. 11, '‘Behold he prays.'
Paul, no doubt, had prayed many times before his believing, but nothing of that kind was put upon the file
as a prayer; before, they were prayers of a self-righteous pharisee, but these of an evangelical convert;
these were prayers springing from a flexibleness to Christ, a faith in him; from a Lord, what wilt thou have
me to do?

Love. There are many principles of action, hope of heaven, fear of hell, reputation, interest, force of natural
conscience; some of those are inward, some outward, which are the bellows that blow up a man to some
fervency in action; but the true fire, that contributes an heavenly frame to a service, is the love of God. The
desire of the heart is carried out to God; his heart draws near to God, because his sole delight is in God,
and his whole desire for him: Ps. Ixxiii. 25, 'Whom have | in heaven but thee?' Then, ver. 28, 'But it is good
for me to draw near to God.' This choice affection in the new creature spirits his services, makes his soul
spring up with a wonderful liveliness. The new creation is the restoration of the soul to God from its
apostasy; a casting down those rebellious principles which contended with him, and reducing his
affections to the right centre; and when all the lines meet here in one centre, in God, all the returns to him
flow from this affection. It is but one thing settled in the soul as the object of its earnest desire, and that
should be the spring of all its inquiries and actions, the beholding the beauty of the Lord. Ps. xxvii. 4.
Things may be done out of a common affection; as when a man will raise a child fallen into the dirt, out of
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a common tenderness, but a father would raise him with more natural affection, which is a sphere above
that common compassion. Every attraction therefore is not the renewed principle, but a choice affection to
God. This is a mighty ingredient in this change, and does difference the new creature from all others. One
acts out of affection to God, the other out of affection to itself. Men may be offended with sin, because it
disturbs their ease, health, estate, &c. He may pray, and hear, merely out of a respect to natural
conscience; but how can these be the acts of the new creature, when there is no respect to God in all this?
But a new creature would quench the fire of corrupt self-love, to burn only with a spiritual and divine flame;
he depresses the one to exalt the other, and would be disengaged from the burdensome chains of
self-love that he might be moved only by the spiritual charms of the other purer affection; it is a death to
him to have any steams of self-love rise up to smoke and black a service.

Secondly, A change of end as well as principle, The glory of God is the end of the new creature, self the
end of the old man. Before this new creation, a man's end was to please self; now his end is to please
God. A man that delights in knowledge, to pleasure his

Source: https://sermonindex.net/speakers/stephen-charnock/discourse-of-the-nature-of-regeneneration/
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